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 ASBTRACT 
THE INFLUENCE OF THE AFRICAN TRADITIONAL RELIGION WORLDVIEW ON 
THE COMMUNICATION OF THE GOSPEL IN THE CHURCHES IN BAMENDA, 
CAMEROON. 
by 
Ncham Godwill Chiatoh 
 The goal of the proclamation of the gospel and Christianity is to make disciples of all 
nations and to transform lives and communities. Often, an unexamined mixture of the gospel and 
African Traditional Religion (ATR) worldview or culture, which impairs the effective 
communication, and understanding of the gospel leading to syncretism hinder this goal. This 
project sought to examine how an unexamined mixture (adaption) of the gospel and ATR 
worldview has adversely affected the communication of the gospel. Its objective was to suggest 
ways of effectively communicating the gospel without resorting to syncretism in the churches of 
Bamenda in the North West Region of Cameroon. 
  This study grew out of a curiosity awoken in 2010 on what was responsible for the 
proliferation of prosperity preaching and the emphasis on the use of anointed objects. The study 
utilized a semi Structure interview protocol with 30 participants to explore the hypothesis that 
there is an unexamined mixture of ATR worldview and the gospel in the churches in Bamenda. It 
was found that there is a fuzzy understanding of Christianity because it is nuanced by ATR that 
has led to a craving for the use of symbols that is not biblical. Consequently, there is a challenge 
with the application of the gospel to real life that promotes double tier living. To resolve this 
problem, there is a need to engage contextual approaches to ministry in context. 
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CHAPTER 1 
NATURE OF THE PROJECT 
Overview of the Chapter 
This chapter focuses on the introduction, background and motivation for this project as 
well as presents the research problem and questions that the project would attempt to answer. 
Furthermore, the chapter presents rationale for this study, definition of terms and data collection 
methods. 
Autobiographical Introduction 
The growth of the church in Africa has been phenomenal in recent decades.  This growth 
in numbers does not matched growth in depth of spiritual life and transformation of lives and 
communities. Commenting on the rapid growth of the church in Africa, Reverend Phineas Dube, 
a Zimbabwean Christian leader, described the growth as "one mile wide and one inch deep". 
Affirming Dube's assessment, Obed says that the reason for the "one mile wide and one inch 
deep" description is an eclipse of discipleship (24-25). Bill Hur agrees when he claims that the 
church has a heart crisis. According to him, the crisis has to do with the kinds of believers the 
church is producing (11-14). Rather than make disciples, the church, in its aggressive 
evangelistic attempts, has taken it for granted that everyone who comes to church and has 
accepted Jesus Christ as Lord and Savior is a Christian in good standing without intentional 
discipleship. This apparent lack of intentional discipleship (eclipse of discipleship) in the church 
in Africa is part of the reason for the "one mile wide and one inch deep" phenomenon. 
Besides the eclipse of discipleship, I believe that another reason for this growth in 
numbers not matched by depth of character is the result of the unexamined mixture of the gospel 
and the African Traditional Religion worldview. The argument of this project is that an 
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unexamined mixture of the gospel and the African Traditional Religion (ATR) Worldview 
constitute a hindrance to the understanding and communication of the gospel message. The 
unexamined mixture is evident in the proliferation of prosperity preaching and the absence of an 
understanding of ATR worldview. 
First, the proliferation of prosperity preaching creates a situation where the masses that 
come to church do not see Christ as an end in himself but as a means to the end of receiving 
healings, breakthroughs, material possession and protection. This has led to a situation wherein 
Church leaders and pastors have been promoting the use of symbols like anointing oil, stickers, 
crosses, handkerchiefs, holy water and salt for various protective and prosperity purposes in 
churches instead of preaching the gospel message. Many churches in Bamenda, use these 
anointed objects. On a routine field visit while meeting with Pastors, a colleague pastor told me 
that anointing oil helps to increase the faith of the sick. The ATR worldview mindset holds to the 
use of means to appease the spirit world and make people feel secured and confident usually 
without giving careful thought to how this practice of the use of anointed oil, stickers, crosses, 
handkerchiefs, holy water and salt affects the communication of the gospel message. The people 
hold to and carry these symbols thinking that there is some magical power in the symbols that 
can ignite healing and consequently, use them as charms in ATR. For instance, many people in 
Bamenda are come to Church while others move from one church to another, not because they 
are seeking a relationship with Jesus Christ, but because they know that they can acquire these 
symbols to solve their life problems.  
 Speaking on the proliferation of churches, a Zambian pastor stated, “[I] think that one 
reason why the growth of the charismatic movement in Africa has been like a wild bush fire is 
because it has not challenged the ATR worldview, but has instead adopted it. It has simply 
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baptized it with Bible verses and Christian words that precisely mean something totally 
different” (Mbewe). I would qualify Mbewe's statement to imply that the church has assimilated 
into ATR worldview. It is worth noting that though he refers to the charismatic movement this 
trend of events has affected all the churches in Bamenda.  The practice of using symbols is 
attractive to many people because it resonates with the ATR worldview that is very familiar. 
Unfortunately, in mixing the gospel with the ATR worldview uncritically, the preacher does not 
point to Christ as the only way to God the Father and the means to the benefits of salvation. 
Rather, the preaching emphasizes that God's blessing can be accessed by means of the symbols 
being used. Thus, the symbols are the charms that move God to action. 
 Secondly, the absence of a proper understanding of the ATR worldview that lies subtly 
within the church and has in turn led to inadequate communication of the gospel. This has led to 
a situation where the ATR worldview has been adopted uncritically leading to syncretism. What 
has emerged from this unexamined mixture of the gospel and ATR may sound Christian but the 
underlying belief is ATR. Most Africans grow up in a cultural setting where one has to carry 
Fetish bags, rings, charms, amulets and laceration of the body for protection. When people 
become Christians, carrying these objects is a pagan practice and as a result, many throw them 
away. The promoting of anointing oil, stickers, crosses, handkerchiefs, holy water, and salt for 
protection may sound spiritual but is really be a replacement of the ATR fetishes where the 
physical symbol changes but the ATR sentiment is continued.  Underneath the so-called 
“Christian spiritual symbols” is the ATR fear of the spirit world and belief that these things can 
provide security rather than Jesus Christ. 
 Along with the use of symbols, services in churches include the binding of evil spirits and 
invoking of powers in the name of Jesus. As mentioned earlier, many people without a personal 
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relationship with Jesus as Lord perceive the name of Jesus as a magical formula to obtain the 
request made. Following prayer sessions in churches in Cameroon, particularly in Bamenda 
where members pray aloud simultaneously, it is common to observe a certain effervescence 
when the pastor leads the church to pray against demonic forces compared to when he asks for 
prayers of praise, confession or missions. The tempo of these other prayers is always mild and 
lacking in luster. When the pastor calls for prayers against demonic forces, it resonates with the 
ATR worldview of "fear,” evidenced by the vulnerability of man to higher spiritual beings and 
the need to control the spiritual world.  It becomes a chaotic situation as people start screaming 
and much of what one hears is “I bind you in Jesus’ name,” and "out" "out” This raises several 
questions: the tempo of praise to God is often less passionate than that of praying against 
demonic forces. It seems the effectiveness of the prayer in this case depends on the tone of voice 
not trust and faith in God.  The task of the church differentiate the Biblical binding of evil spirits 
from the ATR’s belief of fear and symbolic protection from evil spirits becomes a herculean 
task. A clearer understanding of ATR worldview and that of gospel may be a beginning step to 
distinguishing the two, finding what is compatible, and what is not. 
 Without undermining the importance of the Spirit in our lives and role of prayer in the 
Christian’s life. Rather than preaching the gospel for transformation of lives and culture, Pastors 
respond to people’s needs in ways that are culturally relevant by appealing to aspects of their 
ATR worldview. This in itself is a good thing. There are certain aspects of ATR that are 
compatible with Christianity such as the concept and knowledge of God as creator and the 
concept of salvation where God has intermediaries between Him and humankind. By 
implication, ATR worldview provides a pre-understanding that constitutes the basis for religious 
dialogue. This pre-knowledge that already exists in the African context serves as a beginning 
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point for the understanding of the Christian gospel (Turaki 31). While this is true and enhances 
the understanding of the Christian faith, the only conjunction is the concept of intermediaries.  
The actual intermediaries are substantially different and perform varied functions. Thus, the 
concept of intermediaries in ATR should be used to communicate the need for the mediator Jesus 
Christ through whom the knowledge of God as creator and redeemer is revealed.  Failure to use 
ATR understanding of the necessity of intermediaries to point to Jesus could bring about 
syncretism, where the use of Symbols represents more the fear of spiritual powers instead of 
trusting God and Christ for security.  
The Statement of the Problem 
 The church brings together into its community people from various African backgrounds. 
The goal of the Church should be communicate effectively the gospel so that it is transformative 
in the lives of the people. TTTtthe gospel is the agent of transformation; hence, its faithful and 
effective preaching and understanding can transform lives and in turn cultures and communities. 
The problem facing the church in Bamenda, Cameroon is that an unexamined adoption of the 
ATR worldview has led to a distortion in the communication of the gospel message. To be 
contextually relevant and to make the gospel appealing to the African mindset, there has been in 
my observation an uncritical adoption of the ATR worldview that has led to syncretism. As a 
result, the very mission of the Church to transform this worldview is thwarted when the Church 
uses the same worldview as its modus operandi. 
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Purpose of Research 
 The purpose of this research was to identify ways in which the ATR worldview has 
adversely affected communication and people's perception of the gospel. The eventual objective 
is to suggest ways to communicate the gospel effectively without resorting to syncretism in 
selected churches (Gospel Baptist church Gomgham, Musang Presbyterian Church and Full 
Gospel church mile 4) in Bamenda. 
Research Questions 
 Religious beliefs and worldviews are powerful influences on how people live their lives 
especially in the moral and ethical judgments they make. Given my claim that an unexamined 
mixture of the gospel and ATR worldview constitutes a hindrance to the communication and 
understanding of the gospel message, the following comprise the research questions of this 
project: 
RQ 1. How has an unexamined mixture of the ATR worldview and the gospel adversely 
affected the communication of the gospel such that it does not have depth?  
RQ 2. Is there a divergence between people’s perception of the gospel and its reality that 
hinders its effective application to the lives of people in the Cameroonian church (Bamenda in 
particular)?  
RQ 3. In what ways can the gospel be effectively communicated in an African context 
(specifically in Bamenda) without resorting to syncretism?  
It is necessary for the church to understand with clarity what the gospel message is and to have a 
good understanding of the African Traditional religious worldview so that it can adequately 
respond to the needs and challenges raised by this worldview in a biblically contextual relevant 
way. 
Chiatoh 7 
 
Rationale for the Project 
 The first reason this study is important is that Christians who come to faith through 
receiving the gospel should transform them to embody the Christian faith. People are an 
embodiment of their worldview.  When Africans come to Christ, they do not come empty 
without their own grid of making meaning out of life or do they leave their worldviews behind. 
Osume captures this point when he makes the claim that a person's worldview is essentially the 
hermeneutical principle, which enables that person to derive meaning from the endless array of 
particulars, beliefs and practices that constitute his world (46). Growth and transformation is a 
gradual process.  However, an inappropriate understanding of worldview will be a handicap to 
effective communication of the gospel and the way Christianity is embodied.  This project 
intends to explore the influence of ATR worldview on the communication of the gospel by 
considering how an unexamined mixture of ATR and gospel has negatively influenced the 
communication of the gospel. This awareness and understanding of ATR is necessary for clear 
communication of the gospel to combat the “one mile wide and one inch deep” phenomenon. 
 Second, the church in Bamenda, Cameroon and in Africa will find a framework with 
which to communicate the gospel effectively in the face of the multiplicity of cultures, 
technological advancement and the challenge of ATR worldview. With the apparent revival of 
ATR across the continent, the quest for an African identity coupled with the invasion of western 
education and industrialization ushering in postmodernism with the doctrine of no moral absolute 
(Gehman 3-4), the challenge to understand this trend and to communicate the gospel as absolute 
truth is becoming a daunting venture. If we could find appropriate ways of communicating the 
gospel in an African context in the face of these challenges, it would be of great value. My 
dissertation intends to offer insights into how to communicate the gospel effectively. 
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 Lastly, this study is important because it helps the church in Bamenda, North West 
Region of Cameroon to face the challenge of syncretism ensuing from an inadequate 
understanding of the ATR worldview and the gospel.  This is an additional contribution to the 
community of those calling for an adequate understanding of the ATR worldview and the gospel, 
consequently providing a healthy biblical response to the negative influence of the ATR 
worldview in the church. The impact of the gospel in transforming people’s lives in Bamenda, 
Cameroon does not match the numbers of Christians. Cameroon is about 60 percent Christian 
and yet the quality of life and impact of Christianity in the country is minimal. This study aims at 
studying what it is in the communication of the gospel that impedes its proper application and 
effects of those who come to the faith.  Essentially, to find ways in which the gospel can more 
effectively communicated in the Africa context without resorting to syncretism. The findings of 
the study will be helpful to pastors, church leaders and Christians wrestling with ministry in an 
African (Bamenda) context as well greatly enhance the methods of communicating the gospel so 
that people who come to faith are transformed towards growth.  
Definition of Terms 
a) Gospel  
 The Gospel is who God is in Christ Jesus and what he has done in Christ crucified to 
provide redemption for humankind from sin and guilt through forgiveness and new life/birth. 
According to Paul in I Corinthians 15:15:1-3, the Gospel is the life changing message that Jesus 
Christ, in whom dwells the fullness of God, God’s son became man, lived and died for sinners 
and was buried and raised from the dead in fulfillment of scripture.  It is the goodness of what 
God has done in Christ Jesus to reconcile man/woman to Himself. In this paper, the gospel is all 
that God is and has done in Christ; my supposition is that preaching Christ is preaching the 
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gospel. Hence, failure to preach Christ is failure to preach the gospel. Jesus is the only means for 
the salvation of people. In short, Christ is the gospel. 
b) African Traditional Religion 
 African Traditional Religion refers to the indigenous religious beliefs and practices of 
most of the people of Africa.  Traditional is the practice whereby people hand down their beliefs 
and or way of life from generation to generation to the present. It is religious because it has to do 
with beliefs and practices about God or gods and deities. 
 Though there are many nations, languages and cultures in Africa with various different 
details of beliefs and practices, it is evident that there are many basic similarities in the religious 
systems. Everywhere there is the concept of God (called by different names), divinities/spirits as 
well as beliefs in the ancestral cult (Awolalu 24; Grebe and Fon 9). Equally, common among 
Africans in their practice of the ATR worldview is the use of symbolic power. Addressing this, 
Steyne posits that "[s]ymbols serve to secure and protect places, people, and times from the 
attacks of evil spirits, under the protection of the symbol, devotees feel secure, endued with 
power and confident" (106). Following this assertion is the fact that charms and fetishes 
commonly used in various religious systems in Bamenda fall into the category of Symbolic 
power. It may be that the belief in symbolic power serves to reinforce the theologies of the use of 
anointing oil, stickers, crosses, handkerchiefs, holy water, and salt. 
c) Worldview 
 Worldview is the perception of reality or truth about the world we live in and how life to 
live out in relation to that reality. It is this reality that determines values, what to believe, do, 
think, feel etc.; worldview is at the core of culture affecting the belief system and behavior of a 
people. It is a way of viewing the world as normal or right. It helps to explain experiences and 
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brings security and comfort to people (Gehman 27). Fowler agrees when he says, “worldview is 
the norm that determines life and action, sense of direction and a strategy of unity. For human 
thought worldview helps to meet four needs; the need to find hope and meaning in life, need to 
unity, thought and life, need to guide thought and need to guide actions" (Fowler). The ATR 
worldview is at the center of how an African thinks and lives (Clement, Hassan, Ozodo and 
Cornfield 18).  Worldview defines what is good and serves as a guide regarding the 
choices/actions people make and the way they think. 
d) Culture  
Culture is the knowledge learnt overtime by a group of people, which they use to make 
meaning out of their lived experiences and act in appropriate ways to cope with their daily lives 
or challenges. It is what shapes their beliefs and how they are to act in ways that are acceptable 
within their society. It is made up of five categories: 1 − economics, using the environment to 
make a living, 2  − ideology, beliefs about origin, present and the future, 3  − kingship, how to 
deal with interpersonal relationships, 4  −social, dealing with group interactions and 5  −politics, 
internal and external relationships (Shaw 24). Culture, therefore, is the grid or standard a people 
use to interpret life, relationships and structures within their society. Often people use culture and 
worldview interchangeably. 
e) Indigenization  
 Indigenization refers to making of the Gospel understood in the language and thought 
forms of the local people and the efforts to make the church autonomous in its organization 
(Hiebert 389).  In Africa, the goal of indigenization was to free the gospel of western and foreign 
cultural elements and replace it with African culture. The general thought has been that music, 
liturgy, prayers, places of worship, modes, films and content of Christianity need to be cast in 
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new African contents to rid it of all foreigners and make it truly African.  The result of true 
indigenization is native church in every society.  An indigenization method is good because it 
helps us to see that Africans do not need to become westerners to be Christians.  One’s culture is 
not something to get rid of when you become a Christian.  The essential thing is to have faith in 
Jesus Christ as Lord and Saviour.  This means planting the gospel seed in African soil for it to 
germinate and develop in its environment. 
 The challenge or problem with this is the fact that with modernity, or post modernism 
culture, is in flux.  Pastors are wrestling to communicate the gospel in a constantly changing 
world or culture.   There is the need to develop a relevant method that deals with the changing 
culture 
f) Africanization  
 Africanization has to do with autonomy of the church free of all western culture and 
indigenized functioning under the control of Africans who determine how all missionary 
institutions and ministries.  The goal is to see Africans in charge. Africanization had political 
motivations born out of the wind of change that blew across Africa at the wake of various 
nationalist movements and the independence of African states.  The influence of these nationalist 
doctrines and aspirations of Africans in the political realm also found inroads into the church 
(Turaki 1: 71). This inclination motivated the training of many Africans.  Again, the training 
happened in western schools with western thought patterns. This calls for careful 
contextualization in the application of the knowledge acquired from Western schools in the 
African context. 
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g) Contextualization 
 Contextualization is the process of making the gospel message both biblically and 
culturally appropriate (Kraft, Appropriate contextualization 389). It is part of the New Testament 
story.  The apostles received the gospel cloth in Jewish culture and language.  This meant 
removing the gospel from the Jewish culture to communicate it to Greeks in their own language 
and culture.  The apostles had to learn both cultures to be able to distinguish the gospel from 
culture. Contextualization is an on-going process that would not yield its results immediately.  
h) Uncritical Contextualization 
 This happens when there is wholesale rejection or acceptance of other religions and its 
practices, in our case of the ATR worldview practices and beliefs. This often leads to syncretism. 
“An uncritical incorporation of old beliefs and practices into the life of the church opens the door 
to syncretism of all kinds as well as to cultural and philosophical relativism, which destroys all 
truth and authority" (Tienou 21).  Uncritical contextualization overlooks the fact that sin is not 
only in individuals but also in institutions of societies as well as in cultural ideologies. 
i) Syncretism  
 Syncretism is the process by which elements of one religion assimilate into another 
religion resulting in a change in the fundamental tenets or nature of those religions.  It is the 
union of two or more opposite beliefs so that the syncretised forms a new thing.  (S.R. Imbach in 
Eluel Concise Evangelical Theological Dictionary).  Syncretism is the mixture of Christian 
assumptions with those worldview assumptions that are not compatible with Christianity so that 
the result is not biblical Christianity (Kraft, Appropriate Contextualization 390).  A Christian 
puts the Bible under his pillow or even a cross to ward off witchcraft attacks; these uses make the 
Bible and the cross turn into magical items. 
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j) Critical Contextualization 
 Despite the risk of syncretism, the longing for a critical, dynamic, biblical and 
contextualised Christianity requires experimenting with new culturally and biblically appropriate 
ways of understanding, presenting and practicing the faith that was once for all delivered to us 
His people as Jude 3 entreats (Kraft, Culture, worldview 391 perspectives). Our challenge is to 
preach the universal gospel in the power of the Holy Spirit with the cultural practices in view.  
We cannot do this effectively if we do not understand the underlying assumptions that inform 
life or the gospel. The first step in critical contextualization is for the Christian minister to be 
continuously learning and developing ministry skills as well as growing in relationship with God 
in the church and community. 
Delimitations 
 For focus and manageability, the scope of this project was limited to exploring people’s 
perspectives on if and how ATR has adversely influenced the communication of the gospel 
message and people’s perspective of the gospel’s power to transform lives and ways the gospel 
can be communicated with clarity yet utilizing the rich African symbolism and language to 
contextualize it. Because of ATR’s complexity, it was not possible to address every aspect of 
ATR.  The study was further limited to three aspects of ATR. First, it briefly examines the ATR 
worldview. This project identified certain key areas of the ATR worldview and explored them. 
Possible areas for consideration in this paper include belief in a Supreme God, the spirit world 
(belief in lesser divinities, superior spirits and belief in ancestors) and mystical powers (the 
existence of the realm of the evil evidenced primarily through evil spirits and the practice of 
witchcraft and sorcery) (Gehman 29; Turaki 149). Second, the study examined ATR’s 
symbolism that is prevalent in the Bemanda region, specifically the use of symbolic power in the 
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three churches selected for study. Third, the study explored ATR’s adverse influence on the 
communication of the gospel while acknowledging ATR’s positive aspects that have helped the 
growth of Christianity. The aspects of ATR addressed here would apply mostly to Bamenda, 
North West Region of Cameroon. However, because there is a lot in common with the rest of the 
country, African principles drawn from this work can be adaptable in other African contexts. 
 The influence of the ATR worldview is both positive and negative. While acknowledging 
the positive aspects of ATR throughout the discussions, this project, however, focused more on 
the negative influence and made possible recommendations to enhance the communication of the 
gospel.  Mindful that this is not a study on syncretism, contextualization, the gospel or doctrine 
of God per see, the definitions and discussions on these topics touch on those aspects that 
enhance or that relate to the unexamined mixture of the gospel with ATR worldview, perception 
and understanding of the gospel and how to communicate the gospel effectively in Bamenda.  
 This project was restricted geographically to Bamenda in the North-West Region of 
Cameroon. Bamenda is a cosmopolitan city with people from various cultures and traditional 
backgrounds; the mix of people from different cultural backgrounds in the selected churches was 
an added advantage to me as people from the various cultural origins participated in the 
interviews. It was not a study of the influence of ATR in all of Cameroon. The study further 
focused on three selected churches across three denominations (Cameroon Baptist Convention, 
Presbyterian Church in Cameroon and the Full Gospel church) in Bamenda. Since the ATR 
worldview is very pervasive, the research results constitute a fair representation of the situation 
in the churches in Bamenda.  
Review of Relevant Literature 
 “Religion may be defined as essentially a search for a relationship to and with the 
supernatural” (Steyne 24). This is the case with ATR where the fundamental beliefs are belief in a 
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Supreme God, belief in lesser divinities and superior spirits, belief in the existence of the realm 
of the evil evidenced primarily through evil spirits and the practice of witchcraft and sorcery 
(Gehman 29). Van Rheenen states that; “[s]piritual beings and supernatural forces are controlling 
all of life”. Reality thus lies in the spirit and supernatural worlds (20). “The inter-connection 
between the physical and spiritual world means that every event has a metaphysical etiology – 
there is nothing accidental” (Light 107). 
 Humankind lives in fear of the spiritual and other supernatural powers. They search for 
information and rituals to avoid evil and manipulate the powers (van Rheenen 21-22) by rituals, 
offerings, sacrifices, etc. (Steyne 60). Turaki, in Christianity and African Traditional Religion 
Volume 1 notes that Africans have a utilitarian approach to religion being more interested in 
what they can get than in what they can contribute (134).  Magesa similarly refers to how human-
centered ATR is, “[m]an’s primary purpose in acts of worship and reverence is not for God, but the 
well-being of the person or the community” (69). ATR is human-centered and overtly utilitarian. 
Not much interest is not to know the object of worship be it God or the other spirit being. Rather, 
interest is on how to use the object for human benefit.  Belief in the Supreme Being, lesser 
divinities, superior spirits and mystical powers is widespread in African (Fon and Grebe; Steyne 73; 
Turaki 2: 149). A more elaborate presentation of the beliefs cited above is in chapter 2. 
 David and Pat Alexander (611) argue that the trouble at Colossae, which Paul addresses, 
is syncretism - that tendency to introduce ideas from other philosophies and religions with 
Christian truth. The cultural mix in Colossae (Jews, Greeks, Phrygians) presented a situation 
where the tendency to incorporate their previous worldview into the gospel (newfound faith) was 
a common practice. Keener agrees that cultural diversity contributed to the problem in Colossae. 
They go further to say that this mixture of culture and gospel seemed harmless and appears to 
Chiatoh 16 
 
have been a long-standing tendency taken over into the church from Judaism (Keener 569). 
Culture is very intrusive and insinuating; sometimes it disguises itself is very subtle in shaping 
meaning that was never really intended within a community of a given people (Kawuldim 190). 
Paul knew that it struck at the heart of his gospel message. There is no need to invoke other 
spiritual powers or intermediaries (Col. 2:8).  By trying to retain circumcision, their food laws 
and festivals (2:11,16) not to mention angel worship and mysticism (2:18), the Jewish Christians 
were changing the whole basis of Christian living which depends on Christ just as it begins with 
him  (Colossians 2:7-8) (612). Paul reminds the Colossians of what God has done for them in 
Christ and who they are in Union with Christ as the foundation to living the Christian life and 
dealing with their previous worldview of belief in mystical powers. 
 The contextual background of Colossians is akin to the contextual background of the 
church in Bamenda giving a relevance of its message to the challenges of the unexamined 
mixture of ATR that the church faces. Paul, in addressing this challenge of unexamined mixture 
of gospel and cultural worldview, refers to the gospel as doctrine and as a person, Jesus Christ. 
This is developed further in Chapter 2. 
 For Africans, religion is a ‘way of life;’ there is no distinction or separation between 
religion and other aspects of life (Magesa 25). Mbiti says, “[r]eligion permeates into all the 
departments of life” (1).  Worldview, as already defined, is a construct about the makeup of life 
as it struggles with the questions of reality, truth, ethics and history (Fowler). Kraft (44) seem to 
concur when he says that the core of each person's being lies in their worldview which he calls 
the "control box" of culture, determining action, thinking and values. It will not, therefore, be an 
exaggeration of opinion that worldview exert strong shaping influence and power on a person's 
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life. This may explain why the ATR worldview can hinder the effective application of the reality 
of the gospel to life. 
Research Methodology 
 This project falls into the area of practical theology, seeking to resolve a problem by 
looking at a setting and the experiences of individuals in the context, hence, the most appropriate 
method to use is a Qualitative study. Two principle methods of qualitative studies are purposive 
sampling and semi-structured interviews (Sensing 57; 82-83). These methods were both 
employed: 1) purposeful sampling through a questionnaire given out to one hundred and fifty 
people (fifty from each of the three selected churches) and 2) a semi-structured interview 
protocol designed and used to conduct interviews with thirty (ten form each church) people 
selected from 150 sampled. In choosing the respondents (Thirty participants) to be interviewed, 
only people who grew up in families where ATR practices and or beliefs shaped their worldview 
and who no longer subscribe to the fear of ATR beliefs or worldview were selected. Except for 
the Pastor and Church chairperson, I selected several lay leaders in the men, women and youth 
groups to include all age groups and sexes. Ten people selected from each church received letters 
of consent after administering the background questionnaire as an invitation to participate in the 
study.   
 The population for this study came from three churches in Bamenda, the Cameroon 
Baptist Convention, Presbyterian Church in Cameroon and the Full Gospel Church. Two of these 
churches, the Cameroon Baptist Convention (CBC) and the Presbyterian Church in Cameroon 
(PCC), are members of the Council of Protestant churches in Cameroon (CEPCA) and have a 
good historical working relationship in ministry. The Full Gospel church, though not a member 
of CEPCA, is one of the main churches in Bamenda and has a good working relationship with 
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the CBC and PCC. The cosmopolitan nature of Bamenda and the membership of these churches 
are an added advantage in that it would provide an opportunity for people of different cultural 
and traditional backgrounds to participate in the study. Besides, the three churches are all 
wrestling with this phenomenon of the influence of ATR arising from unexamined mixture of the 
gospel and ATR. 
 To obtain clearance from the church hierarchies, I wrote a letter of consent to the national 
and the Bamenda regional offices of these churches to request permission to conduct this 
research. This letter was of consent, stated the research topic, purpose, importance of study, 
contact information and method of study.  
 The semi-structured interview protocol consisted of sixteen questions. I designed and 
administered the questionnaire that was a three-part A, B and C with each part focused on one 
main research question. I interviewed participants in face-to-face contact sessions; I took notes 
and recorded the interviews on audio with the permission of each participant. After each day, the 
information (notes) gathered was typed and the tapes were listened to. After all the interviews 
were completed, I transcribed the audiotaped interviews to get a verbatim record of comments 
and answers provided; this helped me to systematized the material for general patterns, themes 
and subjects for presentation. In order to ensure objectivity and confidentiality, I clearly stated in 
the letter of intent that no names would be mentioned in the dissertation or research report. 
.   Polkinghorne recommends that researchers interview from five to twenty-five 
individuals who have all experienced the phenomenon (34). In this study, the selection of 
participants was inclusive; the Pastor of the church, the church chairperson and one leader each 
of the men, women and youth groups participated in the study. To ensure the representation of all 
age groups and gender, I selected five others from the various age groups and genders in each 
Chiatoh 19 
 
church making 30 participants, ten from each church. The leaders among them are reasonably 
involved in the life of the church and church members as well as understand the ATR worldview 
to make informed responses.  This also gave credibility to the research information since 
eventually the results and church leaders would implement recommendations.  
Type of Research 
 This study was primarily qualitative though mixed with descriptive method. It was a pre-
intervention study with the objective of suggesting ways to communicate the gospel without 
resorting to Syncretism. The principal data was collected using semi-structured face-to-face 
interviews. This gave me the opportunity to listen, record and allow people to speak out of their 
own experiences in order to help me discover facts and themes. The selection of the population 
for interview and research was through the sampling of 150 people from the three churches 
followed by selecting thirty people for an interview, constituting one fifth of the number 
sampled. It was more of a pre-intervention because it sought to identify ways in which the ATR 
worldview has adversely affected communication and people's perception of the gospel. With an 
overall objective to suggest ways in which the gospel can be communicated without resorting to 
syncretism in selected churches (Gospel Baptist church Gomgham, Musang Presbyterian church 
and Jubilee Full Gospel Church Old Town) in Bamenda. 
Participants 
 To select the participants for this research, I administered a general questionnaire of eight 
questions to one hundred and fifty Christians from three selected protestant churches in 
Bamenda. The responses formed the basis for the selection thirty participants (ten from each 
church). Those selected were persons who from answers to the survey questionnaire proved they 
had previous experience and exposure to ATR worldview or beliefs.  The selected population 
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represented all the age groups, gender and geographical backgrounds in the churches as well as 
both clergy and lay members. Those interviewed were chosen based on family background (the 
person must come from a family where there was reasonable exposure) and involvement in the 
ATR worldview beliefs and practices. The person must have personally practiced and believed in 
ATR before becoming a Christian. Finally, the selection of the pastor and the chairperson of each 
of the churches based on their position was irrespective of previous family background and 
experience with ATR because they should have read or learnt about ATR to be able to provide 
ministry in an ATR worldview context. 
Data Collection 
 The data collection for this study was by selecting and interviewing thirty people: three 
pastors (one from each Church), twelve lay leaders representing men, women and youth (three 
from each church) and fifteen Christians representing others who are not within leadership (five 
from each church). Data collected from primary sources by way of interviews conducted face-to-
face sessions, audiotaped and transcribed provided the main source of information for the study. 
The information from the interviews was then systematized, analyzed and organized into a 
reportable format. 
Analytic Framework 
 There has been an ongoing longing among African theologians to make the 
communication of the gospel relevant in the African context.  As a result, various methods 
reflected in the section on definition of terms help to relate the gospel of Christ to traditional 
religion. For this project, the model I used is the critical contextualization model of Hiebert, 
Shaw and Tienou (21-19). The two main ways of dealing with old culture or worldview once 
people become Christians are; first, uncritical contextualization which is the wholesome 
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acceptance and blending of traditional religion, beliefs and practices with the gospel. Uncritical 
contextualization baptizes traditional religious beliefs and practices with Christian meaning 
without a careful analysis and understanding of the worldview, which leads to syncretism. The 
second way of dealing with the old culture/worldview when someone becomes a Christian is 
non-contextualization which, on the other hand, out rightly rejects anything of the ATR 
worldview, beliefs and or practices as evil and consequently creates a void that needs to be filled. 
The rejected culture goes underground and resurfaces whenever the need arises (Hiebert, Critical 
Contextualization 288-89). Therefore, many people revert to their ATR practice where gospel 
does not provide answers or solutions.  
 Uncritical contextualization has led to a dualistic response in religion which produces a 
two-tier Christianity where deeply committed Christians faithfully attend church and pray to God 
for their needs but still feel compelled to approach other religious specialists for healing or 
divination (Hiebert, Shaw, and Tiénou 15). This two- tier Christianity in my opinion is taking a 
new form with the use of anointing oil, stickers, crosses, hankies, effigies or picture of 
men/woman of God, holy water, salt, breakthrough and deliverance prayers. Good as these 
initiatives may be to make the gospel relevant and respond to needs in the African context, there 
is uncritical blending of the ATR worldview in using these symbols to placard God for healing 
and success. Turaki’s observation suggests there is a problem when he notes that "the theological 
words or terms used are couched in Christian language, but fundamentally, they are rooted in the 
foundations of African traditional beliefs and worldview" (Christianity and other Gods 192). 
This Christianization certainly is attracting many people who come to Christianity as another 
way in addition to their ATR beliefs to deal with their life problems. Hence, people perceive the 
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gospel as something they can use when necessary rather than something that should transform 
their lives resulting in double living. 
 Contextualization requires that we value cultures highly. Those who advocate this 
approach generally had a deep respect for other people and their cultures and recognized the high 
value people place on their own cultural heritage. They also recognized that the foreignness of 
the Christian message was one of the major barriers to its acceptance. Consequently, they 
stressed the communication of the gospel in indigenous forms. They further argue that uncritical 
contextualization can actually create more problems like overlooking the fact that sin exist not 
only in individuals but also within the institutions of society and in cultural ideologies (Hiebert, 
Cultural Differences 382). The denial of absolutes and of “truth” also runs against the gospel as a 
self-evident and divinely affirmed truth. Consequently, “[a]n uncritical incorporation of old 
beliefs and practices into the life of the church opens the door to syncretism of all kinds as well 
as to cultural and philosophical relativism, which destroys all truth and authority” (21). 
Critical Contextualization 
 The Church should not be too accommodating in its contextualization. Contextualization 
needs to be carried out critically, endeavoring to remove unnecessary cultural trappings and to 
preserve critical absolutes. Hiebert is warning that contextualization ought not to deprive the 
gospel of its prophetic voice should be taken seriously. Contextualization of the gospel is not an 
option, but the gospel also must remain prophetic—standing in judgment on what is evil in all 
cultures as well as in all persons. Both the gospel and theology should take on local cultural 
forms critically (Critical Contextualization 288). 
 Hiebert, Shaw and Tiénou in Understanding Folk Religion: A Christian Response to 
Popular Beliefs and Practices deals with the problem of two-tier Christianity and the folk beliefs 
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and worldviews occurring in virtually all Christians. The book suggests that while on the one 
hand the Church tends to concentrate on things that are otherworldly, supernatural, sacred and 
pertaining to faith. On the other hand science helps to explain and solve the problems on the 
opposite spectrum that are this-worldly, natural, secular and pertaining to experience; many folk 
issues in the fuzzy middle zone between the two methodologies remain virtually unaddressed 
(35-47). The point here is that many of the issues that folk religions deal with are often not 
resolved or addressed by science or the church, leaving the people to presume that the church has 
no solution for them and hence they should take care of themselves, promoting double tier living. 
 Hiebert then proposes critical contextualization as a method to deal with the fuzzy middle 
zone. This process becomes the responsibility of the community of local Christians (a church) to 
pursue as a group in order that they might learn, decide and implement together the gospel in a 
new and needed way in their culture. The four steps of critical contextualization are (1) 
Phenomenological analysis (an exegesis of the culture)—studying the cultural practices 
phenomenologically and uncritically. (2) Ontological critique (exegesis of the Scripture and the 
hermeneutical bridge)—studying the Scripture on what it has to say about a practice. (3) 
Evaluative response (critical response)—evaluating the cultural practice in light of the new 
understanding in the Scripture, and (4) transformative ministries (new contextualized 
practices)—incorporating new contextualized practices (Hiebert, Shaw, and Tiénou 21-29; 
Hiebert 290).  
1. Phenomenological analysis has to do with an exegesis of the culture, gathering and 
studying information about traditional belief/practices and analyzing the results without 
passing judgment in order to understand the beliefs and practices. In the case of 
Bamenda local church leaders and believers, they should ask themselves whether or not 
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to live their lives in fear of the Spirit world and use symbols as a means to gain access to 
God, get healing, breakthrough protection, etc. They should examine, describe and 
discuss the meaning of underlying ATR worldview and the use of symbols (Hiebert, 
Shaw, Tienou 22-23). 
2. Ontological critique involves Scripture exegesis and hermeneutical bridge. This critique 
examines what the Scripture says about the practice. The church or Christians should 
test the truth of the various beliefs and values with the truth of scripture. The pastor 
should lead the church in a study of the scripture. In the case of Bamenda, the pastors 
should teach Christians about the spirit world and the supremacy and sufficiency of 
Jesus to help them understand and live out their identity in Christ within an African 
context without being afraid and living a double tier live (Hiebert, Shaw, Tienou 25-27) 
3. Evaluative response (critical response) evaluates the cultural practice considering the 
new understanding in the Scripture. Here, church leaders and members critically 
evaluate the existing beliefs and worldview in the light of their new biblical 
understanding and make decisions based on that. When a change becomes necessary, the 
leaders should share their convictions with the members and point out the consequences 
of various decisions. The members of the church should participate in taking a decision 
concerning the mortuary rituals. When people make a corporate decision, they will abide 
by it (Hiebert, Shaw and Tienou 28; Hiebert 389). This fits the category of self- 
theologizing as the leaders and members of the church participate in shaping what belief 
and practice. 
4. Transformative ministries (new contextualized practices) incorporate new contextualized 
practices. In this last step, people (Church leaders and the members) live out the 
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transformation through a lasting change as the gospel is applied to all of their life 
(Hiebert, Shaw and Tienou 29).  
 Ashdown (7-8) summarizes the intent of critical contextualization; to use biblical 
standards to examine the meanings and functions of cultural assumptions and the similarities 
and/or differences between the two views. Similarities are an important means for building 
cultural bridges and biblical concepts, which are underdeveloped or not found in ATR, need 
careful attention.  
  Critical contextualization deliberately seeks to find meta-cultural and meta-theological 
frameworks that enable people in one culture to understand messages and ritual practices within 
culture with minimum of distortion. All human knowledge is a combination of objective and 
subjective elements and as partial but increasingly closer approximations of truth. It takes the 
historical and cultural contexts seriously. The relationship between form and meaning is viewed 
in symbols such as words and rituals, ranging all the way from an equation of the two to simply 
arbitrary associations between them. Finally, contextualization is an ongoing process in which 
the church must constantly engage itself, a process that can lead to a better understanding of 
what the Lordship of Christ and the kingdom of God on earth are about (Hiebert, Critical 
Contextualization 295). As an ongoing process, it contextualization is a dynamic. 
 The four-step model of critical contextualization served as a standard to explore how the 
gospel has been communicated and appropriated in Bamenda region of Cameroon in relation to 
Christians’ perspective of the transformative power of gospel and people’s knowledge of ATR 
and its concepts.  I used the critical contextualization model to analyze the responses from the 
interviews conducted. I think that in an honest attempt to make the gospel relevant and effective, 
in the African context there has been uncritical blending of old ATR worldview and the gospel. 
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Africans live lives conditioned by their own worldview, this strong influence of the ATR 
worldview hinders Christians from a good understanding of the gospel creating a divergence 
between perceptions and understanding due to lack of adequate contextualization. This has 
somehow led to a distortion of the gospel message and a lack of depth in Christianity in 
Bamenda. It is my hope that this critical contextualization model helps to both facilitate 
exploration of current communication of the Gospel and proposals for effective contextualization 
of the gospel message to bring about genuine life transformation. My goal was to propose ways 
of making the communication of the gospel more effective. 
Generalizability 
 There was fieldwork carried out by way of interview to get information from people who 
have experienced the phenomenon. Being a qualitative study, the target group of participants was 
smaller. The selected population was limited to ten people per church within the age group of 21 
and 70 years making up thirty.This was a small sample to facilitate deep qualitative study but 
this limits the generalization of the findings. The results of the study represent the negative 
influence of ATR on the communication of the gospel in Bamenda in the selected churches 
rather than in all of Cameroon. However, the pervasive nature of the ATR worldview provides a 
possibility for the generalization of the results of the research to other churches and towns in 
Cameroon. 
Project Overview 
 Chapter 1 is the introduction and presents the research background motivations, problem 
and research plan and methodology. Chapter 2, Literature Review, addresses the ATR worldview 
and its implication, biblical and theological foundations, an exegesis of Colossians 2:6-15 and 
present a brief history of Christianity in Bamenda with emphasis on the three-selected church.  In 
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Chapter 3:  there is a presentation of the Research Methodology and Research design, with an 
explanation of the design of intervention and the various methods used to study the problem. In 
Chapter 4:  analysis of project, we focused on presenting an analysis of the data from the 
interviews that led to a report of the major results of the study. Whereas, Chapter 5 is a 
discussion of major findings. This chapter summarizes the research, answer the research 
questions and makes recommendations/explains lessons learnt. 
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CHAPTER 2 
LITERATURE REVIEW FOR THE PROJECT 
Overview of the Chapter 
In keeping with the critical contextualization model, this section presents the core beliefs of 
African Traditional Religion (ATR) that underlie the African worldview, particularly the fear of the 
spirit world and what various authors have stated in this regard. Fear of the spirit world is at the root 
of unexamined mixture of Gospel and ATR worldview. The ATR worldview feeds on belief in a 
Supreme God, divinities, spirit beings and mystical powers. This information is crucial to 
understanding the ATR worldview that provides the grid with which most Africans interpret life or 
make meaning out of their experiences. This Chapter also explores where the knowledge of God in 
ATR comes from, the effects of sin as well a brief history of the three churches studied. 
Biblical Foundations 
Signs  
 As noted earlier, ATR is a power religion and it is no surprise that Africans from an ATR 
worldview background would be attracted to or by signs promoted by men and women of God 
around Bamenda. Here is a presentation of signs as used today and what the Bible says about 
them against the backdrop of their use around Bamenda as influenced by the ATR worldview 
and what should be a healthy response to signs. 
 A sign in religious thinking is a supernatural event that enables one to believe a claim, 
statement or promise made by or about God.  Many Africans have an interest in signs; signs are 
the foundation for traditional beliefs.  There is an increasing interest and emphasis on signs by 
some churches in Bamenda.  
Chiatoh 29 
 
No doubt signs are one way God has chosen to reveal Himself to humans (Exod. 3:1-4; 
Acts 9:1-2).  Nothing is impossible with God. Not all supernatural events are from divine origin.  
Pharoah’s magicians were not of God (Exod. 7:20-22) but they produced counterfeit signs 
against God and Moses.  We need to discern if signs are of God (Deut. 13:1-5).  Christ equally 
warns of the deceptive power of signs (Matt. 24:24). Signs were sought in the Bible to confirm 
God’s calling on someone for a particular mission.  Moses got a sign from God to confirm God’s 
call to liberate Israel; when he was concerned that the Israelites would doubt God appearing to 
him and sending him, God asked him to drop his rod which He turned into a serpent as a sign to 
convince Moses of his call (Exod. 4:1-5). Similarly, Gideon requested a sign from God to be sure 
God wanted him to fight the Midianites. To convince him, the angel of the Lord let fire from 
heaven to consume Gideon's gift as a sign of his assignment. In addition, Gideon placed a fleece 
on the ground on condition that if in the morning it was wet and the ground dry, he would know 
God would help him; it turned out as he requested as a sign that God’s blessings (Judges 6) 
(Ouedraogo 303). The disciples received signs to confirm Christ’s command to proclaim the 
gospel (Mark 16:20).  Many miraculous signs authenticated Jesus’ ministry of forgiveness and 
… eternal life (Mark 2:9-12; John 20:30-31). 
 Divine signs lead people to God and His word; they do not exalt individuals. The apostles 
refused to be exalted because of the power to work signs given to them (Acts 14:8-15; I Cor. 3:4-
9).  This is unlike much of what we see around us in Bamenda where some people (preachers, 
men and women of God), because of the manifestation of signs in their ministry, have placed 
themselves over others; they accept or command special treatment and honor is paid to their own 
names.  They make signs necessary to faith and the absence of signs is evidence of lack of divine 
power.  
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 There is a wide spread emphasis on signs and wonders across the continent and in most 
churches around Bamenda. The basis for this is the claim that the gift of the Holy Spirit, as 
evidenced by the manifestation of healing, prophecy, exorcism and miracles in the early church, 
is well alive today and should be sought after. While this is true, it is to be noted that much of the 
search for and practice of signs can also be misleading as people can be taken advantage of or 
simply baptized their ATR practice of mystical power for manifestation of the Holy Spirit. 
Addressing the signs and wonder drive in African tradition, Daniel Kasomo has lamented that 
very pious Christians are drifting to occultism, thus doubling up as magicians and miracle or 
wonder workers for fame, money or as poverty eradication strategy. He further warns that 
Christians need to be careful not to ascribe all miracles directly to Godly manifestations. 
Churches are full of passive people who assume some forms of Godly powers and so invite 
malevolent forces to control the Church (2012). 
 From scripture, signs often or always do not create faith – Pharaoh is a case in point. He 
saw many signs but did not believe (Exod. 7:9-13). Many in Jesus’ day did not believe though 
they saw many signs (John 12:37).  Signs no doubt are a gift from God. They are not necessarily 
evidence of faith – they confirm already existing and living faith or proof of strong faith.  
Miracles will not deliver us from the powers of darkness in Africa. Therefore, we should not 
pursue miracles; instead, we need to devote ourselves to the Word of God (gospel) which is the 
only infallible source of Christian faith. 
Sin 
In ATR, sin is an act against a neighbor or community and the focus is on how to deal 
with these acts. Sin is an anti-social acts that ignite jealousy, hatred and bitterness from the living 
or the living dead. An act is sinful per the consequences it has on people or the society not by its 
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nature (Gehman, Who are the living Dead 174). Kato agrees when he says sin in the African 
worldview is against community and not against God (42). It is, therefore, the responsibility of 
the society (be they the living or the ancestral spirits) offended by the anti-social act to disciple 
the offender. Adeyemo on his part argues that if sin in ATR is anti-social act, then salvation 
means acceptance in community of the living on condition that one is good to neighbor and the 
community of the living dead by remembering them through sacrifices, libations and prayers as 
required (178).  The implication of this understanding of sin is that sin is not against God. Sin, 
therefore, has no eternal consequences since it is against neighbor or community and is 
punishable here and now. This also means there is no hope of resurrection once we join the 
living dead and are accepted into their community, death ends the story. 
 In Christianity, sin is a part human nature. Erickson says sin is any evil action or evil 
motive that is in opposition to God; simply stated, sin is failing to let God be God and placing 
something or someone in God’s rightful place of supremacy (187).  To sin is to believe a lie; 
God said you will die (Gen. 2:17) the Devil said you will not die, (Gen. 3:4). Various aspects of 
sin are highlighted which are in keeping with the objective of this work including the fact that sin 
is an inward inclination not just act (Matt. 5:21-22, 27-28).  Therefore, inward inclinations like 
anger and lust are as grievous as murder or adultery. Sin is rebellion and disobedience (Rom. 
2:14-15); by sinning, Adam and Eve rejected God’s command (Gen. 2:16-17). Sin entails 
spiritual disability; in sinning, humans became twisted. Sin is incomplete fulfillment of God’s 
standard and displacement of God (188). Grudem defines sin as any failure to conform to the 
moral law of God in art, attitude or nature (49).  Both definitions suppose sin is not just what we 
do (act) but has to do with desires of the heart and human nature. Sin is any lack of conformity, 
active or passive, to the moral law of God.  This may be a matter of art, thought or inner 
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disposition (189). Sin in the Bible is against God personally. David notes that his sin was against 
God alone and that God's judgment on him was just (Psalm 51:4). Sin is a great offense to God 
(Hos. 9:15.) In Christianity, sin has eternal consequences; God promises to judge sin now 
(Rom.1:24) and will judge sin more comprehensively in the future (2Pet. 3:7) because he is just 
and holy.  
 James teaches that the source of sin is the desire to enjoy things, to obtain or have things 
and do things (James 1:14-15). Sin negatively affects the relationship between humans and God 
making every desire of the human being focus on self rather than on God.  By sinning, people 
have placed themselves on the wrong side of God and in effect become his enemy (Erickson 
195). God had instructed Adman and Eve: “You must not eat of the tree of knowledge of good 
and evil, for when you eat of it, you will surely die” (Gen. 2:17). When they chose to eat of the 
tree of knowledge of good and evil, it was outright disobedience and rebellion. The 
consequences of which were death both physically (eventually) and spiritually (because it 
brought about separation between God and man).  The sin of Adam and Eve costs them the 
Garden of Eden (Gen, 3:23-24).  From then on, every man born into the world is born physically 
alive but spiritually dead and separated from God. Therefore, through one man sin entered the 
world and death through sin. Death passed unto all men for all have sinned (Rom. 5:12). Since 
by man came death, by man came also the resurrection of the dead. For as in Adam all die, so 
also in Christ shall all be made alive (I Cor. 15:21-22).  The point of these passages is that Adam 
represented all humanity in the time of testing in Eden.  As humanity’s representative, Adam 
sinned and God counted us guilty in Adam. It is only in Christ who is the gospel as defined in 
this project that people find life. 
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 The second consequence of sin or the fall is that man lost knowledge of God.  The 
immediate result of Adam and Eve’s sin, recorded in Genesis 3:7-8, is that they were hiding from 
God.  This implies that their understanding of who God was darkened. The God with whom they 
had related well suddenly is dreaded – this fits Paul’s thinking that “they are darkened in their 
understanding and separated from the life of God because of the ignorance that is in them due to 
the hardening of their hearts (Eph. 4:18). Sin caused the loss of the ability to love God and 
experience a deep friendship and intimacy with Him (Anderson 23). All human beings and 
cultures apart from Christ stand in need of transformation because of the darkness in mind and 
function. Though people know some things about God from general revelation, yet they stand in 
need of transformation by gospel message. 
 The fall equally affected humans with negative dominant emotions of fear and anxiety. 
Genesis 3:10-13; "...and he said, I heard your sound in the garden and I was afraid because I was 
naked and hid myself.”  Fear is an outcome of the fall and is evident in the fear of the Supreme 
Being, divinities and mystical powers. Another dominant emotional feeling we see here is that of 
shame evident in hiding from God and covering their nakedness with leaves. 
 The sin of Adam and Eve affected their will.  It seems that before the fall everything 
Adam and Eve wanted to do was okay except eating from the tree of knowledge of good and evil 
Genesis 2:16-17 (Anderson 29).  Ever since the fall, humanity is plagued with too many choices 
of good and evil. Adam and Eve eating of the tree of knowledge of good and evil had or created 
the following repercussions: It struck the basis of knowledge and veracity of God’s world.  What 
is true; is it what God says or what the serpent says?  It equally struck the foundation of morality 
– God said it was not right for Adam and Eve to eat (Gen.2:17). The serpent said it would be 
right to eat and that in eating they would be like God. Shifting focus from God to Mankind helps 
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us to see why ATR is human focus rather than God focus. Trusting their own evaluation of what 
is right or wrong rather than allowing God’s Word to define right and wrong. 
 The real human being is the being that came from the hand of God unspoiled by sin and 
fall – described as made in God’s image and likeness. The image of God in man is universal 
within the human race; the image has not been lost because of the fall but has been distorted 
(Beale 357). The image of God in man refers to the elements in the makeup of human beings that 
enable the fulfillment of their destiny.  The image is the power of personality that makes each 
human like God, a being capable of interacting with God and other persons, a being capable of 
thinking and reflecting and of willing freely (Erickson 175-76).  
 The image of God in man and woman implies that they belong to God, that Jesus is the 
complete revelation of what the image of God is (Heb. 4:11).  Therefore, Christians should 
pattern themselves after Jesus. Full humanity is possible only when one is in a right relationship 
to God. This implies that it is only in union with Christ that humans regain their full identity and 
retain the blessings of Christ’s death and resurrection (Col. 2:9-15). 
ATR knowledge of God: General Revelation  
 The knowledge of God in ATR as well as other traditional religions comes from God 
through general revelation. Gehman argues in African Traditional Religion in Biblical 
Perspective that this knowledge comes from general revelation (179). I agree with him based on 
Paul argument in Romans 2:14-15 that Knowledge of God is available to all. Humans are finite 
beings and can only understand revealed things; therefore, the knowledge of God in ATR is from 
God's self-disclosure of himself known as general revelation. General revelation is God’s self-
manifestation through nature, history and human conscience.  It is God revealing himself to all 
people at all times and all places. This implies that to all people in all places there is a certain 
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revelation of and consciousness of the Supreme Being (God). The goal of revelation is for 
humans to know and fellowship with God. 
 The Bible is clear in asserting that created nature tells us of God (Ps. 19:1-4).  Paul’s 
argument in Roman chapter 1 and 2 emphasizes God’s revelation in nature (1:18-22) and in the 
human personality (2:14-16).  He makes the point that in the gospel the righteousness of God is 
revealed (1:16-17) but also that God’s wrath is revealed against all human ungodliness and 
wickedness for suppressing the truth (18).  God has revealed all that is to be known about him 
since creation as perceived in what He has made hence all are without excuse (20) (Grudem 141-
44). 
 However, Paul says they knew God but did not honor him because their minds were 
darkened and they became futile in their thinking (21-22). When Paul says in Romans 1:21 that 
“although they knew God (21) and the truth about God” (v.25), he seems to indicate genuine and 
adequate knowledge.  He continues to say in chapter 2 that Gentiles and Jews alike are 
condemned: Jews for failing to do what they know the law required and Gentiles, for though 
without the law, they know enough to make them responsible to God for their actions.  When 
they do by nature what the law requires, it implies that the law is written on their hearts (2:14-
15). 
 One could infer from the backdrop of these verses on General Revelation that though 
they know God there is darkness of mind and futility of thinking, which hinders them from 
obeying God or knowing Him in a relational way (that would enable people to fellowship with 
Him).  General revelation for the most part is the foundation of religion; this points to the 
universality of religion.  All peoples are religious because they have a knowledge of God; 
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however, because of darkened minds and futile thinking, the religious constructs are distortions 
of true biblical religion. 
 In like manner when the people of Lystra based on General revelation took Paul and 
Barnabas as gods (Acts 14:15-17), Paul had to point them to the God who made heaven and earth 
and the God who has allowed the nations to walk in their own ways. The provision of rain, 
fruitful seasons, doing of good and satisfaction of their hearts with food and gladness are a 
witness of God to the people. Another instance is recorded in Acts 17:22: 31 where Paul 
addresses the people of Athens regarding the altar “to an unknown god,” the God they perceived 
from general revelation. Paul used the altar to the "unknown God" as a bridge to commend their 
being religious and points them to God who in times of ignorance had overlooked their sins but 
now require that people everywhere should repent because he will judge the world in 
righteousness through Jesus Christ who he had raised from the dead. 
 It is hard for people to know God relationally in General Revelation.  Sin, both the fall 
and human evil acts, have a double effect upon the efficacy of General Revelation. Sin mars the 
witness of general revelation.  The created order is now under a curse (Gen. 3:17-18), creation is 
subject to futility waiting for its liberation (Rom, 8:18-25).  Consequently, the witness of 
creation is refracted though still God’s creation and still witness to God; it is not quite what it 
was when it came from the hand of the maker. It is a spoiled creation. The testimony of the 
maker is blurred (Grudem, African Traditional Religion 47-48). 
 The effects of the fall are more serious on people and attested by Scripture in several 
places. In Roman 1:21, Paul says people knew God but rejected this knowledge resulting in 
blindness; 2Corinthians 4:4 – Paul attests that blindness is the work of Satan.  Though he says it 
inhibits the ability to see the light of the gospel, the blindness also affects the ability to see God 
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in creation. This blindness calls for special revelation, which is God’s manifestation of himself to 
particular persons at definite times and places, enabling these persons to enter a redemptive 
relationship with God. This is because man has lost his favored relationship, which he had with 
God before the fall. Special revelation was necessary because humanity lost the relationship of 
fervor that they had with God prior to the fall (Beale 358-59).  This makes special revelation 
remedial and Jesus is the ultimate revelation of God (Heb.1:1-3, Col. 1:15-20, 2:9-10). 
Spirit world 
 The consideration of the spirit world here is to deal with the origin of divinities, mystical 
powers and the spirit world in ATR from a biblical perspective. The Bible teaches that there are 
superhuman (not divine) beings who work within human history. Some of these are still faithful 
to God and carry out his work while others fell from their created state of holiness and are 
opposed to God and his children.  They were created by God (Psalm 148:2,5; Heb. 1:5, 13, 14) 
as ministering spirits sent forth to serve.  Their number is not known but they are many of them 
(Deut. 32; Psalm 68:17; Matt. 26:13; Heb. 12:22). God created a spiritual world (Ps. 148:2, 5; 
Col. 1:16; Jn 1:3-4a). The spirit beings who inhabit this world are described in various ways: 
angels, spirits, demons, principalities, powers etc. (Is. 6:2f; Rom. 8:38; Eph. 6:12f) (Milne 104). 
 These spiritual beings are mostly those who are opposed to God. Without speaking 
specifically of their origin, two verses are helpful. 2Peter 2:4: for if, God spared not angels when 
they sinned, but cast them down to hell, and committed them to pits of darkness. To be reserved 
unto judgment and Jude 6: And angels that kept not their own principality, but left their proper 
habitation, he hath kept in everlasting bonds under darkness unto the judgment of the great day.  
 Demons were originally angels created by God, originally good but sinned or rebelled 
against God and became evil. When this rebellion took place, we do not know, the Bible is silent 
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about it. It might have occurred between the time when God completed the creation and 
pronounced it all very good and the temptation and fall of humankind Genesis 3 (Erickson 158 
and Grudem 412-13). Devil is the name given to chief of these angels. Satan is his other name– 
his work implied from his name is to act contrary, opposing God and Christ.  Other names used 
of him are tempter, Mark 4:3, Beelzebub, Matt. 12:24; Luke 15:15, evil one, Matt. 13:19, 
deceiver, Rev. 12; 9, names that convey his activities and character. Satan and the uncountable 
number of angels that disobeyed God with him is the power behind most of ATR divinities, 
spirits and mystical powers. He is more powerful than humans but limited in his power.  He can 
be successfully resisted and will flee (James 4:2; Eph. 4:27).  He can be put to flight by the 
strength of the Holy Spirit (Rom. 8:21; I Cor. 3:16) (416-17). This means that for believers in an 
African context, the fear of the Spirits and supernatural forces should not continue to be a threat 
to life or a thing they should live in fear of. However, this can only happen when they are helped 
to understand what God has done for them in Christ's death and resurrection as well as master 
their new position or identity in Christ.  
Theological Foundations 
Study of a key Text on Supremacy of Christ (gospel) over ATR powers (Colossians 2:6-15) 
Brief Background of Colossians 
 The Book of Colossians was written to a young church wrestling with what it means to 
believe in Jesus Christ and to follow him. To encourage the Colossians to treasure the gospel and 
live accordingly (Wright 19). Paul alludes to the pagan past of the Colossian converts (1:12-
13,21,27, 2:13, 3:5-7). The references indicate that Colossae had a fair share of the variegated 
religious practices, which characterized the ancient near East at the time. The old gods of the 
classical Greek culture still had their adherents, as did the mystery religions that promised entry 
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to a secret, higher world for those who submitted to proper initiation. With the passage of time 
and the movement of people from place to place, the line between different religious and cult 
ideas became blurred and the phenomenon known as syncretism immerged- mixing religious 
ideas and practices from a wide range of sources (Koester 164-203).  Keener agrees that cultural 
diversity contributed to the problem in Colossae and goes further to say that this unexamined 
mixture of culture and gospel (syncretism) seemed harmless and appears to have been a long-
standing tendency taken over into the church from Judaism and other cultures (569). This 
problem undermined Christ from his position of Pre-eminence. Paul writes to present the 
centrality of Christ (1:15-20 2:11-12, 13-15) and to encourage Christian maturity (2:6-10; 3:1ff). 
There is every indication that Colossae was a cosmopolitan City with different cultures and 
religions both of which blended and was influencing the young growing church. 
 This background is akin to the cultural background that exist in Bamenda with many who 
have come to faith from various backgrounds and often adopt their previous beliefs and practices 
with the gospel. Paul knew that it struck at the heart of the gospel message so he engaged it in 
this letter. There is no need to invoke other spiritual powers or intermediaries (Col. 2:8). Though 
Colossians was written to deal with a specific situation in a specific time, it is still relevant to the 
context of the churches in Bamenda because Jesus Christ is still the answer to man’s questions 
about the universe as he is Lord of the cosmos. I will go through the text verse by verse pointing 
out meaning as it relates to Jesus’ supremacy and sufficiency for the believer. 
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Authorship 
 Scholars debate and are not unanimous on the authorship of Colossians; however, 
tradition hold that Paul wrote the book of Colossians (Wright 31-34; Obrien 1982 41-49) 
The section 2:6-15 under study here is the heart or the central section of the Book of Colossians. 
Verses 6, 9 and 10 is at the heart of 2:6-15 and serves as the hinge between the first major 
section of the letter (1:3-2:5) and the second (2:6-4:6). This section re-states the centrality of 
Christ and introduces the specific commands and warning that follow (Moo 176). Here is a brief 
outline: 2:6-7 centrality of Christ; 8-12 initial warning against false teaching; 13-15 Christ's 
victory on the cross-means freedom. 
Summarized exegesis of Colossians 2:6-15.  
 The following section would provide an exploration of scriptural teaching of Colossians 
2:6-15 verse by verse. I consider the teaching of Colossian 2:6-5 critical for the understanding of 
how to deal with the problem of unexamined mixture of the gospel and ATR.   
 2:6 Therefore, since you received Christ Jesus the Lord, continue to conduct your life in 
him,  
(NIV) So then, just as you received Christ Jesus as Lord, continue to live in him,  
(ESV) Therefore, as you received Christ Jesus the Lord, so walk in him, 
 Paul exhorts his listeners that as they began with Christ as Lord, when they heard the 
“word of truth” (1:15), so they should continue. O’ Brein makes the point that παρελάβετε 
“received” was a term used to refer to something, which was received by tradition (104-05). 
παρελάβετε (received is in aorist tense) implies past completed action. They had received Jesus 
and all the blessings he had won for them and given them (Col. 3:13). Moo accords that the use 
of the verb "receive" has its significance. You have not just received traditions and teachings or 
the word of God but Christ Jesus himself as Lord. It involves a commitment to the apostolic 
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teachings from Epaphras (1:7-8) as opposed to human traditions of the false teachers (2:8) (Moo 
176-77).  
 Then we explore what it means to have received faith.  τὸν Χριστὸν Ἰησοῦν τὸν κύριον 
means "The Christ Jesus the Lord." This title, which occurs only here in the New Testament 
(Lightfoot 176), encapsulates the object of faith that we believe in Jesus who is Christ (the 
anointed one of God) and Lord. Scripture makes the point that Jesus Christ is Lord, and we have 
entered into his Lordship. Consequently, we should continue in Him to lead a life which reflects 
what this means in thinking and acting under His lordship (Moo 176) 
 It is in Jesus Christ the Lord that believers are to continue to περιπατεῖτε, (present 
imperative) "walking". Their receiving Christ is a past-completed action that should have 
ongoing implications of walking daily. This daily life is to follow God's way set out in his word. 
This "walking" which had ethical undertones can only happen when a person is “ἐν αὐτῷ” "in 
Him" in Christ. For those who have received Him must have a new sort of behavior. "In Him" is 
a prepositional phrase in an emphatic position indicating a command, implying that the only way 
to live a Christian life free of fear is in connection with Christ (Wright 99). It is not enough to 
remind the Colossians of the way of life and worship which they should have left behind or 
should adopting now. It is more important provide clear characteristics of the Christian life and 
worship to be pursued over and against the negative alternative to be avoided (Dunn 199). It it 
worth noting that earlier Paul had asked that they live a life pleasing to the Lord (1:10).  Now he 
says they should continue to live that life. Let Christ who is Lord and no other establish your 
values, quide your thinking and direct your conduct (Moo 178). Christ's Lordship has daily and 
life implications for the Believer.  
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 Colossians 2:7 by being rooted and continuing to build up in him and by being 
strengthened in the faith, just as you were taught, by abounding in thanksgiving. 
 (NIV) rooted and built up in him, strengthened in the faith as you were taught, and overflowing 
with thankfulness.  
(ESV) rooted and built up in him and established in the faith, just as you were taught, abounding 
in thanksgiving. 
 Paul uses four participles to enhance his description of the "life" or "walk" that should 
characterize believers who have received Jesus as their Lord by faith and are now to continue 
living as his people. First, we are rooted in him. This happened in the past, when we were 
brought to faith but it has ongoing results (ἐρριζωμένοι, perfect participle). The Holy Spirit 
(passive) is the actor. Our faith is rooted deep into Christ (Hughes 60). Second, we are being 
built up in him. This is an ongoing situation (ἐποικοδομούμενοι, present participle). The picture 
is constructing a building upon a specific location. We are rooted in Christ. Third, we are being 
strengthened or confirmed in the faith (βεβαιούμενοι, present participle). Again, note that in all 
three case the Holy Spirit orchestrates the action (passive). While this third participle is also 
another means by which we are able to continue living in Christ, it is also the result of the first 
two. Since we are rooted and being built up in Christ, we are being confirmed in what we believe 
(τῇ πίστει). 
 Finally, this will lead us to continually abound and overflow in thankfulness 
(περισσεύοντες ἐν εὐχαριστίᾳ, present participle). On the one hand, this is the fourth in the series 
of participles so it can be taken as a means idea. We continue to live in Christ by overflowing in 
thankfulness. It is hard to miss Paul’s emphasis to us on the importance of the ongoing growth 
and nurture of our faith. He echoes Jesus’ Great Commission recorded in Matthew. “Therefore, 
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go and make disciples of all nations, baptizing them in the name of the Father and of the Son and 
of the Holy Spirit, and teaching them to obey everything I have commanded you” (Matt 28:19-
20). The philosophy that the saved do not need to be fed and nurtured is unbiblical. All the above 
goes to buttress that fact that Christians can live lives that exemplify Christ' Lordship on the 
condition that they are rooted in Christ, firmly established in faith. Being built up in Him is an 
ongoing action (O'Brien 907). Teaching is an indispensable part of the process of Christian 
growth and serves the transmission of Christian Tradition. 
 8. Be continually watching out that no one is carrying you off as spoils by the philosophy, 
that is, empty deceit, in line with the traditions of men, in line with the basic principles of the 
world and not in line with Christ; 
 (NIV) See to it that no one takes you captive through hollow and deceptive philosophy, which 
depends on human tradition and the basic principles of this world rather than on Christ.  
(ESV) See to it that no one takes you captive by philosophy and empty deceit, according to 
human tradition, according to the elemental spirits of the world, and not according to Christ. 
  Paul gives another command. The lack of a connective draws attention to this command. 
Paul is serious about what he is telling them. Their ability to heed the warning Paul gives here 
hinges on being rooted and built up in Christ. Paul urges a constant watchfulness (Βλέπετε, 
present imperative), the need to be pay attention to what they were hearing. Paul gives this 
warning because the Colossian Christians were coming under attack from false teachings. 
Βλέπετε μή with the future indicative (ἔσται) instead of a subjunctive is a rare construction and 
suggests that the danger is very serious and imminent. These false teachings threatened to control 
their spiritual lives and make them captives like an enemy carrying them off as the spoils of 
victory (ὁ συλαγωγῶν). 
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 Paul explains the means by which these false teachers were working. They were using the 
kind of philosophy, which was empty deceit (διὰ τῆς φιλοσοφίας καὶ κενῆς ἀπάτης, explanatory 
use of καὶ). This was a love of human wisdom as opposed to the divine wisdom of God’s Word. 
This was a message that deceived people as opposed to God’s divine truth. This was a message 
that promised spiritual fulfillment but only gave emptiness as opposed to the message of the 
cross, which is foolishness to those who believe but is the wisdom and power of God 
 However, Paul says that there is nothing of value in their teachings, which will only drag 
them back to where they were prior to knowing Christ. These beliefs described as enslaving in 
Paul’s letter to the Galatians. In Gal 4:3 he said, “In the same way we also, when we were 
children, were enslaved to the elementary principles of the world.” Further, in Gal 4:9-10, he 
continues, “But now that you have come to know God, or rather to be known by God, how can 
you turn back again to the weak and worthless elementary principles of the world, whose slaves 
you want to be once more? You observe days and months and seasons and years!” In Galatia, the 
Jewish Christians told the Gentiles that to be part of God’s family they needed to keep the Law 
by being circumcised and keeping the special Jewish days. The false teachers were telling the 
Colossians something similar. The references to material elements of the universe in a religious 
context like Colossae obviously included references to deities or spirits (Smith 87).  These 
teachings enslave instead of bringing freedom. We can be enticed by teachings that are of human 
origin just as easily today. Many false teachers claim that one needs to have Jesus plus 
something else for true spirituality - Jesus plus speaking in tongues, Jesus plus an extra filling of 
the Holy Spirit or Jesus plus ‘health and wealth’. We need to consider the Word to ensure we are 
following Christ and not men’s tradition. 
 Colossians 2:9 -10.  9. For in him dwells all the fullness of the Deity bodily  
(NIV) For in Christ all the fullness of the Deity lives in bodily form,  
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(ESV) For in him the whole fullness of deity dwells bodily,  
10. and you have been given fullness in him, who is the head of every power and authority. 
 (NIV) and you have been given fullness in Christ, who is the head over every power and 
authority.  
(ESV) and you have been filled in him, who is the head of all rule and authority.  
 The reason why we need to watch out for the deceptive and empty false teachings that are 
not in line with Christ is who Christ is. In Christ, all the full contents (πᾶν τὸ πλήρωμα) of the 
divine nature (τῆς θεότητος) continue to dwell (κατοικεῖ, present) in bodily form (σωματικῶς). 
In Christ, who is both God and man, is how God chose to deal with our sins. This is completely 
opposite from the basic principles of the world which tell us to deal with our sins ourselves. To 
go after these fabricated traditions would be to throw away everything Christ is and has done for 
us.  
 Paul uses a little play on words. The first reason for being careful not to give in to false 
teachings that are not in line with Christ is that the fullness of God dwells in Christ’s physical 
body. The second reason is that the Colossians Christians have been given fullness in Christ 
(ἐστὲ ἐν αὐτῷ πεπληρωμένοι, perfect passive periphrastic construction). The full contents of 
what Christ has done as the God-man has been given to us by faith in Christ alone (O'Brien 111-
13). In a way, Paul is rephrasing what he said in 2:6 about receiving Christ Jesus the Lord. Here 
he is emphasizing that there is no spiritual blessing lacking when we are “in him.” Those 
blessings are lost when we are outside of Christ, when we reject him, but in Christ, we have 
every spiritual blessing that he has won for us. 
 In the man, Christ, all the attributes and the very nature of God were found. Jesus was 
fully God and fully human at the same time. Only in Him can fullness be found and when we are 
united with Him we are filled and complete – we have everything that matters. We do not 
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need to add anything to be more complete as Jesus is all sufficient for our salvation. In Christ, 
the world was created, though him it is redeemed and he is the one who has decisively defeated 
all the hostile powers (Moo 185). As “the head,” Jesus is also sovereign over every power and 
authority. We can be superstitious and think that powers or spirits around us can harm us. In 
most of cultures of the people in Bamenda, dead ancestors still have power. If they are 
displeased, they can harm those who have caused them displeasure. Many will perform rituals 
and prayers to appease the ancestors. The Christological hymn in 1:15- 18 is a powerful reminder 
of the extent of the supreme authority Christ has. In Him we have the complete victory. There is 
no power that can have a hold over us if we are united with Christ. We are freed from the 
dominion of darkness (1:13) 
 11. In him also you were circumcised with a circumcision not done by human hands in 
the putting off of the body of the flesh, in the circumcision of Christ,  
 (NIV) In him you were also circumcised, in the putting off of the sinful nature, not with a 
circumcision done by the hands of men but with the circumcision done by Christ,  
(ESV) In him also you were circumcised with a circumcision made without hands, by putting off 
the body of the flesh, by the circumcision of Christ,  
 Paul uses participles, relative clauses and prepositional phrases to build up his points by 
linking thoughts to. The Prepositional phrase Ἐν ᾧ links what he has said about Christ being the 
head over every power and authority to show the different facets of the fullness that believers 
have been given in Christ. It involves a cutting off (περιετμήθητε, perfect passive).  The 
“traditions of men” insisted that circumcision was needed to be a real Christian.  Paul points 
them to a different kind of circumcision. This was not the surgical removal of a piece of flesh 
from the male anatomy (περιτομῇ ἀχειροποιήτῳ), which would take place on the eighth day of a 
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Jewish boy’s life. Rather, Paul speaks about a stripping off or undressing (ἐν τῇ ἀπεκδύσει) of a 
different kind of body (Moo 189; Wright 105). He piles up the thought with the two genitives 
(τοῦ σώματος τῆς σαρκός). The second genitive is descriptive. The body stripped off or disrobed 
is our flesh, our sinful nature. Paul routinely uses these words, especially σάρξ, to refer to the old 
sinful nature that plagues every person and still resides in every Christian. Paul adds another 
prepositional phrase to clarify this stripping away of the sinful nature (ἐν τῇ περιτομῇ τοῦ 
Χριστοῦ). Christ is the one who does this spiritual circumcision (subjective genitive). It does not 
and cannot happen apart from Christ (Bruce and Simpson 234-35). 
 12 by being buried with him in baptism, in which also you were raised through faith 
worked by the power of God who raised him from the dead; 
 (NIV) having been buried with him in baptism and raised with him through your faith in the 
power of God, who raised him from the dead.  
(ESV) having been buried with him in baptism, in which you were also raised with him through 
faith in the powerful working of God, who raised him from the dead. 
 The participle at the beginning of this verse "συνταφέντες" (aorist passive participle). It 
can be taken as a means or a temporal idea. The stripping away of the flesh happened by means 
of being buried with Christ in baptism. The way this stripping away of the sinful nature took 
place was that we were buried with Christ (αὐτῷ) in baptism (ἐν τῷ βαπτισμῷ).  In the previous 
verse, it was intimated that Christ was doing the circumcision. We are intimately connected to 
Christ in baptism that our flesh was buried with his crucified body, rendering the flesh powerless 
to control our living. Besides burial of flesh, there is also life given in baptism. In baptism (ἐν ᾧ 
καὶ), we were also raised to a new life. This new life is through faith (διὰ τῆς πίστεως).  Faith is 
emphasized not as something we do but faith that is the result of the effective working of God 
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seen in the use of the genetive, τῆς ἐνεργείας τοῦ θεοῦ, which describes this faith. The 
implication is that we draw energy from faith as God's power works in us. Both the NIV and 
ESV mistranslate this genitive by making it the object of our faith. The context of these verses 
show we are entirely passive and God is entirely active in the burial of the flesh and raising to 
life as he raised Christ from the dead. τοῦ ἐγείραντος αὐτὸν ἐκ νεκρῶν,(aorist active participle) 
God is the source of life. God has the power to give life to the dead (O'Brien 116-19).  
 Colossians 2:13 And you, who were dead in your trespasses and the uncircumcision of 
your flesh, God madealive together with him, having forgiven us all our trespasses, 
 "And" connects this verse with what has been said before; the subject changes from 
"you" in verse 11-12 to "he" in verse 13 (Moo 196).  Dead here describes the human condition 
apart from Christ, condemned and without the truth and life (O'Brien 119;  Hughes 69). Paul 
reminds the Gentile Colossians that they were heathens and godless at one time. We were too 
and so figuratively dead or lost because of our rebellion to God. In the parable of the prodigal 
son in Luke 15:24, the father says, “For this my son was dead, and is alive again; he was lost, 
and is found.” Paul emphasizes that only God who can make us alive. Rom 5:6 and 5:8 shows 
our helpless state we were in: “For while we were still weak (powerless), at the right time Christ 
died for the ungodly....but God showed his love for us in that while we were still sinners, Christ 
died for us.” God united us with Christ, forgave every sin and breathed new life into us. Paul 
wants his audience to know that God has provided them with everything they need and not in the 
false teachers’ philosophy. 
 Colossians 2:14 by canceling the record of debt that stood against us with its legal 
demands. This he set aside, nailing it to the cross. 
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 Paul turns to illustrations to help his audience understanding that they have complete 
victory over all powers and authorities because Jesus has won that victory on their behalf. Paul 
first uses a legal illustration which we too can understand (Hughes, 70). A debtor issued a 
certificate of outstanding debt to the one owing him. This was an apt illustration because the 
false teachers were trying to draw the Colossians into legalistic practices that he addressed in 
2:20-23. 
 The Jews were given the law to obey and Gentiles had God’s moral law written on their 
consciences (Rom 2:14-15). Without being in Christ, we have a death sentence on our heads 
because of breaking God’s law with its regulations. When Christ went to the cross, the titulus 
bearing his crime was nailed above his head. In the same way, our own accusations were 
figuratively fastened there. In Greek, the word exeleipho means “to cancel” or “to blot out” 
which implies to wipe away or obliterate (71). God obliterated the record of debt against us 
through Christ’s death on the cross. 
 Colossians 2:15 He disarmed the rulers and authorities and put them to open shame, by 
triumphing over them in him. 
 Paul’s second illustration is a military one which would have been familiar to his 
audience. In Roman times, a victorious emperor would lead his triumphant army into Rome with 
the spoils of war including the conquered prisoners and their king. The Roman victory was 
displayed even more in the enemies’ humiliation. When Jesus was stripped and nailed to a cross 
the Roman and Jewish rulers and authorities believed they had won a great victory. Here Paul 
says that the opposite was true. God stripped the rulers and authorities of their power when Jesus 
went to the cross. The image portrayed is one of God publicly humiliating these powers and 
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having complete victory over them. We do not need to fear any ruler and authority since we have 
the same victory over them in Christ. 
Implications of Theological foundations 
 Hughes captures the implications of the teachings of Colossians 2:6-15 when he states:  
[I]n the death, burial and resurrection of Christ, God the father achieved a great 
victory over the evil powers of this world making a public spectacle of them. and 
warns that though they still exist, they are defeated Satan's demons have been 
sentenced to be in the train of God's victory parade. Consequently, we no longer need 
to fear the outcome of the battle with evil Christ has conquered, in him we have 
conquered and will conquer (71).  
 
Paul wrote Colossians to persuade his audience to keep living according to the gospel they heard 
in the beginning and not to fall into error by listening to false teachings. As we study Colossians, 
it should encourage and strengthen us to know that Jesus is supreme and we are in Him. 
The text itself exhorts us to follow our Lord's warning to watch out for deceptive 
teachings, that we need cultural/traditional practices in addition to Christ to be secured. Rather, 
in Christ we have complete security. For those of us who tend to have a guilty soul and fall into 
the trap of feeling like we must do good things or follow rules and keep a tick list to be in right 
standing with God or live in fear of the ATR worldview, Colossians has the answer, “Jesus is all 
sufficient. In Him you are complete.” For those of us who fear that we are at the mercy of 
principalities and ‘the ancestors’, Colossians says, “Jesus is before all things. Jesus is supreme 
over every power and authority!” For those of us who cut ourselves too much slack and quickly 
forget that Jesus is Lord of our lives, Colossians teaches, “Remember what you were rescued 
from and be thankful. Live to please your Master – He is your only Lord.” Now go live it in 
community and be a change agent. 
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Survey of African Traditional Religion 
 In defining religion, Steyne posits that, “Religion may be defined as essentially a search 
for a relationship to and with the supernatural” (24). This is the case with ATR where 
fundamental beliefs are belief in a Supreme God, belief in lesser divinities and superior spirits, 
belief in the existence of the realm of the evil evidenced primarily through evil spirits and the 
practice of witchcraft and sorcery (Gehman 29; Steyne 73). Turaki captures the spirit world of 
ATR as thus: 
[T]raditional Africans believe in a hierarchy of spirit beings and powers. The 
Supreme Being enjoys the highest and greatest position. The gods (or divinities) 
occupy a lesser position. Next come spirit beings, whose authority, power, 
influence and legitimacy depending upon their position within the ontological 
order of being. However, it is important to note that this hierarchy is a fluid one, 
where the distinction between spirits may be vague and their powers diffused 
(African Traditional Religion 149). 
The universe thus includes the visible and the invisible. There is no dichotomy; the visible and the 
invisible world are related and always interacting with each other. Humanity is at the lower level of 
the hierarchy of the Universe. Van Rheenen states that spiritual beings and supernatural forces 
control all of life. Reality thus lies in the spirit and supernatural worlds (20). “The inter-connection 
between the physical and spiritual world means that every event has a metaphysical etiology – there 
is nothing accidental” (Light 107). This explains why most Africans, even Christians from the 
ATR background, are always tempted to consult diviners, priests or witch doctors to determine the 
cause of their problem and to know how to avert calamity or evil from befalling the family. 
 People live in fear of the spiritual and other supernatural powers. They search for 
information and rituals to avoid evil and manipulate the powers (van Rheenen 21-22) by rituals, 
offerings, sacrifices, etc. (Steyne, In Step with the Nations 60). Turaki gets it when he thus notes 
that Africans have a utilitarian approach to religion, being more interested in what they can get 
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than in what ways they can contribute (Christianity and African Traditional 134). Magesa 
similarly refers to how man-centered ATR is in that “man’s primary purpose in acts of worship and 
reverence is not for God, but the well-being of the person or the community. ATR is man-centered 
and overtly utilitarian.” (69). People and their problems are at the center of all worship or 
spirituality. No wonder that many would quickly adopt the use of symbols as discussed above to 
avoid evil and to manipulate spiritual powers as opposed to a search for a personal relationship with 
God.  
The belief in a Supreme Being (God) 
 Generally, people in Africa believe that the Supreme Being (God) created the heavens 
and the earth. “Heaven is the counter part of the earth” (Adeyemo 19). God is respected, but 
people cannot think of him in a personal way, as they believe that God exists but is remote. God 
is not involved in people’s everyday affairs. ‘He is aloof, “wholly other,” unapproachable 
(Turaki 1: 189). People can accept him as creator, sustainer and even judge, but they cannot 
accept him as Father, not as one who is personal and who is intimately involved in man’s daily 
life (Steyne, Gods of Power 74). He is too great to be a personal God (Nürnberger 33). 
 Africans have a belief in a Supreme Being, though “this Being is not worshiped 
exclusively and directly” (Turaki148). God is the respected and honored as the exalted One; he is 
high above all creation and above all other divinities, spirits and men. It is partly due to this that 
he seems removed from the everyday lives of people. Hence, they approach Him through 
intermediaries (O’Donovan, 41). It is common practice to get permission from intermediaries to 
approach a king. Hence, no one can approach the King of heaven directly. In times of crisis, 
Africans sometimes pray directly to God especially when spirit intermediaries seem powerless to 
change the situation. God, however, should not be troubled with the ordinary business of life. 
Chiatoh 53 
 
Turaki is right when he concludes that often people turn to impersonal powers, divinities, 
ancestors and spirit beings for help (148). Hence, God is approached occasionally. Most of the 
times people deal with or relate to the spirits since God is transcendent. Placing God beyond the 
realm of human interference and making the spirit beings the go between Him and people 
resonates with one of the key issues that plagued the church in Colossae being mystical powers 
with the sentiments that one could have access to God through special revelations apart from 
Christ. 
The belief in divinities and other spirit beings 
 In Africa, the belief in divinities is common especially in West and Central Africa. Most 
scholars divide divinities or deities into two groups: (1) non-human spirits and (2) human spirits 
of the dead who were heroes of the distant past (Chike and Emeka 213-14). African divinities are 
many and each one has its specific area of influence and control (Steyne, God of Power). 
Divinities are usually associated with different aspects of life, society and community (Turaki 2: 
146). The people make different offerings and sacrifices on particular occasions (Steyne 75). In 
addition to the deities, the spirit world has other non-human spirits and spirits of the dead.  
 Most people in Africa believe that spirits dwell in the woods, bush, forest, rivers, mountains, 
hills, valleys or just around the village and at road junctions as well as in carved or molded objects, 
charms, amulets, etc (Chike and Emeka 217; Turaki 2: 142). Spirits are in the same environment 
with human beings. Humans will try to find protection from the activities of the spirits knowing that 
they are stronger than humans are. People will use means such as magical powers, sacrifices and 
offerings to manipulate the course of their action (Chike and Emeka 217). They fed the spirits 
because they have human appetites. They are placated with different kind of offerings and 
sacrifices (Steyne, Gods of Power 76). It is for this reason that the use of means and symbols 
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among Christians is very appealing. The use of anointing oil, water, crosses, hankies, etc. in 
themselves is not a major problem. However, among people with a worldview that there are 
spirits of various kinds in their environment that are stronger than they are, that have to be 
appeased, can be misleading. There is tendency for people to adopt these new symbols because 
they have a Christian or gospel coloring whereas their lives have not changed. They do the 
Christian thing of applying oil, water, hankies, etc. to appease spirits since they regard 
Christianity as just another religion from the West. 
 Turaki says the spirit world is, in a sense, a “battleground of spirits and powers that use 
their mystical powers to influence the course of human life. These mystical powers can be 
positive or negative, good or evil, and may bring blessings or curses” (1- 2). He argues that if 
one wishes to be successful or enjoy well-being, it is important to consult human specialists like 
medicine men, mediums, diviners, sorcerers, witchdoctors and, all those who can manipulate 
spirit beings (142). When the land is fertile, crop yields are good, there is no sickness, and there 
are high birth rates then the spirits have blessed the land.  Poor yields, sickness, low birth rates 
and deaths are signs affliction from the spirits. They appease the spirits to placard them from 
afflicting the land and people by offering relevant sacrifices at the right times of the year.  When 
one is obedient to the spirits, blessings come. 
The people control the spirits by offering the right ritual and sacrifices via diviners and 
other forms of spiritual workers commonly called traditional doctors.  Families, including some 
apparently ‘Christian’ families in Bamenda, visit traditional doctors to find out what the gods are 
thinking about them and how they can ward off calamities from befalling the family. Conscious 
of this worldview prevalent in the African believers, it seems that men and women of God 
around Bamenda take advantage and presume or present themselves to have the ability to 
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manipulate the spirit world (God) for breakthroughs, deliverance and to avert calamity from 
befalling "Christians," their families, businesses, etc. 
The belief in mystical powers 
 African Traditional Religion is a religion of powers and mystery. These powers lie behind 
what is material, physical and invisible. Since these powers are invisible, it means they can be 
supernatural, spiritual or mystical. This impersonal power, has various names such as mana, life 
force, vital force, life essence and dynamism, infuses everything (Turaki, 140). Turaki says that the 
belief in this impersonal (mystical) power is dominant in the thoughts of adherents of African 
Traditional Religion. “In African beliefs, the source of this impersonal or (mystical) mysterious 
power is not always known, but it is usually attributed to the activities of higher "mysterious 
powers", whether personal or impersonal that either generates or deposits such powers in things 
or objects” (142). Van Rheenen says that mystical beings and forces [powers] exist side-by-side 
in animistic contexts such as African Traditional Religion (6). He also states that the ‘forces are 
impersonal powers’ which include the power behind the use of magic, witchcraft, evil eye and 
other related phenomena.  
 Medicine men and women, diviners, witchdoctors, etc. use this power associated with 
natural objects, plants and animals for medicine, magic, charms and amulets. These powers serve 
for both good and evil as the case maybe (Turaki 139). Witches and sorcerers use mystical 
means to harm other persons or their property. A witch does not use rites or spells. A witch can 
perform evil just because her nature is evil and because she/he able to do things beyond human 
abilities. In contrast, sorcery uses black magic, rituals and incantations against others 
(Ferdinando 87-105; Gehman African Traditional Religion 94-100). 
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 Van Rheenen notes that the African “[l]ives in fear of the spiritual powers that might 
bring evil upon his life. He believes that only by use of the powers can he be successful” 
(6).  Steyne puts it this way: man looks for power from outside himself to control his 
environment. He further observes that in this search for power, any commitment to ethics and 
morality is secondary as whatever is empowering is right (Gods of Power 39, 60). It could be 
deduced from this that often Africans are not in a sense interested in nurturing a personal 
relationship with mystical powers or spirits, rather they are interested in using, controlling or 
appeasing them so they can be left alone to lead a quiet and successful life free of the 
interference of mystical powers. 
 Power is required to make rain, obtain good crops, find a job, heal diseases, guarantee 
fertility or pass school exams. Power also serves the purpose of protection from disease, evil 
spells, various catastrophes, sorcery etc. Clearly, people need this life force to achieve their 
objectives in life. People will thus contact religious specialists, perform rituals, take part in 
ceremonies, use medicine and contact spirit beings or ancestors with the goal of securing power 
(Steyne 38). Could this phenomenon of seeking power outside of human beings for protection, 
success and the quest for power evident in the trend of the use of symbols not be a manifestation 
of ATR worldview? It seems to me that behind the use of symbols is the ATR worldview of the 
search for power. Naturally, Africans, because of the influence of their worldview, are attracted 
to a "power religion" and there is a hot quest for signs.  
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Effects of the ATR worldview on the livelihood of Africans. 
For Africans, religion is a ‘way of life;’ there is no distinction or separation between religion and 
other aspects of life (Magesa 25). Mbiti agrees with Magessa in his statement: 
[r]eligion permeates into all the department of life so fully that it is not easy or 
possible always to isolate it. A study of religious systems is therefore ultimately a 
study of the people themselves in all complexities of both traditional and modern 
life... Religion is the strongest element in traditional background, and exerts probably 
the greatest influence upon the thinking and living of the people concerned (1). 
 
Religion influences the way the African eats, plants his field, celebrates feasts and festivals, 
deals with social contacts, etc. Every action is determined by his traditional worldview (Bartelt 
25). There is always a religious consciousness present whether explicitly or implicitly. The 
visible world and invisible spiritual realms are the same. "Religious reverence must be accorded 
to the world and what is in it and around it" (Magesa 58). The power search evident in the use of 
symbols in the church around Bamenda no doubts grows out of the soil of an ATR worldview in 
which religion affects all of life.  The worldview’s objective is not a relationship with God, 
which is impossible since God is transcendent. Rather, its aim is to manipulate God for human 
interest or benefit. I think there is no way to explain the rise in numbers to Christianity which has 
not been matched by a corresponding life transformation other than that many are trying to use 
the gospel to meet personal needs while holding on to their traditional religion worldview. 
 Perception of reality hinges on the fact that there is a spiritual realm of God or gods, 
spirits and ancestors. They believe that there is a creator “God” who is far removed and cannot 
be reached by human beings hence necessitating various intermediaries or mediating spirit, 
deities and ancestors. There is the physical world of humans that is subject to the spiritual world; 
humans reach the spiritual world through the help of diviners, priests, sorcerers, witchdoctors, 
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etc.  Despite the reality of these two worlds, there is no clear dividing line between the physical 
and the spiritual, the animate and the inanimate, the living and the dead (Fon and Grebe 9).  
The dichotomy between the sacred and the material in western thought is foreign to the 
African worldview and distorts the perception/understanding of the gospel message. The strong 
influence of the African Traditional Religious worldview on life produces what John Mbiti calls 
“religious concubinage”: a situation in which a Christian finds solace in African Traditional 
religion for that which the gospel is not able to address (264). The need to communicate the 
gospel and help people to find solutions to life’s challenges and needs can never be more urgent. 
A clear biblical message will heal both the "one mile wide and one inch deep" phenomenon and 
this religious concubinage. This can only be effectively done when the ATR worldview as 
presented above is mastered and the gospel communicated effectively, taking into consideration 
worldview differences between the Greek, Hebrew (Bible), Missionary and African worldviews. 
 In ATR, there are various mediators between humans and the spiritual powers or gods, 
family heads, ancestors, “landlords”, kings, priests, sorcerers, diviners, witch doctors, etc. These 
people perform rituals and serve as go between when necessary as the situation warrants. They 
provide bridgeheads for the concept of redemption in the presentation of the Gospel message.   
One wonders if church leaders have presented themselves to their Christian members as priest, 
king, diviner or sorcerers who rather than presenting the gospel have resorted to administration 
of holy water, anointing oil, anointed handkerchief, anointed crosses and prophetic utterances.  
After all, these practices are akin to the value and belief system of ATR worldview.  Though the 
above have Christian words and connotations, it creates a lot of confusion because the practices 
sound Christian but there is lack of adequate emphasis on the gospel message.  Sin or the need to 
repent are not key elements in the use of anointed objects. Jesus as the Son of God, who died, 
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buried and raised from the dead as a sign of victory over death, sin and all enemy forces of evil, 
ascended into heaven and is coming again to judge the world as the hope of life is not central in 
these practices. 
 In ATR, humans believe they can master their own destiny with the right power and the 
goal of religion is the happiness and good of human beings. Hence the importance in ATR of 
religious rituals, ceremonies, techniques and methods considered the means of obtaining the 
power needed to attain a happy and good life (Turaki 2: 145). People will use whatever rituals 
are necessary to deal with the challenges in the spirit world, the physical world and the world of 
human relationships in order to ensure success in his life (Steyne, Gods of Power 60). 
 Adeyemo says, “[A]frican ontology is basically anthropocentric” (54). Humanity is at the 
very center of existence and everything else is seen in its relation to the central position of 
humans. It is no wonder then, as Nyamiti notes, that African people use religion for the power to 
acquire earthly goods and achievement (life, health, fecundity, wealth, power etc.) (50-66). “Life’s 
essential quest is to secure power and use it”. Tthe acquisition of power is more important than 
any commitment to ethics or morality. "Whatever is empowering is right" (Steyne 60-61). From 
the foregoing, God is not the central focus of religion; human life in this world is all there is to 
worry about. This is obviously the motivation for the "one mile wide one inch deep" growth. 
From this worldview background, it is easy to use the gospel to ward off evil and manipulate the 
powers (in this case God) to bid for humanity since it is human needs that are at the center of 
ATR.  
 Religion is an integral part of the culture for most Africans and, in our case, for people in 
Bamenda as spiritual interpretation of phenomena is the rule applied in all facets of life.  
Christianity and the gospel is just another form of religion emanating from the West. 
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Consequently, those who profess Christian and are regular attendants at church services pay 
allegiance to traditional gods, spirits and ancestors.   This weakens considerably the authority of 
scripture in the culture and people’s compliance to its exhortations.  This equally engenders 
syncretism in the church leaving the interpreter of the Bible/preacher trying to figure out what it 
will take to de-emphasize the ancestor and spirits and make Christ more meaningful as mediator 
between God and humanity in the community.  As it would appear, the Christological 
understanding of Jesus Christ as the mediator between human beings and God is compromised 
and even replaced in some instances by spirits, gods and ancestors who seem to be assuming the 
mediating role between God and the physical world of people. The problem in Colossians was a 
kind of syncretism that is also evident in the church in Bamenda. 
History of Christianity in Bamenda, North West Region of Cameroon 
 It would be important to make a brief presentation of the history of the three 
denominations: Cameroon Baptist Convention, Presbyterian Church in Cameroon and the Full 
Gospel mission in Cameroon. This would help to provide an understanding of the background of 
these churches, when these churches started in the Region and how they have grown over the 
years including the factors that contributed to their growth and challenges faced. 
The Influence of colonization on the spread of the gospel 
 Christianity came to Cameroon towards the middle of the 19
th
 century with the advent of 
the colonization industry. The Germans annexed Cameroon in 1884 when they made treaties 
with Cameroonian chiefs Manga Bell and Akwa of Douala. These treaties established a German 
protectorate over Cameroon that lasted thirty years until the eruption of the first world war in 
1914 (Lukong 2). The German colonial policy played an important role in the penetration and 
spread of the gospel in Cameroon. The Germans started plantations and built railway lines and 
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roads, employing thousands of labourers. Between 1891 and 1895, there was considerable 
fighting between some of the tribes of the Grasslands and the Germans. Though the Germans 
aggressively subordinated these tribes, it opened the way for missionaries to move to the interior. 
The first Basel Mission station (now the Presbyterian Church) in the Grasslands opened at the 
request of a German official. The First World War brought to an end the German protectorate. 
German troops were defeated in 1916 by French, British and Belgian troops (Kwast 55-58). 
Cameroon was divided between France and Britain in 1916. The North West (along with the 
South West) Region was placed under British administration as a League of nations mandated 
territory in 1922 while in 1946 they became United nations trust territory (Griffis40; Lukong 2).   
 The First and Second world wars had serious setbacks on the work of missions and the 
Church in West Cameroon. The growth of the Church was disrupted, bringing it nearly to a 
standstill between 1914 and 1925 and again between 1940 and 1945 due to the first and second 
world wars (Kwast 58). The period of after the two wars provided a save harbor for the growth 
of the church in Cameroon and particularly in Bamenda. French Cameroon gained her 
independence from France on January 1, 1960 as the   Cameroon Republic. In a plebiscite held 
on October 1, 1961, Southern Cameroon, the South West and North West region voted to join 
the Cameroon Republic thus creating the Federal Republic of Cameroon (Griffis 52). The period 
of greatest church growth was from the Second World War to the present (Kwast 58). 
The Role of the plantations  
 The plantations in the coastal area, which grew bananas, oil palm, cocoa, and rubber, 
played a significant role in the spread of the gospel in the Cameroon Grasslands (North West 
Region) and Bamenda. As earlier indicated, German commercial firms initiated the plantations. 
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Most of the people working in the labor camps of the plantations came from the North West of 
Cameroon. The plantation workers developed their own culture and society. After the First 
World War when part of Cameroon came under British administration, the common language 
used in the plantations was Pidgin (a type of English mixed with local languages). The 
plantations provided an opportunity for white missionaries to evangelize and convert the 
workers. The various tribal groups of the North West Region with their strict social and political 
structures would not have allowed any innovation, which did not support the power of the Fons 
(traditional rulers) and their sub chiefs. This was because Christianity challenged some of the 
basic beliefs and practices which supported their authority and status (Lockhart 38-40). The 
workers in the plantations felt free enough to disregard religious taboos, rituals and social 
customs that the traditions back at home demanded of them (Kwast 38-39). This was principally 
because they were away from home. Almost all the men who worked on the plantations attended 
Christian services at some time during their stay in the camps (Lockhart 38-40). This was 
because the Colonial master and the missionaries served together on the plantations. 
The Cameroon Baptist Convention 
 Joseph Merrick, a Negro Jamaican of African ancestry, was the first Baptist missionary 
(not only the first Baptist but also the first missionary to set foot in Cameroon) to begin 
evangelization in Cameroon. He arrived in 1843 (Lockhart 41). Merrick started to translate the 
Bible into Isubu, the language of the people of Bimbia where he landed off the cost in Cameroon 
(Griffis 31; Lukong, 12). It is interesting that this early missionary saw the importance of mother 
tongue in the communication and understanding of the gospel. The early missionaries gathered 
some villagers into mission compounds to teach them how to read God’s Word. “To become a 
Christian meant becoming literate, clothed and to some degree civilized” (Kwast 146). 
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Therefore, many people have long considered Christianity as foreign, "whiteman" man religion 
and for many years until today, many think the language God understands is French or English.  
 At the beginning of the First World War, the German Baptist missionaries were interned 
to the North American Conference. People from the Grasslands had come to the coast to find 
work in the plantations for their own economic wellbeing. Besides work, they equally found 
salvation in Christ and had received training to become evangelists from the missionaries (Kwast 
91; Russell 221). These men shared the Gospel with their relatives and friends who laughed at 
their strange message.  “Paganism arrayed itself against them … They were beaten and stoned, 
made homeless and imprisoned, cursed and exiled but they returned” (Gebauer quoted in Kwast 
116). Some of the challenges that these missionaries had wrestled with right from the very 
beginning which have persisted over the year include but are not limited to idol worship, 
ancestry worship, superstitious beliefs, necromancy, practices of witchcraft and belief in the 
living dead. Lukong observes that these beliefs are so strong in some places that to get 
committed believers is only by God's grace; that is why most churches are weak (17). 
 In the years between 1923 and 1946, there was a wave of indigenous missionaries of 
North West origin in the likes of Joseph Mamadu, who planted the first Baptist church in the 
North West Region in 1924. Robert Nteff and Daniel Hangu who planted churches in Wonbong 
and Babungu respectively in the outskirts of Bamenda.  However, Paul Gebuaer who equally set 
up the Baptist headquarters in Bamenda (Lukong 34) did not plant the first Baptist church in the 
city of Bamenda until 1946. 
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The Presbyterian Church 
 The Basel Mission (today the Presbyterian Church) became the most important mission 
during the period of German colonial control in Cameroon (Griffis 36-37). From 1903-1914, the 
target of the Basel Mission was to move into the interior of Cameroon. They opened their first 
mission station in the Grasslands in 1903 at Bali. Basel missionaries went home during the First 
World War. After the war, they returned but served as interned at the outbreak of the Second 
World War. Since the latter war, the Presbyterian Church has continued to grow rapidly. In 1957, 
the Basel Mission granted independence to their church and it became the Presbyterian Church in 
Cameroon (Kwast 133). 
             Early missionaries tried to play down the traditions of the people because they 
considered that traditional dances and some practices were pagan activities in which Christians 
should not participate; this scared many people away from the church (Mfonyam 95). Christians 
were forbidden to attend funerary celebrations but this rule was not monitored very strictly 
(Nepomuk 46).  Additionally, converts who wanted to be baptized had to give up "all connection 
with … heathen feasts, funerals and dances … wearing of amulets, practices such as soothsaying, 
magic, questioning the dead and witchcraft" (Dah 205). This kind of prescriptive Christianity has 
not been very transformative, hence, many heed these roles yet continue to live in fear.  
           There was uneasiness in village communities between the Christian congregations and the 
remaining traditional people. Women were always the first baptized Christians; because they 
played no major role in traditional rituals and the church offered them a freedom that they did 
not possess in their society (Nepomuk 53). This type of Christianity offered to the Cameroonian 
Christians church was the type of Christianity known and practiced in the West (Dah 262-64) 
and consequently foreign to the context.  
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            Nowadays there are no official guidelines for the pastors in the Presbyterian Church on 
how to deal with the ancestral cult. In their Procedures and Practices, manual membership of 
secret societies (like the kwifon) is a cause for review of church membership for men; leadership 
positions in the church is not for members of this kwifon cult but nothing is said about the 
ancestral cult (Presbyterian Church in Cameroon, Procedure and Practice of the Church, 19). One 
of the members has written a book encouraging people to apply biblical principles.   
The Full Gospel Mission 
 A German missionary in the South West of Cameroon established the Full Gospel 
Mission in Cameroon in 1961. It was one of the first Pentecostal churches in Cameroon. In the 
early sixties, evangelistic outreaches to the Grasslands in the North West opened doors for the 
church to inland. The Full Gospel Mission experienced quite a bit of opposition. This resulted 
from some considering the Mission a sect and the church’s opposition to the worship of 
ancestors and idols. The Bible must judge the culture and where there is irreconcilability, the 
cultural element must give way (Knorr 275). When Africans become Christians, they remain true 
Africans even though they have to give up traditional beliefs and practices that conflict with the 
Bible. The Full Gospel Mission considers the worship of ancestors and other gods in ATR to be a 
violation of God’s law (Fongoh 35). The following appears in the Full Gospel internal 
regulations: “We as Christians will abstain from such practices as memorial ceremonies for 
people who have died long ago … [will abstain from] participating in customs that deal with 
ancestral sacrifices and worship” (12-13). As a result, the churches have experienced hostility 
resulting in attack on Christians and destruction of churches (Knorr 275). 
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Research Design 
Generally, there are two types of research methods or types: quantitative research that 
involves massive observation and statistical analysis and qualitative research, which is more 
descriptive. The type of research method more fitting for this study was qualitative research used 
more in the social sciences. It examines people’s words or actions in descriptive ways that 
closely represents the situation as the participants (Strauss and Corbin 27) experience it. I chose 
this method because it aligned more with the study that sought to examine ways in which the 
ATR worldview has adversely affected the communication of the gospel as well, as how to 
communicate the gospel more effectively. The words of the participants and their experiences as 
shared via the use of an interview protocol in face-to-face sessions was more useful for 
understanding the subject. Qualitative research fitted this study because its goal is to discover 
patterns that emerge after close observation, careful documentation and thoughtful analysis of 
the research topic (Maykut and Morehouse 18, 21). The method of random and purposive 
sampling ensures that those selected represent the range of experience on the phenomenon in 
which I was interested (57). 
Summary of Literature 
 In conclusion, the ATR worldview constitutes the fundamental grip used by people from 
the ATR worldview background. When people come to faith, they do not leave this worldview 
behind. Since for most of these people religion permeates all of life, there is nothing as secular 
and sacred since all of life is sacred and for the most part these people perceive to be at the 
mercy of the spiritual world. There is a need to study the ATR worldview and its implications to 
the daily lives of people in this context for purpose of more effective communication and 
Chiatoh 67 
 
understanding of the gospel. This is what I sought to do in chapter 4 with the presentation of 
field data analysis. 
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CHAPTER 3 
 
RESEARCH METHODOLOGY FOR THE PROJECT 
 
Overview of the Chapter 
 
In recent years, the Influence of African Traditional Religion worldview on the 
communication of the gospel in the churches in Bamenda, Cameroon has become a major pre-
occupation for this research. My basic assumption is that there is an unexamined mixture of the 
gospel and the ATR worldview, which hinders the effective understanding of the gospel leading 
to syncretism or two-tier Christianity. The two-tier life style lures Christians to revert to the ATR 
worldview when faced with life challenges. The problem of this research was that this 
unexamined adoption of the ATR worldview has led to a distortion in the communication of the 
gospel message. Effective communication of the gospel requires that we understand how the 
ATR worldview adversely affects the communication of the gospel. 
This Chapter explains the design of intervention and the various methods that used to 
study the problem. It equally restates the purpose of study and the research questions focusing on 
what each question was to answer. It also deals with the various processes or steps that I utilized 
to conduct the research, the research design, data collection procedures, analysis and issues of 
security and consent of participants. 
Purpose Statement 
The purpose of this research was to identify ways in which the ATR worldview has 
adversely affected communication and people's perception of the gospel. The eventual objective 
will be to suggest ways in which the gospel can be communicated without resorting to 
syncretism in selected churches (Nkwen Baptist church, Musang Presbyterian Church and Full 
Gospel church mile 4) in Bamenda. 
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Research Questions 
Worldview forms the grid by which people interpret and make meaning out of life; it has 
powerful influence on how people live, especially in making moral and ethical judgments. Given 
the claim that an unexamined mixture of the gospel and ATR worldview constitutes a hindrance 
to the communication and understanding of the gospel message, the following comprise the 
research questions of this project. 
Research Question # 1 
How has unexamined mixture of the ATR worldview and the gospel adversely affected 
the communication of the gospel such that it does not have depth?  
This research question was designed to identify how the ATR worldview has affected or 
influenced the communication of the gospel. Since the assumption was that there is an adverse 
effect, the question looked at the spectrum of the influence of the ATR worldview in the 
communication of the gospel as well as whether people felt the communication of the gospel was 
clear in the church.  It provided the basis for a better understanding as to whether the influence 
ATR worldview was negative. A series of six other related questions were developed and 
administered in a semi-structured interview (see Appendix B). 
Research Question 2 
Is there a divergence between people’s perception of the gospel and its reality that 
hinders its effective application to the lives of people in the Cameroonian church (Bamenda in 
particular)? 
The review of literature gave the impression that that there was a kind of two tier 
Christianity among many whereby people who have professed the gospel tended to revert to 
ATR for solutions to some of their life problems rather than depend on the gospel. This led many 
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to living double standard lives which gave birth to the "one mile wide one inch deep 
Christianity." This question was to find out what the problem was that made people unable to 
apply the gospel message to their lives. There were equally four related questions designed to 
size up how the disparity between understanding and application hindered application. 
Research Question 3 
In what ways can the gospel be effectively communicated in an African context 
(specifically in Bamenda) without resorting to syncretism? 
Question 3 was designed to find ways in which the gospel can be communicated 
effectively without resorting to syncretism caused by the unexamined adoption of the ATR 
worldview. Four other related questions that focused on different aspects of the main question. 
Ministry Context for observing the Phenomenon 
Bamenda is the capital City of the North-West Region, one of the ten regions that make 
up the Republic Cameroon. It is situated about 366 kilometers North West of Yaoundé capital of 
Cameroon (see appendix A). It is a major cosmopolitan city of the region. It is the melting pot of 
all the cultural and ethnic groups from its neighboring rural areas including immigrants from 
other regions of Cameroon and Nigeria (Wiki 2015). Bamenda has a cool climate and scenic 
hilly locations. Bamenda City is an amalgamation of seven villages Mankon, Mendakwe, 
Nkwen, Chomba, Mbatu, Nsongwa and Santa. The main ethnic group is Ngeumba. However, 
with influx of people from other parts of the region, country and even foreigners, the 
cosmopolitan nature of the town seems to overshadow any dominant ethnic group as the main 
market language spoken in shops and in business is pidgin (a kind of English blended with 
French or other local languages). 
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Bamenda came under German colonialism in the late 19th century. Evidence of this 
former German occupation is still visible today with structures such as the German Fort at up 
station, which hosts the High Court for Bamenda and the building that houses the present Office 
of the Mezam senior divisional officer. German occupation ended at the end of the First World 
War in 1918 following the defeat of Germany by the coalition of French and English forces. As a 
result, Cameroon was divided into East (French) and West (English). The French and English 
administered Cameroon respectively. Bamenda was part of the Former West Cameroon. During 
the period of the German occupation, there was a lot of resistance in the grasslands (Bamenda) 
that the Germans suppressed suing force. This led to the spread of the gospel, as missionaries 
were able to travel into the interior under the cover of the Germans. The spread of the gospel 
accelerated after the Second World War. 
 The inhabitants of Bamenda are predominantly English speaking and its economy is 
mostly agricultural. As headquarters of the North-West Region, Bamenda plays host to many 
banks, markets and government offices. The main industries are processing of agricultural 
products such as coffee, elementary food processing, handicraft, cottage industries and 
education. The University of Bamenda, created in 2010, the Catholic University, Christian 
University, National Polytechnic and a host of many other institutions of learning are found in 
the City of Bamenda. 
As the main cosmopolitan, political and economic center of the region, Bamenda has 
links to all the other main towns of the North West region by road network. As a result, many 
people from all over the region are attracted to the City for white-collar jobs or for higher 
education opportunities. The steady rural urban migration has raised the population of Bamenda 
significantly in recent years from 500,000 inhabitants to 800,000 according to the population 
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census of 2012 (Wiki 2015).  It would not be an exaggeration to say that the population of 
Bamenda is well over a million inhabitants today. The population of the city is equally 
increasingly in youth as many young people come into the city for jobs or school. 
In the last ten years, the religious or Christianity map for the city has changed 
significantly from the three main denominational churches (Catholic, Presbyterian and Baptist 
churches) and the Full Gospel Church that was charismatic and Pentecostal. There are well over 
a hundred other churches in Bamenda today and more new churches are springing up almost 
every day. Even the number of main line denominational churches have increased and continue 
to increase phenomenally as they both take advantage of the growth in population and expansion 
of the town to reach out and plant churches. 
This is the context of ministry for me, for the reasons above and due to the fact that the 
city is the gate way to reaching the villages. My assumption was that effectively reaching, and 
communicating the gospel in the city will transform people and the city as well as the villages as 
people move back and forth between the city of Bamenda and its suburbs. The village is usually 
the place where town dwellers go to practice the ATR worldview when making sacrifices to the 
spirits or the ancestors. Effective communicating and understanding of the gospel of Christ  
effectively applied to life will affect not only affect the city’s communities but will equally affect 
those villages where these people come from and can make more impact since most of them are 
elites who can influence and or change a lot of things through their influence and power. 
Participants. 
The participants of this research was thirty people selected from among 150 Christians 
from three Churches in Bamenda. The selection of the participants was through a purposive 
sampling that identified those who had an awareness of the situation and met the criteria and 
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attributes that were essential to the research. The selected participants for this study had prior 
exposure to ATR and showed evidence of practicing ATR beliefs before becoming Christians. 
This was an important criterion: to find participants who were knowledgeable in ATR 
worldview. The selection represented a broad range of perspectives of ages, clergy, laity, gender, 
ethnicity, length of membership in the church, and education (Sensing 83-84). The participants 
were composed of ten persons from each selected church chosen because of their background 
knowledge and involvement with the ATR worldview as revealed by their responses to the 
general questionnaire administered. 
Criteria for selection of Participants  
 The selection of participants interviewed considered the following: 
Family background − the person must come from a family where there was reasonable 
exposure and involvement in the ATR worldview beliefs and practices. 
Experience − the person must have personally practiced and believed in the ATR and now has 
become a Christian. 
Culture − people were chosen deliberately from different cultural backgrounds to reflect the 
cosmopolitan nature of the Church membership. 
Position − the pastor and the chairman of each the churches were selected based on their position 
irrespective of previous family background and experience with ATR because it was assumed 
they should have read or learnt about ATR to be able to provide ministry in an ATR worldview 
context. 
Education − while people of different educational levels were selected for the research, keen 
attention was given to the selection of people who were not as educated to balance up the 
perspectives. 
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Membership − length of membership in the church was another factor.  Those who had been 
members for a long time were selected because it was assumed they should have been in the 
church or Christians long enough (7 years) to deal with the ATR worldview. 
Ethical Consideration 
The protection and respect of the participants was an integral part of the the study 
considering that I am equally an ambassador of Christ as well as representing our denomination 
and Asbury seminary. Showing respect for people was crucial. Sensing captures it well when he 
urges: 
"[t]hat the people who participated in the project matter. By telling their stories, 
recounting the projects intervention (if applicable), and drawing interpretations and 
conclusions, the dissertation will have public consequences. Engaging in a research 
project involving others and subsequently representing findings in a dissertation is a 
political act and a wielding of powers, Ethics in research is an issue of accountability 
(32). 
 
The protection of the participants built trust and led to openness in sharing relevant 
information especially when they knew their names will not going to be mentioned in the 
dissertation. A consent letter that explained the purpose and importance of the study was 
prepared. The consent letter stated that confidentiality was cardinal for protection and that 
information gathered will be used exclusively for this study. The consent form was given to and 
signed by each participant indicating he or she reserved the right withdrew at any time without 
any consequences since participation in the interview was voluntary. 
The general questionnaire requested names and contact numbers of the people that I used 
strictly to follow up and contact those selected as participants. I kept contact information in a 
secure drawer that only the research had the key to or could access. To maintain confidentiality, I 
used the results of the research only for this study without mentioning names of individual 
participants in keeping with the promise for confidentiality. Additionally, for each participant I 
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assigned a pseudo name for security and confidentiality. I shall destroy the research material two 
years after this project has been accepted and printed. 
The general questionnaire was served with a consent formed detailing the purpose and 
importance of the study and provision for people to sign to express their willingness to 
participate in one-on-one, face-to-face interviews. The consent form equally indicated that 
participation was purely voluntary and participants could refuse to answer questions if they 
chose or they can elect to withdraw from the study without suffering any consequences. The 
consent form is in appendix B. The identity of the participants during the interviews was kept 
confidential − only the pseudo names that were assigned to each person were used and no 
personal names were mentioned. I transcribe the audio recording, and read them over several 
times. I requested the services of an analyst to view documents, and tabulate or do the charts in 
the dissertation. Since there were no names in the audio records and the analyst was from outside 
Bamenda, he could not identify the participants.  
Instrumentation 
The two researcher designed instruments for this study I designed in consultation with 
experts were: 
1. I designed eight questions within a general questionnaire which was used for the random 
sampling of 150 people (fifty from each of the following churches − Full Gospel, Baptist 
and Presbyterian) (see Appendix E). 
2. I equally conducted semi-structured interviews with thirty participants purposively 
selected from the random sampling of the 150. The interviews were listened to many 
times over, transcribed and analyzed for themes and patterns (Appendix F). 
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Expert Review 
 I designed five general survey questions to collect specific data on the family background 
and ATR exposure of experiences to use for the selection of research participants.  I also 
consulted a measure of Religiosity to construct the questions. I equally designed the semi-
structure protocol for both the interviews and the focus groups. I submitted both instruments to 
three experts for review.  The experts were:  
 Dr. Kukwah Philemon Yong, professor of Biblical studies at Training Leaders 
International Minneapolis, Minnesota, who provided very helpful comments from the 
viewpoint of Biblical studies;  
 Dr. Wilfred Fon, Vice President in charge of Academic Development at Francophone 
University of International Development, who holds a PhD in Old Testament studies and 
wrote His thesis on "The Influence of Traditional Religions on African Christologies in 
Sub-Sahara, Africa”, who provided insightful comments from the perspective of African 
Traditional religion; and; 
 Dr. Nancy Palmer, who holds a PhD in cultural anthropology; she gave in puts from 
cultural anthropology perspective.  
 My supervisor was equally very instrumental in shaping this instrument. I gave the three 
expects a copy of the prospectus to give them an overview of the project as well as copies 
of the instruments.  
Upon receiving input from these experts, I worked on the instruments. I decided to include 
demographic data (educational level, names and contact information) in the consent letter 
because I needed that information to be able to contact those selected for interviews and focus 
group discussion. I discussed with my dissertation mentor the suggestions made by the experts 
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and some changes were made to refine the survey and the interview protocol (e.g., I added three 
questions to the general questionnaire to make up the eight question to the instrument). 
Concerning reducing number of questions for the semi-structured protocol, I opted to maintain 
them but not ask each participant the same question or every question depending on the 
responses. 
Reliability and Validity of Project Design 
Reliability asks the question as to whether the research is consistent or in the case of 
qualitative research, that the data collected is an accurate representation of the facts being studied 
(Wiersma and Jurs 215). In this study, I believed that the subjects have accurately conveyed their 
understanding of their underlying influence of ATR worldview on the communication of the on 
the gospel. This problem poses several limitations. One of them involves my assumption that 
there was a negative or unexamined adoption of the ATR worldview and the gospel. Interviewers 
can inadvertently inject personal biases or desired responses into the inflection and twist the 
questions. Another limit was the tendency of People say what I want to hear, so the responses of 
some subjects may reflect an idealized view instead of an accurate one. The question of validity 
is whether the study accurately reflect reality as well as whether findings are generalizable. In 
qualitative research, validity depend largely on logical analysis of the results (215-16).  
To ascertain that there was validity, I paid attention the frequency of idea, pattern and 
themes raise by more participants rather treat individual responses in isolation. In addition, I 
asked the follow up, questions for clarification and an analysis. This study grew out of a need to 
understand how the ATR worldview negatively influences the communication of the gospel and 
to suggest ways of effectively communicating the gospel without resorting to syncretism. The 
study is easily replicated in any other city of Cameroon as well as in other churches 
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Variables 
A few variables affected the conduct of this study that hindered controlling the 
environment. The variable that most influenced the work was the family background exposure to 
ATR worldview. Some of the people had a better exposure and mastery while others were just 
familiar with the worldview without an understanding of what the implication are. The spiritual 
maturity of participants as well as their live experiences shapes their lives and views. Another 
variable was the nature of the call experienced by each of the participants. Other variables had 
possible influence on the outcomes of the study such as age, gender, number of years as a 
Christian, education and geographical background. To control the variables I chose subjects from 
three distinct geographical regions and across a span of ages in order to minimize their impact on 
the results. 
Another factor was how "charismatic" the participants were. By charismatic, I mean they 
believe in the work of the Holy Spirit and the miracles of healing and the supernatural gifts. The 
charismatics were more prone to accept the use of symbols without careful examination because 
they represent the kind of power or experience they are familiar to in the ATR worldview 
background. To deal with this, I treated all responses together and not individually (comparing 
the responses what all participants on each question). 
Initially, I planned to have focus group sessions, this option of focus group discussions 
depending on the information gathered from the interviews in order to follow up on things that 
seemed not clear from the audio tapes or transcript documents. This option was not implemented 
because the semi-structured interviews allowed in-depth discussions and for follow up on the 
responses of participants to clarify the thoughts and or ideas. Hence, there was no need for focus 
group discussions. 
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Data Collection 
The data collection followed in this researched consisted of a four-step process or 
approach. The first step was obtaining official permission from the national leaders of the 
churches selected for the research. Secondly, the administration of a general questionnaire to 
identify participants for the research I gave out to 150 people from the three churches, fifty from 
each selected church. Thirdly, I  employed the use of a semi- structured interview with thirty 
selected participants and thirdly, depending on how people responded to the semi-structured 
interviews, the fourth was focus groups to clarify the themes that emerged from the interviews 
and to find ways of effectively dealing with the unexamined mixture of the gospel and ATR. 
Before I could begin the research, I needed the permission of the national leaders of two 
churches selected for this study, the Presbyterian and the Full Gospel churches, since they were 
different denomination than the Baptist of which I am a member and could easily access any 
Baptist church. The Presbyterian and Full gospel are more Episcopal and required that I got 
permission before proceeding with the research. I wrote a permission letter, which I personally 
took to the National leaders of the two churches (Appendix C). 
 To select the participants for this study, I designed a general questionnaire of eight 
questions. The questionnaire was to identify people who have had a prior exposure, experience 
and practice of ATR worldview beliefs and practices who have become Christians. One hundred 
and fifty people, fifty from each of the selected churches, received this questionnaire. The 
questionnaire is in Appendix D. 
The first five questions of the general questionnaire helped to determine the family 
background and prior exposure to ATR worldview and experience; I selected those who scored 
between sixteen-twenty on the Likert scale as participants. The last three questions I design to 
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ascertain that the participants had a clear Christian testimony. The thirty people selected as 
research participants (ten from each selected Church) from the 150 participants to be involved in 
answering the general questionnaire represented one fifth of the total number surveyed. The 
general survey requested names and contact numbers of the people used strictly to follow up and 
contact those selected as participants.  
Once I selected the thirty participants, I contacted each by phone to schedule interview 
appointments with them at their convenience. The semi-structured interview was preferred 
because it more useful to get in-depth information from a smaller number of people (Walliman 
96-99). It equally gave me the freedom to ask additional questions as the interview proceeds for 
additional information or for clarification (Palmer 97). The approach helped me to explore the 
subject under investigation in depth.  Those who asked to come and meet me had their transport 
reimbursed. The interviews were conducted face-to-face using a semi-structured interview 
protocol that I designed. The interview protocol consisted of three parts; each part dedicated to 
answering one main research question. Part A was focused on main research question one − how 
the unexamined mixture of the gospel and ATR worldview has adversely affected the 
communication of the gospel such that it is without depth. This section had six other questions to 
answer this main question. I did not any participant all the questions in any section. I asked 
questions as each participant responded and, since it was semi-structured, there were other 
follow up questions asked for follow up and clarification. 
Part B of the semi-structured instrument helped to answer the second main research 
question − is there a disparity between people's perception of the gospel and the reality that 
hinders its effective application to lives of people in the church in Cameroon (particularly 
Bamenda). This section had five questions to answer the second main question. 
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Part C of the instrument sought to answer the third main question of the research − in 
what ways can the gospel be effectively communicated in an African context (Bamenda) without 
resorting to syncretism. This question was to find ways of communicating the gospel effectively 
without the trappings of an unexamined mixture of the ATR worldview and the gospel that leads 
to syncretism. This section had four questions.  
I recorded each interview with permission of the interviewee and lasted about 25 minutes. 
The interviews were recorded using an audio recorder and subsequently transcribed after being 
listened to three times each. For each participant I assigned a file according to the pseudo names 
assigned him or her.  The information from the interviews was systematized, analysed into 
themes and organized into a reportable format. The semi-structured interview protocol is in 
Appendix E 
Data Analysis 
The organization, analysis and interpretation of the data was done using the primary 
research material gathered. The audio tapes from the semi-structured interviews I transcribed 
into 30 different folders, each one representing a participant. The critical contextualization 
method of Paul Hiebert was a very helpful tool in analysing the information. The information on 
the phenomenon gathered through the interviews and literature review described the ATR 
worldview and its effects on people in Bamenda. The information, practices and beliefs were 
examined in the light of what scripture teaches (Colossians 2:6-15) to find ways in which people 
can live out their faith and the gospel as change agents 
The transcribed material was printed and read repeatedly to gain a mastery of the data 
collected. I studied the material for a period of three weeks with an eye on finding patterns and 
themes that emerged as well as how they affect the ATR worldview and the gospel message. 
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The information was organized in different files as per questions asked (15 files), each 
file will be further studied to find key words and themes for reporting. The approach of “asking 
questions and making comparisons” was the guiding protocol for analyzing the data (Straus and 
Corbin 73). I sorted out the data and studied for perception codes, process codes and other 
sorting codes. The transcriptions were organized by sorting the data; the first sorting was to 
arrange all the responses to Question 1 of the semi structure interviews into one file. The same 
procedure I repeated for each question, yielding fifteen different files. Then the files were printed 
and analyzed. Key words and themes were circled and/or underlined.   
I wrote down the possible themes and coding schemes on the margins. A second sorting 
involved coding the data according to the three main research questions. Process, perception, 
concept and other codes began to emerge and guided a third general sorting. A working 
comprehensive listing was made of the different themes taken from the responses of the 
interviews. The Pseudo names of the interviewees were listed against the themes that came from 
their responses. I read the transcripts and studied again for more understanding and observation 
for both convergence and divergence from the review of literature and primary data gathered for 
the interviews. The suggested themes and content arrangement I further organized according to 
the three main questions and provided the material for reporting the findings in Chapter 4. 
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CHAPTER 4 
EVIDENCE OF THE PROJECT 
Overview of Chapter 
In this chapter, I reported research findings from the field in a way of summary. This 
project was a qualitative study that utilized a semi-structured questionnaire to explore how an 
unexamined adaptation of the ATR worldview has adversely affected the communication of the 
gospel and, hence, led to syncretism in the churches in Bamenda. The research problem, purpose 
and research questions formulated to guide the study are restated.  
The research involved thirty participants selected from churches that were studied 
(Jubilee Full Gospel Church Old Town, Gospel Baptist Church Gomgham and Presbyterian 
Church Musang) in Bamenda. Because of the qualitative nature of the study, reporting findings 
necessitated descriptive language and field proofs from quotes of participants, I chose to present 
a summarized version of thoughts, patterns, themes, topics and categories as well as quotes 
where necessary from the transcripts compiled from the interviews to provide background and 
facilitate clarity. Therefore, except where quoted word verbatim, the concepts presented here 
represent the thoughts, patterns and or themes from participants’ responses expressed in my own 
words. 
Problem and purpose 
One of the goals of the Church should be to communicate effectively the gospel so that it 
is transformative in the lives of the people. TTTtthe gospel is the agent of transformation; hence, 
its faithful and effective preaching and understanding can transform lives and in turn cultures and 
communities. The problem facing the church in Bamenda, Cameroon is that an unexamined 
adoption of the ATR worldview has led to a distortion in the communication of the gospel 
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message. To be contextually relevant and to make the gospel appealing to the African mindset, 
there has been, in my observation, an adoption of the ATR worldview that has led to syncretism. 
As a result, the very mission of the Church to transform this worldview is thwarted when the 
Church uses the same worldview as its modus operandi. 
The purpose of this research was to identify ways in which the ATR worldview has 
adversely affected communication and people's perception of the gospel as well as to suggest 
ways to communicate the gospel without resorting to syncretism in the churches (Gospel Baptist 
church Gomgham, Presbyterian Church Musang and Jubilee Full Gospel Church Old Town) of 
Bamenda.  This research was done in order to gain insights to help the churches in Bamenda to 
redress the problem of an unexamined mixture of the gospel and the ATR worldview, which 
often produces syncretism. 
Participants 
I employed a qualitative process of interviewing that included observation, listening and 
recording the participants’ responses. The recorded audio tapes were listened to several times 
and transcribed. Transcribed documents I read repeatedly to identify emerging topics, patterns, 
themes and categories for presentation in this Chapter.  
The participant selection process began with randomly administering an eight-point 
questionnaire to 150 people (fifty from each of the three churches under study).  People 
randomly selected from the three churches (Jubilee Full Gospel Church Old Town, Gospel 
Baptist Church Gomgham and Presbyterian Church Musang) answered questions on the general 
survey. From the responses on the general questionnaire, thirty participants (ten per church) were 
selected based on evidence of their exposure to ATR beliefs and practices. In each Church the 
Pastor, Chairperson of the church as well as men, women and youth leaders were chosen because 
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of their leadership position in their groups and in the church. The other five participants per 
church I chose based on their score for the pre-research survey; those chosen scored highest on a 
scale of thirty-two possible points on the eight questions of the Questionnaire.  
Other factors that contributed to their choice were longevity of membership, cultural and 
educational backgrounds. The thirty participants selected were therefore three Pastors (32-53 
years),  nine men (30-70 years), nine women (29-62 years) and nine youths (19-27 years) 
representing a broad range of perspectives of ages, clergy, laity, gender, ethnicity, length of 
membership in the church and educational levels as presented on table 1 below. This enabled me 
to glean knowledge and opinions from all the segments of the church. All the names used are 
pseudo to maintain anonymity of their responses.  Following is a table that details the 
demographics of the participants.  
The main challenge that I had was with connecting with those selected for interview. 
Many of the appointments made failed because the participants were not readily available. For 
some, I scheduled five appointments before the interview finally took place. Some of them were 
working out of town and it became very difficult to schedule appointments. I had to drive out of 
town to be able to meet some of the participants. All this was very challenging and discouraging. 
As a result, it took eight months to complete the interviews −two months longer than anticipated.  
Some of the participants used the interview to talk about issues and problems they have 
had with their pastors or churches rather than answer the specific questions raised. I also realized 
that some participants had difficulties understanding some of the questions such as the sub 
question on the extent to which people carefully examine the compatibility of the gospel and the 
ATR worldview. Thirty percent of participants said they did not understand it and so I had to 
explain it. This created an opportunity of tweaking the question and it helped with the responses.   
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Table 1: Characteristics of study participants  
Characteristic/Level N=30 Percentage 
Sex     
Male  16  53.3 
Female 14   46.7 
Age (years) group     
<30  10  33.3 
30-50 13   43.3 
50+ 7   23.3 
Level of education     
None  2  6.6 
Primary  3  10 
Post primary  25  83.3 
Designation     
Clergy 3   10 
Leaders  3  10 
Church members  24   
Duration (years) of church 
Membership     
<5  1  3.3 
5-10  12  40 
10+  16 53.3  
 
Research Questions [RQ] 
Three Research Questions guided the study: 
RQ #1. How has an unexamined mixture of the ATR worldview and the gospel adversely 
affected the communication of the gospel such that it does not have depth?  
RQ #2. Is there a divergence between people’s perception of the gospel and its reality that 
hinders its effective application to the lives of people in the Cameroonian church (Bamenda in 
particular)?  
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RQ #3. In what ways can the gospel be effectively communicated in an African context 
(specifically in Bamenda) without resorting to syncretism? 
I used semi-structured interviews to interview participants. Under each research question 
was a cluster of questions that addressed the main research questions (See Appendix E). The 
respondents provided a variety of responses for each question. I categorized the findings into 
various themes and concepts that emerged from the respondents. The phrases used are not 
necessarily the words of the respondents; rather they represent the ideas shared by respondents 
using my own words or language. Charts and tables indicating thoughts, themes, and frequency 
of responses or percentages of respondents sharing the thought used below as the means of 
presenting and interpreting the data. 
RQ #1: How has an unexamined mixture of the ATR worldview and the gospel 
adversely affected the communication of the gospel such that it does not have depth? 
The sub questions developed to explore various aspects of this main question were; what 
are the similarities and differences between Christianity and ATR? To what level do people 
examine the compatibility of the Gospel and ATR? What practices of ATR do you think can be 
used in Christianity? What do you think about use of symbols like anointed objects for healing, 
deliverance, breakthroughs and protection in the Church and how do they compare to Fetishes 
and Charms in ATR? How effective was the communication of the gospel in your church? 
The first sub question targeted the differences and similarities between Christianity and ATR in 
order to ascertain if participants could easily distinguish the two. The differences and or 
similarities presented here are those on which at least 60 percent of participants agreed on. Here 
is a summary of what I found beginning with the differences. 
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 The first difference was that Christianity believes in a Supreme Being who is God: a 
Triune God, one in three Father, Son and Holy Spirit. The Christian God is a personal God, who 
has revealed himself in nature, in Scripture and in Jesus Christ.  In Christianity, God or the 
Supreme Being is approached through Jesus Christ who is the one mediator between human 
beings and God. Contrarily, ATR on its part believes in a Supreme Being who is God creator and 
sustainer but not a personal God. The Supreme Being in ATR is approached through the 
ancestors, other gods and spirits. In the ATR way of life, anything that is awesome be it a 
mountain, stone or Lake Forest is said to host spirits (gods). These gods, various spirits and 
ancestors (including the diviners and various spiritists) are mediators between the Supreme 
Being and humans.       
 In addition, Christianity and ATR differ in the area of worldview. While ATR has a 
limited worldview in Christianity, the worldview is broad. The ATR worldview is limited to a 
tribe, clan or family. The gods, spirits and ancestors work and control territorial areas but in 
Christianity the worldview is broad; it cuts across races and nations with no limitation of 
territory. Sacrifice is another area of divergence that emerged from the interviews.  In ATR, 
sacrifices are used to appease the gods and spirits as well as ancestors but in Christianity the 
sacrifices in the Old Testament for sin have been replaced by the once and for all sacrifice of 
Jesus in keeping with Scripture. 
  Furthermore, ATR sees sin as a crime committed not against God but against the 
community or the living dead; therefore, there are community rules to deal with sin and other 
offenses. The Supreme Being in ATR does not cause calamity. Spirits, gods and ancestors cause 
calamity and wrong when neglected by the living. The God of Christianity causes calamity; He is 
Holy, just and loving. Sin is committed against Him and He punishes sin as well as forgives sin. 
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 Apart from the differences, three similarities stood out. They are here below presented in 
broad categories.  
 The main outstanding similarity between the two on which 100 percent of participants 
agreed was the fundamental belief in deity. Christianity and ATR believe in a Supreme Being 
that is God. They both believe in God though they may differ in the approach and understanding 
of this God. God in both Christianity and ATR is impersonated. Scripture uses names and 
pronouns for God that show the humanity of God. ATR also gives God human names. 
 In both Christianity and ATR, God is the creator and sustainer of everything; there is 
spiritual and physical. Both respond to God in worship and pray to Him especially in times of 
Calamity. This God is almighty, all knowing and all present; he has no beginning and no end. 
 The concept of obedience is common in both Christianity and ATR.  Failure to obey has 
unpleasant consequences in ATR and Christianity. Failure to obey in ATR can attract the fury of 
community, ancestors, spirits or gods to cause sickness, death, business failure, etc. Hence, 
success and freedom from these ills hinges on obedience. Similarly, success and prosperity or the 
level of intimacy one has with God in Christianity is a result of obedience. 
  A reasonable percentage (60) of the people were very aware of the major differences and 
similarities between Christianity and ATR in the following areas: God in ATR is not a personal 
God and approached through mediators like the living dead and spirits while in Christianity he is 
a personal God approached through one mediator, Jesus Christ. The fundamental similarity was 
the belief in Deity and the presence of practices of obedience and sacrifices. This, though 
seemingly clear, creates a fuzzy understanding of Christianity making many from the ATR 
worldview background to assume the two are similar.  
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Asked to what level people carefully examine the compatibility of the ATR Worldview 
and the gospel, twenty of the thirty participants interviewed were of the opinion that there was 
usually very little or no careful thought given to examine the compatibility of the ATR 
worldview with the gospel. They said most people think that Christianity and ATR are similar. 
One of the participants said,  
"[m]ost people do not stop to ask or examine their cultural practices in the light 
of scripture. Most of them believe there are certain things (Witchcraft, fear of 
living dead etc) that can only be handled using ATR practices because the 
gospel or the church cannot handle. Many quote Bible out of context "give to 
Caesar what is Caesar' and to God what is God’s" for them "All Na Way” 
implying that the ATR worldview and gospel are all means to God or two sides 
of the same coin, meaning the two are compatible. Others think the gospel and 
Christianity are white man culture and so feel a duty to protect their ATR 
worldview and culture." 
 
 So many are bringing culture into the church thus promoting tribalism and conflicts which 
hinder the gospel as it encourages people to go back to ATR when in trouble. 
 On the other hand, five participants, representing 16.5 percent of the overall participants, 
argued that there was some careful examination of the compatibility of the ATR worldview and 
the gospel pointing to the use of traditional drums, gongs and song rhythms with Christian words 
which were formally regarded as pagan but now used in the church. They equally argued that the 
conduct of memorial services in the churches without sacrifices, rituals and communication with 
the dead was evidence that there was careful examination.  
Concerning the subject of ATR practices that can be positively compatible with 
Christianity, there was some overlap. Some ATR practices highlighted that could be positively 
compatible with Christianity were as follows: 
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Table 2:  ATR practices compatible to Christianity 
S
N ATR Practices 
Number of 
participants 
 Percentage  
1
1 
Traditional music instruments   
30 100% 
2
2 
Traditional music melody   
26 87% 
3
3 
Strong community spirit 
26 87% 
4
4 
Dedication of Children and things 
21 70% 
5
5 
Holistic view of life     
19 63% 
 
Figure 1: ATR practices compatible to Christianity. 
 
Traditional instruments that were dedicated for use of worship and entertainment in ATR 
festivals and worship regarded by missionaries and most of their disciples as pagan have now 
been dedicated and used in Christianity for worship of God and entertainment. This aspect 
received the highest percentage of agreement by the participants.  
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Traditional melody in music has been adapted replacing the words used to honor people, 
gods, spirits and the living dead with words that honor the Triune God. This aspect received the 
second highest percentage of agreement by the participants.  
The concept of community (fellowship) is very strong in ATR with a popular expression 
being “whatever touches you touches me.” Hardly do people use the word “mine” but “ours”. 
People stand with each other in joy and in trouble, "one man’s child is the unborn child." 
Community is more important than individual progress. People would prefer keeping family ties 
than to be ostracized from their families for accepting the gospel. Embedded in this community 
concept is respect for elders, achievement and authority. The elders and authority figures are 
custodians of life and order in the community. The very good ATR virtue of community can 
enhance Christianity, though taught in scriptures, the virtue of community and respect for elders 
can benefit the church. Incorporating this ATR aspect to the Christian faith would be good. 
Another practice of ATR identified by the participants as positively compatible with 
Christianity is the practice of dedication. In ATR, almost everything is dedicated to the gods, 
spirit or living dead. This practice of dedication is akin to the Christian practice of setting 
things/people apart for God and can, if well handled, influence the spread of and commitment to 
Christianity in an ATR context like Bamenda 
There is equally, in the ATR worldview, a holistic view of things. Everything has a 
spiritual look, nothing happens without a meaning. Though it breeds suspension and fear, it can 
help to deal with the separation between sacred and secular if brought into Christianity. To 
reflect further on the compatibility of ATR and Christianity as well as help ascertain whether 
people think through things, there was a question to get participants opinion on the use of 
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symbols like anointed oil, stickers, handkerchiefs, holy water, salt, effigies, etc. for protection, 
healing, breakthrough, deliverance and salvation in the church. 
Table 3: Opinion about the use of anointed objects 
 
      SN Opinion about use of anointed objects     N      % 
      1 
These symbols have no power of their own even if prayed 
over       25      83% 
      2 People put their faith on symbols instead of God       24      80% 
      3 
They provide sight to faith and serve as something people can 
see       21      70% 
      4 New form of Syncretism        16       53% 
      5 
Anointed oil, water and handkerchiefs were used in Bible and 
should be used today        10      33% 
      6 
These symbols have power when prayed over  
        3      10% 
 
Figure 2: Opinion about the use of anointed objects 
   
All the participants agreed that some of the practices like the use of anointed oil, 
handkerchiefs and salt, had some biblical antecedents and are practiced in some of the churches. 
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However, they regretted the fact that for the most part people instead of putting their faith in God 
tend to put their faith in these symbols. The consequences are that rather than depending on God, 
many now depend on men or women of God, prophets and apostles who purport themselves to 
be called of God for signs and wonders. 
All participants argued that these things in themselves do not work or have power but 
requires the faith of the person using them. They work on people’s philosophy and hence trusting 
these symbols for everything is idolatry and idol worship. Others perceived the use of these 
symbols as the newest form of syncretism in our day. Proponents of these symbols argued that 
they work and rightly so but in the real sense they are an addition to God since they think God 
cannot heal without the means of these symbols. 
The use of these symbols equally breeds laziness because they provide shortcuts to a 
desired end instead of depending on hard work, prayer and obedience of the word of God that 
leads to a spirit filled life and release of God’s power. About ten participants felt that the use of 
symbols especially anointed oil is biblical and can only work in the power of the Holy Spirit on 
condition that one has faith in God (Christ) not on the objects used. They expressed that since the 
symbols play on people psychologically, they used them for practical demonstration. From the 
ATR worldview background, people want to see or touch something before they trust it. The 
category of challenges and concerns addressed by these symbols used to be handled in ATR by 
strong witch doctors. Today, the concept of “strong medicine doctors” is replaced by “strong 
men/women of God” and is attractive because it appeals to people from the ATR background.  
The question on how the use of these symbols compare to the use of fetishes, charms and 
amulets in ATR I received responses as follows. All 30 participants felt that the use of these 
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symbols was essentially the same as the use of charms, fetishes and amulets in ATR. Aze 
captured the thoughts well:  
… [i]n the past, most of the witch doctors and soothsayers used charms, fetishes and 
amulets but today most people don’t visit them that much so they have packed their 
things and come to church in the name of prophets, apostles and MOG (Men of 
God). They have brought with them the same old symbols of charms, amulets and 
fetishes, christened as anointed items to attract people.  
  
Another participant noted that the anointed symbols and the ATR symbols serve the same 
purpose of protection, deliverance, warding off trouble, etc. irrespective of where they are used 
(in church or in ATR). Therefore, they are the same but it must be noted that in Christianity 
salvation and protection are a result of a personal relationship with a personal savior not 
possession of anointed items. However, because people want something material not "Word and 
Faith", they use these objects because of the influence of their ATR background and call them by 
Christian names. In the ATR worldview, to succeed in the midst of evil forces, one needs to use 
some means. The new generation churches, prophets and men/women of God understand these 
are core values of most people in Bamenda and that if they use such symbols it will attract an 
audience for them so they use this mindset to manipulate people psychologically. 
On whether the gospel is clearly communicated in the church, 83 percent (twenty-five of 
thirty participants) felt the gospel was clearly communicated in the church through preaching, 
teaching, Bible studies and discipleship using French, English, Pigin (blend of English or French 
with nuances from the mother tongue) and, in some cases, use of local languages or Mother 
tongue. It thus became apparent that an unexamined mixture or adoption of the Gospel 
(Christianity) and the ATR worldview is fueled by confusion arising from the similarities/ 
differences between ATR and Christianity. While there are differences pertaining to the concept 
of God (Deity), sacrifices, sin and obedience are common in both Christianity and ATR. This 
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makes it difficult for many believers from ATR background to draw the line between the 
Christianity and ATR. This has created a situation where many just believe that ATR and 
Christianity are similar and consequently, for many from ATR, is just another way to approach 
God. 
 Hardly are the core ATR worldview assumptions or practices given careful thought. All 
participants identified ATR practices in figure 1 and table 2, transformed from ATR background 
for use in the church. They agreed that many people do not carefully examine the compatibility 
of ATR and gospel. The result of this is that ATR symbols have simply been given Christian 
names (anointed object) but their use is motivated by the same underlying belief for which 
charms and amulets are used in ATR. About 70 percent of the participants said their use gives 
sight to faith and serves as something people can see (which comes from the concept of use in 
ATR).Equally, 10 percent argued that these symbols have power when prayed over. In ATR, the 
traditional practitioners perform his incantations over the ATR objects to empower them. 
RQ #2. Is there any divergence between people's perception of the gospel and its 
reality that hinders its effective application to the lives of people in the Cameroon Church?  
The second main research question for this study sought to know whether there was 
disparity between the perception of the Gospel and the reality of its application to life. To 
address this main question, there were six sub-questions used as guide questions:  What are the 
main tenets of the Christian faith? How has the gospel transformed your thinking, judgment and 
the way you live your life? How has the teaching, preaching or discipleship helped Christians to 
deal with ATR worldview? What is it that makes Christians turn back to ATR practices when 
faced with life challenges? What are some of the things that Christians do that show they are still 
living in fear? 
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 What are the main tenets of the Christian faith?  Participants presented the following as 
the main tenets of the Christian faith arranged from highest to lowest percentage reported by the 
participants. 
Table 4: Main tenets of Christian faith 
 
SN Main tenets of the Christian faith N % 
1 Believe in the Triune God (Father, Son and Holy Spirit)   30 100% 
2 
Gospel as the central message of the cross (Christ died for sins according to 
scriptures, was buried, resurrected, ascended to heaven and will come again)  
28 
 
93% 
 
3 Scripture as highest authority in matters of faith and practice  28 93% 
4 Salvation through hearing the gospel, repentance and faith  27 90% 
5 Preaching, teaching and healing for salvation of souls  21 70% 
6 Jesus is the only way to God   21 70% 
7 Believe in deity  16 53% 
8 Life on earth is temporal  16 53% 
9 Existence of Heaven and Hell  12 40% 
10 Holy Communion or Lord Super  5 17% 
 
Figure 3: Main tenets of Christian faith 
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How has the Gospel transformed your thinking, judgment and the way you live your life? 
All participants, that is 100 percent, admitted their lives have changed or transformed 
significantly by the gospel in at least one of the following ways. 
Table 5: Transformations by the gospel 
SN 
Ways in which the gospel has transformed 
respondents 
N % 
1 Freed from the fear of evil spirits   27 90% 
2 Now depend on God for protection  25 83% 
3 Changed my perspective to life  23 77% 
4 Freed from idol worship  21 70% 
5 Enabled to live holy and righteous life  17 57% 
6 Helped to love more  16 53% 
7 Judge things using scripture not culture and tradition  15 50% 
8 Focused on God and heavenly things  15 50% 
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Figure 4: Transformations by the gospel 
 
 
The next sub question was how the teaching, preaching or discipleship has helped 
Christians to deal with the ATR worldview. Generally, participants believed the preaching, 
teaching (discipleship) and the life example of many Christians, pastors and church leaders has 
helped a great deal to expose ATR and compare it with Christianity so that people can see the 
truth. In all, churches participants attested to teachings on the real-life issues of people coming 
from ATR background like deliverance (dealing with foundations, curses and covenants), "Cry 
die" (funeral ceremonies), fear of the spirit world and use of means for protection, rites of 
passage, etc. These teachings are done in small groups (of fifteen-twenty people); quarter Bible 
studies, Wings (men, women and youth) meetings. The objective of discipleship in the churches 
under study was to help Christians develop a Christian perspective to burials/funeral ceremonies 
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and discourage rites such as Jujus, sacrifices to the dead, communication with the dead and other 
related practices, which symbolize demonic powers or Idol worship. Sometimes the lessons are 
taught through drama as alternative means of communicating the truth of the gospel to people. 
 There were equally teachings on marriage and widowhood to help young people contract 
marriages in godly ways and ensure that widows do not fall prey to traditional malpractices and 
ill treatment. Youths and widows are compel to perform certain rituals during their traditional 
marriage or funerals of their departed partners in case of widows, they may not be fruitful or evil 
would befall their children or themselves.  Teaching helps believers see that Christ has redeemed 
from all evil powers. In Bible studies, the pastors and teachers show from scripture people healed 
by the power of God after prayer, widows that God cared for, people who were barren but God 
gave children and this helps to build faith. 
One of the pastors remarked, "the teachings of the Bible have helped many people in my 
church to shun ungodly practices and things like rings and charms often used for protection. 
These things are not as common today as was in the past though a few still struggle with them. 
The teaching and preaching of the gospel has helped the Christians to have faith in God, 
knowing that they are protected according to His word". This was re-enforced by two other 
participants; Goza said "the Bible says, “fear not” 365 times, it means each day we are told not to 
fear. You do not need to be afraid because God is with you everywhere you go.   More people in 
our church now understand that power is from the word of God and turn from depending on 
magic bags though some still struggle". This was re-echoed by Banda, "discipleship has helped 
believers in our church to be more specific, to understand that if you are a Christian there must 
be a distinction not just in name but in faith and practice. For me I feel like it is adding 
something to Christ when people use and emphasize handkerchiefs, amulets, charms and 
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anointed objects. Christian maturity calls us to sift information and practices in the light of 
Scripture"  
The participants agreed on what was accountable for many Christians reverting to ATR 
practices when faced with difficult life challenges. Following is a table of a list of contributing 
factors and the number of times or participants who mentioned the same factor.  
Table 6: Reasons for tuning back to ATR 
    SN Reason for turning back to ATR Number % 
1.  Family ties- communal life 28 93.3% 
2.  Strong ATR world view 25 83% 
3.  Simplicity of salvation in a work salvation context 25 83% 
4.  Ignorance of Christian security in Christ 24 80% 
5.  Love for the world, food and drink 20 67% 
6.  
Unwillingness to suffer or fear of suffering, lack of 
patience 
15 
50% 
7.  Ignorance of Bible teaching 12 40% 
 
As indicated in the table above, the reasons why Christians fall back to ATR when faced with 
difficult life challenges can be varied.  The next few sections attempt to briefly flesh out some of 
the important ones.  A more complete discussion is in the next chapter.  
Family ties are very strong (community). Often accepting Christ and living the Christian 
life is a denial or betrayal of the family especially where the family gives into ATR practices. 
This leads to isolation, persecution and pressure to identify with the family. It can push or oblige 
converts to do those things not out of volition but for the sake of family.  Thirty percent of 
participants shared stories that showed they continued or turned back to ATR practices for 
periods ranging for two to three years because of family pressure though they knew it was 
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wrong. For them, it would have meant no more school, no place to sleep and related 
consequences if they persist.  
The value of community or communal life was discussed earlier under ATR practices 
that are compatible with Christianity. Other African proverbs for community, which were 
expressed, are "even though a thumb is strong it cannot kill aphids on its own” - it needs the 
collective co-operation of the other fingers and "a loner is good for a witch," meaning good 
people keep company.  
Sometimes Christians shrink due to the strong influence of the ATR worldview in which 
they were raised. As much as 83 percent of the participants cited this as one reason the people 
fall back to ATR practices when challenged. It is not easy to off root Africans from their 
ancestral connections.  Pama captured this well, "it is difficult for people from the ATR 
background to do away with the past even though it is said, and many believe, that “if any man 
be in Christ the old has gone and the new has come,” yet it is difficult for them to completely 
embrace the new and leave the old". Bada, describing the same situation, said, "it was like 
dancing backward and forward when people come to church in the morning and carry fowls and 
in the evening they go to witch doctors; they have their Bible in one hand and ATR on the 
other".  
Ignorance of the Christian security in Christ is another reason many Christians revert to 
ATR practices. They do not understand that Jesus is both Savior and Lord who has defeated the 
powers of darkness and in Christ believers have victory over principalities and authorities as 
taught in Colossians 2: 10-15. This ignorance of security in Christ produces lack of strong faith, 
unstable faith or unbelief especially for people who come to church but do not have a clear 
salvation testimony or have not completely yielded themselves to Christ. Some might have been 
Chiatoh 103 
 
saved but are not growing so they doubt and are not confident of who they are in Christ and 
hence are unstable. Goma, one of the participants, noted that: 
[S]ome of these Christians while in the city (where they are known), present 
themselves to be very pious going to church. But in the village, they are involved in 
ancestral worship and ungodly ATR practices. It is hard to say this type of a person is 
a Christian, else they are Christians in church and not in the community. Many do 
not believe that God can protect them, they do not have a relationship with Jesus and 
even those who have think there are things that Jesus or God cannot do because he 
has assigned them to the ancestors and diviners. This is because they believe there 
are good witches and bad witches. 
 
The ignorance about security in Christ equally shows forth in fear of the Spirit world as 90 
percent of participants alluded to this. Some observations that capture and summarize the opinion 
of many were from three participants. Goda commented "from childhood one is made to believe 
that everywhere are spirits that can inflict curses, calamity if they are not appeased". Bayu, on his 
part, said, "the living dead are said to be part of the family and witchcraft is said to be 
responsible for all evil; consequently, since no one knows who the witches are, each person or 
family need protection". Goyu, felt the spirits, witchcraft and the living dead cause poverty and 
are greatly feared. Poverty is a deep thing and has to do with the inability to have children, a 
good harvest, failure in school and/or business and people can do anything to beat this including 
being a Christian or in church yet doing in ATR the thing they think can only be handled 
traditionally."  
The presentation of salvation is too simple: belief in the Lord, confess your sins and 
repent and you will be saved. A person from ATR background knows that one needs to labor for 
the gods to see him as serious before they are saved. Most men say that the easy way is for 
women, not men like us. 
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Table 7: Practices of Christians that show that they are still living in fear 
 
SN Practices of Christians that show they are still living in fear Number Percentages 
1 
Keeping and using anointed objects always instead of praying, 
trusting and studying the word or dependence on anointed objects  
26 86% 
2 Participating in funeral rituals to appease dead 25 83% 
3 
Seeking prayers for Dreams, Prophesies from purported prophets 
and sorcerers  
25 83% 
4 Use of Jesus' name as a mantra 23 76% 
5 Conducting of appeasing memorial services 23 76% 
6 Making sacrifices to gods, spirits to word off misfortune 21 70% 
7 
Multiplicity of imprecatory prayers often binding and casting 
demons  
21 70% 
8 Keeping Charms, Amulets, fetishes, rings for protection 19 63% 
9 Dedication children, houses, property etc. for protection 13 43% 
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Figure 5: Practices of Christians that show that they are still living in fear 
 
 
There is a recent multiplicity of imprecatory prayers and even unbelievers pray these 
prayers. The prayers are not directed to God but towards the spirit world, the devil and satanic 
spirits. Bapa, wondered aloud; “along with this is the cliché "in Jesus name" or Just "Jesus" as if 
the phrase in Jesus name and Jesus have become the magic wand to word off trouble".  This 
comes from a common practice where often people call on their late or dead parents to help 
when in trouble, except that in ATR this is used only when one is in trouble; for instance, when 
one hits his/her foot on a stone or when one senses danger is coming.  
All the Pastors noted that many Christians keep coming to them with varied stories. Some 
narrate dreams and quote visions from sorcerers. These are evidences of fear. They observed that 
this was made worse because some Christian groups and the ATR practitioners capitalize on this 
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to instill fear upon the people. Most of these people, after a while of prayers and use of anointed 
items without success, quietly go to the villages or send others to appease the dead, spirits, 
consult diviners or seek protection for whatever they felt was at stake. 
  Appeasing memorial services for persons perceived as responsible for the problems is 
another area which indicated falling back into the ATR practices. Traditionally, people, when 
faced with difficulties go to the diviners to find out the cause of their difficulties and often there 
are three sources: witchcraft, living dead or wrongdoing in community. Panda said, the diviners 
ask people if they go to church or if they are Christians. They tell Christians to go to the church 
and do a memorial service of the person responsible for their problems or to go and have their 
Priest or Pastor to pray for them. Even the smart "Christians" know it would not be right for 
them to do a "cry die" ceremony with rituals so they go to church but at the same time offer, the 
sacrifices required rituals to be done on their behalf by others. Others go to their pastors to pray 
for them but still send people to take care of things traditionally for them. Some go privately 
without the knowledge of their Pastors thus deceiving themselves. When they do any of these, it 
shows they don’t have confidence in the God they believe". 
There was indication that 60 percent of the participants mastered the main tenets of the 
Christian faith and there was clear evidence of effective communication, understanding and 
applicability of the gospel to real life. Table 5 shows the impact of the liberating and 
transforming power of the gospel. However, I found that the disparity between perception of the 
gospel and the reality of its application to life is caused by three   principal factors that made 
application of the gospel message to life challenging: strong community or communal life, 
ignorance of Christian security in Christ and over simplicity of the gospel message. As a result, 
many Christians lack confidence in God’s power to protect and hence, live in fear of the living 
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dead, gods and spirit world keeping and using  anointed objects, participating in funeral rituals, 
use of Jesus' name as a mantra, double tier living, praying of imprecatory prayers, use of ATR 
objects and simplicity in the presentation of salvation. 
RQ #3. The Third Research Question was “In what ways can the gospel be 
effectively communicated in an African context (specifically in Bamenda) without resorting 
to syncretism?” 
To explore this question, I used four subsidiary questions as follows: What is syncretism? 
Is syncretism a problem in your church, why or why not? If it is a problem, how can it be 
resolved?  Are the Language and symbols used in the communication of the gospel in your 
church easily understood by all? What suggestions can you make that would make the 
communication of the gospel more effective and free of syncretism?  
Participants generally described syncretism as the blending and or mixing of two or more 
religions, ideologies, philosophies, cultures and traditions that do not necessarily agree into an 
uneasy mix. As a result, people may use the same words or practices that on the surface may 
appear to be the same but have different underlying implications. In the case of this study, it is 
the amalgamation of Christianity and cultural traditional practices and beliefs of the people 
around Bamenda to produce what is neither Christian nor ATR. One participant, Basit, 
described, syncretism as an attempt “to join what cannot be joined," implying blending things 
that are not compatible. 
The follow up sub question was is syncretism a problem in your church and if so how can 
it be resolved. All participants agreed that syncretism was a serious problem in the churches in 
Bamenda and put forth the following proposals that can help to resolve the problem. 
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Table 8. Proposals to resolved Syncretism 
SN                     proposals to resolved Syncretism     Number of participants     Percentages 
1 Intensify Intentional discipleship                   29         96.6% 
2 Life testimonies                 27         90% 
3 Prayer and counseling sessions                 23         76% 
4 Expository Preaching                 23         76% 
 
As indicated earlier under main question two on the disparity between the perception of 
the gospel and reality of application, all participants attested to the reality of application and 
cited their personal life transformation. However, with evidence that many Christians revert to 
ATR practices, life in fear and the prevalence of syncretism result from a continuous 
unexamined mixture of the gospel and ATR worldview. A high percentage (90) of participants 
felt that intentional discipleship was strategic to resolve the problem of syncretism in the church 
in Bamenda. They felt that this intentional discipleship should focus on doctrine of demons, the 
security of believers and the supremacy of Christ. Engaging in intentional discipleship will 
provide an opportunity for people to be engaged in the careful examination of the ATR beliefs in 
the light of what the word of God teach, compared to what they grew up doing or the expectation 
of the ATR worldview. This would help the emphasis on "dos and don'ts" legalistic Christianity 
that has contributed to much of the problem. 
Twenty-seven participants, representing 90 percent, attest to the need for role models and 
life testimonies of people who have come out of the ATR practices and are doing well as 
Christians. Participants cited incidences where they struggled with ATR beliefs and practices 
that they thought were not compatible with the gospel and how they are disappointed that 
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Christians they knew and respected encouraged them to carry out the practice saying there was 
nothing wrong. Testimonies of others would serve to encourage struggling believers as well as 
strengthen those struggling. If possible, support groups or accountability partners could be 
created for people facing challenges to go to.  
To resolve the problem of syncretism, twenty-one participants said there should be 
organized counseling and prayer sessions for people wrestling with the ATR worldview related 
to challenges like witchcraft, funeral rituals, divination, etc. They talked about their own 
struggles with demon oppression and related to these practices, but could not find help. This 
agrees with the need to teach doctrine of demons, security of believers and supremacy of Christ 
as presented above and in chapter 2.  
It was apparent that the type of preaching done matters. Twenty-three participants blamed 
the unexamined mixture that leads to syncretism on topical preaching which often uses bible 
passages out of context to propagate beliefs and practices rooted in the ATR worldview that is 
not the clear teaching of scripture. In this way, Scriptures are twisted and many people are 
misled. Participants said biblical expository preaching where the preaching seeks to meet God in 
his word, using historical grammatical tools to expose the text for life application and life 
transformation allowing God to speak through the text, would resolve this problem.  
Next, I wanted to find out if everyone easily understood the language and symbols used 
in the communication of the gospel as well as why or why not. As high as 90 percent of 
participants said the majority of the people understood the language and symbols used. They 
argued that being city churches most of their members were educated and had no problem with 
the use of English or French language. Messages in the two of the churches (Jubilee Full Gospel 
Church Old Town, and in the Presbyterian church Musang) were translated into French from 
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English. Gospel Baptist Church Gomgham, translated sermons into Mankon, a local language on 
the population of the people where the church is located.  All three churches equally used drama 
for easy understanding. In all three churches, over-head projectors were used to enable people to 
follow and take notes.  All these efforts are made to ensure clear understanding and the result has 
been significant changes in the lives of people.  
However, 10 percent of the participants said the language used was a challenge because 
the educational level of most people was such that they had trouble understanding the messages 
and teachings well. There are also some elderly people who don't understand English who are 
often left out. They noted that sometimes the preacher or teacher is too fast for those who 
understood French or English but are slow learners, let alone those who have difficulties 
understanding French or English. The 90 percent above said most of the people understand the 
language yet it is apparent that not all the people do which leaves the impression that there are 
language problems with the communication of the gospel. 
Another challenge raised was the emphasis on individuals, making it look like the 
individual is more important than the group. For the Elders (in age), this has become a problem 
since the younger and more educated can easily understand the gospel, grow and assume 
leadership responsibility in the church. This is contrary to the understanding of authority in the 
context where age is the symbol of authority and wisdom. 
Symbols identified as effective Gospel communicators were the empty Cross in front of 
the church on the Wall behind the pulpit which stands for Christ's death for our sin in fulfillment 
of Scriptures, his burial, Resurrection, ascension and Second coming. The Pulpit between the 
Cross-and the Lord’s Supper table stands for the declaration of the Gospel and the message of 
the cross as well as God's faithfulness in fulfilling his promise to save humankind and looking 
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forward to fellowship in His presence with people from every nation tribe and language. Finally, 
the Lord’s Supper or Communion Table which represents reconciliation and fellowship between 
God and humans as well as humans with other humans pointing to ultimate fellowship in 
Heaven. 
Lastly, I asked for suggestions to make the communication of the gospel more effective 
and free of syncretism. Participants made the following suggestions: 
Table 9 Suggestions to make communication of gospel more effective 
SN  Suggestions to make communication more 
effective 
number of Participants  percentages  
1 Discipleship in context          26    86% 
2 Story Telling approach to teaching and preaching           25     83% 
3 Use Of good/ positive Practices of ATR           20    67% 
4 Use of Mother tongue and Bible translation            19     63% 
5 Use of Sign language and brail             18    60% 
 
All participants said that a lot of the teaching and preaching use stories, thoughts and 
illustrations from the west or from elsewhere such that the people do not get to really identify 
with them and, hence, have trouble understanding. They encouraged the use of local teaching 
aids, drama and illustrations from things that are common to the people from their cultural 
backgrounds and daily life experiences. There has been a lot of discipleship but there seems to be 
indications that the language and symbols used are not readily accessible to or understood by all.  
Though many of the people in this context are now educated, they come from an oral 
background where much learning prior to school has happened through storytelling. This is very 
critical because all participants agreed that not everyone in the church understood English and 
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French. Those who do not understand English and French would be the elderly and the poor who 
could not go to school at the time because of lack of access to formal education.  The less 
educated are the people who are more prone to the story telling approach to learning. Besides, 
stories have a way of holding attention as the story builds up to a natural climax or has only one 
main story line compared to a six-point message for example.    
It is often difficult for many people to accept the gospel because for them it is like 
becoming a westerner. Most traditional and cultural practices of the people are presented as 
paganism. Many people use the phrase “Give to Caesar what is Caesar and to God what is 
God's” to imply they can still practice their tradition and come to church. Another phrase used 
popularly but out of context is, “After all heaven help those who help themselves” meaning that 
God uses our human means of self-preservation to help us out of trouble. Pastors in the churches 
dress in suits, tie, collar shirt, wear turbans and hardly wear traditional dresses to preach, teach or 
minister in the church. This means that the gospel is foreign and it is primitive to wear local 
traditional dresses, do a funeral ceremony, etc. This has created a situation where many people 
come to church, do the things that are done in church and then go to the society and do what is 
done in society as was stated earlier by one of the participants "All Na Way". 
Participants said people need help to understand they could be Christians as they are 
without changing their dress, language and even their culture. This means teaching people to use 
scripture in order to know the elements of their culture that are not pleasing to God and changing 
them; in other words, “not throwing away the baby and the bad water.” 
Two specific suggestions made by 50 percent of participants were the concepts of 
Sacrifices and Ancestors. The concept of sacrifices to gods, spirits and living dead is common in 
ATR. Sacrifices appease the gods, spirits and the ancestors and reverse ills inflicted on 
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individuals, families or the community. This concept of sacrifices should serve as a bridge to 
help people of the ATR background to understand God's sacrifice of his Son to appease his anger 
and reverse the ills of sin on humans. The ancestors are revered and regarded as the go between 
the living and the spirit world or gods; this could help present Christ as our ancestor. 
Participants noted that even in their villages when they go to visits or for holidays, very 
few pastors preach or teach in the mother tongue. Songs are sung from the hymnbook where less 
than half of the church can read or write. Even in the cities, there are people who cannot read or 
write in the churches who are not ministered to. It makes it look like English or French is the 
language God understands such that the local languages are a curse resulting from the tower of 
Babel. The good news participants noted was that Bible Translation into the mother language 
was happening in different language groups. To improve on communication and understanding 
of the gospel message, Churches should encourage and partner with communities, seminaries 
and Bible translation agencies to ensure the translation of the Bible. In doing this, the churches 
should send people to mother literacy classes to learn to read and write in the mother tongue so 
that in turn mother tongue Bible classes could be taught in the church. This will give dignity to 
people who think education is about reading and writing French or English as well as enhancing 
the ownership of and the understanding of the gospel.  
Although the number of dumb, deaf or blind Christians is relatively is not significant, it is 
the responsibility of the church to be inclusive in her presentation of the gospel. Often the 
persons with these impairments come to church and cannot follow the message hence feel left 
out or neglected. These special needs in the church that stand in need of understanding the 
gospel. The church should respond to this by having sign language classes for the dumb and deaf 
Chiatoh 114 
 
and brail Bibles or literature for the Blind. Even the deaf, dumb and blind need to understand the 
gospel because they struggle with syncretism. 
The problem of syncretism was rife in the churches in Bamenda. All participants attested 
to the fact that syncretism was a serious problem in the churches in Bamenda. To resolve this 
problem of syncretism created by the uncritical adoption of the gospel and the ATR worldview 
practices, participants suggested the need to intensify intentional and contextual discipleship to 
facilitate effective communication.   
Summary of Major Findings 
To answer the question on how has an unexamined mixture of the ATR worldview 
and the gospel adversely affected the communication of the gospel such that it does not have 
depth, one must look at the results of this study. It is apparent from the study that there is an 
unexamined mixture of ATR and that this happens because: 
 There is a fuzzy understanding of Christianity that it is nuanced by ATR. As a result, 
there is little or no careful thought given to examine the differences and similarities 
between ATR and the gospel. 
 There is a craving for the use of anointed objects.  Participants agreed that there was 
high use of symbols in church and that it was not biblical. Many agreed that these 
things do not work but they offered a tangible substance for faith.  
The second research question sought to explore the hypothesis regarding a divergence 
between people’s perception of the gospel and its reality that hinders its effective application to 
the lives of people in the Cameroonian church (Bamenda in particular). I equally found that the 
main tenets of Christianity are clearly understood and stated and that there was evidence of life 
Chiatoh 115 
 
transformation from the gospel. However, there were major problems of perception of the gospel 
and its reality to life. 
 Many Christians still reverting to ATR practices because of family ties to communal life, 
strong worldview, the over simplicity of the gospel messages, an unwillingness to suffer 
and a lack of understanding of believer’s security in Christ.  
 Practices that show many Christians live in fear such as continuous use of anointed 
objects and charms, the use of Jesus’ name as a mantra, funeral rites that appease the 
dead and appeasing memorial services and praying of imprecatory prayers to bind 
demons. 
Regarding the question about ways in which the gospel can be effectively communicated in 
an African context (specifically in Bamenda) without resorting to syncretism − all participants 
agreed that syncretism was a problem for the church in Bamenda, that needed to be resolved by 
making the communication of the gospel more effective through intentional and contextual 
discipleship. Two major concepts clearly rose to the forefront as follows: 
 Contextual approaches to sharing the Gospel is a method of effectively communicating 
the Gospel; Suggestions included discipleship in context, storytelling approach with local 
aids to explain the gospel and use of positive practices of ATR. 
 Use of local language and symbols to communicate the gospel. While there was evidence 
of effective communication of the gospel, Participants equally noted that there is a 
language challenge.  Use of mother tongue, sign language and brail are great alternatives. 
 These findings are discussed in details in Chapter 5 with their ministry 
implications for the church in Bamenda. The results can improve the practice of ministry, 
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enhance the effective communication of the gospel and help church leaders and Pastors to 
redress the problem of syncretism arising from the unexamined mixture of ATR and the gospel.   
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CHAPTER 5 
LEARNING REPORT FOR THE PROJECT 
Overview of Chapter 
The goal of the proclamation of the gospel and Christianity is to make disciples of all 
nations and to transform lives and communities. Often, this goal is rendered ineffective by an 
unexamined mixture of the gospel and ATR worldview or culture, which impairs effective 
communication and understanding of the gospel leading to syncretism, hinders this goal. This 
project set out to examine this problem of how an unexamined mixture adaption of the gospel 
and ATR worldview has adversely affected the gospel. Its objective was to suggest ways to 
effectively communicating the gospel without resorting to syncretism in the churches in 
Bamenda North West Region of Cameroon. This chapter discusses the major finding of the 
ministry project as they relate to literature, Biblical and Theological foundations. It also explores 
their implications for the practice of ministry. Finally, projects for future research, limitations of 
study as well as recommendations are considered. 
 This study grew out of a curiosity awakened in 2010 when on a Field visit with pastors; 
we talked about the proliferation of prosperity preaching and the emphasis on the use of anointed 
objects like oil, stickers, crosses, handkerchiefs, holy water and salt. I argued at the time that 
these symbols owed their origin to a revival of ATR worldview. One Pastor argued strongly that 
the use of anointed objects helped to quicken the faith of the sick and all those needing help from 
desperate situations. Other Pastors simply said these symbols work and are relevant in context. I 
continued to struggle with what was responsible for the prevalence of the use of symbols and 
why anyone would think they serve the purpose of increasing people’s faith. As I thought about 
this and tried to look at scripture, I concluded that there was an unexamined mixture of the 
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gospel and ATR that hampered communication and understanding of the gospel. As a result of 
this inner struggle, when the opportunity to do research in this DMIN program came about I felt I 
should study this problem of an unexamined mixture of the gospel and ATR worldview and 
suggest ways in which the gospel can be effectively communicated without resorting to 
syncretism.  
As I did the literature review, it became apparent that this state of affairs was the concern 
of others who have described the growth of the Church in Africa as "one mile wide and one inch 
deep" (Mbewe, and Obed 24-25).  Explaining this, other authorities said this arises because 
people are an embodiment of their worldview and religion permeates all of life since life is 
holistic (Grebe and Fon 9, Magesa25, Bartelt 25). Worldview culture and religion are 
interwoven; worldview is often the essential hermeneutical principle that enables people to 
derive meaning from the endless array of particular beliefs and practices that constitute his world 
(Osume 46). What has been evident from the study is that worldview is resilient and has a way of 
influencing or controlling the people long after they have become Christians. The resilience of 
worldview beckons ministers to the consciousness that Christian growth and transformation is 
often not instantaneous but gradual and calls for patience, vigilance, understanding and 
deliberate intentional discipleship.   
MAJOR FINDINGS 
The findings presented here are neither exclusive nor do they represent all the findings 
gleaned from this study. However, they constitute the main findings that I consider critical for 
the subject of study, mainly those that help to show how the ATR worldview has influenced the 
communication of the gospel through the uncritical adoption of the ATR and Christianity.  
Suggestions on how to redress the situation are equally presented here. 
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In response to RQ#1 on how the unexamined mixture of the gospel and ATR worldview 
has adversely affected the communication of the gospel in churches in Bamenda, two main 
problems identified are: first, that there is a fuzzy understanding of ATR because it is nuanced by 
ATR and secondly, there is a craving for symbols which is not Biblical 
1. Fuzzy Understanding of Christianity because it has been nuanced by ATR  
The difference between ATR and culture is not obvious. People who become Christians 
from the ATR background are embedded in culture that is intertwined by the ATR worldview. 
This has created an apparent or real confusion in certain areas (for instance, many think that the 
Supreme Being in ATR and in Christianity are the same, what differs is just the way he is 
approached). As a result, many people are sometimes not able to articulate what they believe 
about the gospel and /or how the gospel is different from what they hold true about their culture. 
This makes it difficult for people from the ATR background who have accepted the gospel to 
interact with their culture without compromising their Christian values.  
The literature review showed that most people in Africa (Bamenda) believe in the 
Supreme Being (God) who is creator, respected by all but not a personal God who is aloof 
(Adeyemo 19, Turaki 189, and Nurnberger 33). In ATR there are between God and man 
intermediaries (O’Donoran 41) since God is removed from everyday life. People are at the mercy 
of spiritual beings (intermediaries) who go between God and people. Hence, people have to 
relate to God through a myriad of spiritual beings or forces by differences offerings sacrifices 
(Chike/Emeka 217). While 60 percent of participants understood the between ATR and 
Christianity and many were able to identify ATR practices that have been and could be 
transformed and used the preaching of the gospel, they all agreed that most people just think 
Christianity and ATR are similar or the same. 
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From the Biblical viewpoint, there is only one mediator between God and human beings, 
Jesus Christ (1Tim. 2:5) who is accepted by God as mediator of the new covenant in his blood, 
not the blood of goats and animals (Heb. 12:24). Besides, the uncritical adoption of ATR and the 
gospel is akin to the situation Paul addressed in the church in Colossae which was wrestling with 
what it means to believe in Jesus and to follow him in the midst of the paganism (Col.1:12-13, 
21,27,2:13 and 3:5-7). There is no need to evoke other spiritual powers and intermediaries 
(Col.2:4, 8) because Jesus is pre-eminent, sufficient and central. All believers need to do is to 
grow in Christian maturity (Col. 1:15-20; 2: 6-10; 11-15 and 3:1ff). The implications are that 
believers from the ATR background need help to develop a biblical worldview through the 
teaching of doctrine of demons and the supremacy of God over spiritual authorities. Christians 
are to continue in Christ and not try to access God through spiritual powers for that would-be 
denial of Jesus’ Lordship. There is a need to help Christians understand Paul’s exhortation for 
believers to remain in Christ in whom they have triumphed over rulers/authorities.    
2. Craving for Symbols Nurtured by ATR Worldview 
The fact that many Christians still live in fear indicates that there is a craving for 
symbols, which is something nurtured by the cultural environment or ATR worldview. As a 
result, converts from this ATR worldview background have transposed these ATR symbols into 
the church giving them a Christian coloring – claiming that they provide sight to faith and serve 
as something people can see. Some participants consider this as a new form of syncretism.  
The teaching of Colossians 6:2-15 is that people (Christians) should not live in fear of 
evil spirits or powers because though they still exist and have power, God, through Jesus’ death, 
burial, and resurrection achieved a great victory over the evil powers of this world. Hence, no 
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Christian should continue to live and do things out of fear of the outcome of the battle with evil 
because Christ has conquered them and in him, believers have conquered and will conquer.  
The participants presented a variety reasons for the use of symbols as can be seen on the 
table 3 in chapter 4. A small number representing 10 percent of participants felt the symbols 
possess power when prayed over by the Man or woman of God. Others were of the opinion that 
symbols are in the Bible and so it is ok to use them today, hence, 70 percent of the participants 
argued that the symbols give sight to faith. 
As discussed in chapter 4, I found that the use of symbols is popular because of the ATR 
worldview. Participants opined that in the past, charms, fetishes and amulets served the people 
but today, due to influence of Christianity and modernity, they have become primitive. The 
traditional doctors, ‘ritualists’ and herbalist as business practitioners have metamorphosed 
themselves into prophets, Apostles and MOGs (Men of God) and have brought with them into 
the church the same old charms, amulets and fetishes now christened as anointed symbols to 
attract people, since, many Christians who come from ATR background are not usually grounded 
in their faith.  
One participant captured this aptly in stating that anointed oil symbols and the ATR 
symbols serve the same purpose of protection, deliverance and warding off trouble or spells, 
irrespective of where they are used. People embraced the practices easily because the ATR 
worldview remain unchallenged, but assimilated and baptized with Bible verses. They use 
Christian words and names but the ATR worldview underlining meaning remains the same 
except for change of names (Mbewe 2013). However, since in ATR the use of means (charms, 
amulets and fetishes) is a fundamental component, most people from this background are 
attracted to material things or the use of means not the faith and word of Christianity.  
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Some of the people attracted to the use of symbols are Christians who are just desperate 
to find solutions to their problems. This happens for two reasons: the ATR worldview that has 
been their hermeneutical principle does not disappear overnight when they become Christians 
but persists and needs gradual transformation. Secondly, sometimes the church or pastor has no 
timely strategy to minister to new converts or generally Christians wrestle with challenges 
arising from the ATR worldview background of the Christians other than passing laws – they 
have a list of “dos and don’ts.” 
In exploring RQ #2 on the hypothesis regarding a divergence between people’s 
perception of the gospel and its reality, that hinders its effective application to the lives of people 
in the Cameroonian church (Bamenda in particular). I found that there were challenges with the 
application of the gospel to the reality of life and many practices that show Christians still living 
in fear. 
3. Presence of Challenges with the Application of the Gospel to the reality of life. 
There were indications that more than 60 percent of participants understood the main 
tenets of the Christian faith (table 4 in chapter 4). There was equally clear evidence of the 
effective communication, understanding and applicability of the gospel to real life. Table five 
and figure four in Chapter 4 show the impact of the liberating and transformative power of the 
gospel. However, I found that the disparity between perception of the gospel and the reality of its 
application that led to syncretism was caused by three principal factors. They are a strong 
community and communal life, the ignorance of the security of the believer in Christ and the 
over simplicity of the gospel and salvation. A discussion of the three factors follows in the 
paragraphs below. 
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a). Community and Communal life is highly valued in ATR 
First, the concept of community and communal life is so valued in ATR that very often it 
appears the "voice of the people become the voice of God." Things upheld in community, 
automatically become sacred in the community for both Christians and ATR practitioners. This 
was captured by proverbs common in the cultures of the participants such as “whatever touches 
you touches me” and “one man’s child is the unborn child,” indicating that community progress 
is more important than individual progress. 
Other African proverbs reflect this understanding of community: "even though a thumb is 
strong it cannot kill aphids on its own - it needs the collective co-operation of the other fingers,” 
"a loner is good for a witch" meaning good people keep company, feel safe in community not as 
individuals. As a result, what the family or community says is more important than what God 
and his word says. This explains why many people would prefer to identify with their families or 
communities when faced with funeral rites and other ATR practices that contradict the gospel. 
Where the Gospel calls for one to stand firm on his/her belief contrary to community, then 
community and vicariously ATR wins.  
This makes the gospel preaching emphasis that salvation is personal not very attractive in 
a strongly communal life setting. When young people lead in church because they are educated, 
many elders see it as an insult. When youths and women take decisions for Jesus Christ, people 
often consider that as rebellious. For people doing ministry in this context, it helps to know this 
and deliberately look for the authority figures in society like chiefs, Fons, Kings and family 
heads, targeting them with the gospel. It may be a lot easier if these authority figures come to 
Christ to bring their families, villages or communities with them or to reduce the rate of 
resistance and agitation for the proclamation of the gospel or acceptability of the church.  
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Arising out of the above point is the fact that societal prominence hinges on one’s 
portfolio and so titles are very important. People fear losing important titles after they confess 
Christ. They fear to take up Christianity completely or commit themselves totally; they do not 
want to lose their titles since Christianity will curb their freedom to be men or take away their 
prominence.  Some see Christianity as a white man’s religion trying to delete their tradition. 
They accept it but feel they need to do things to keep their own religion. 
In the literature review, the concept of community is intriguing because when people talk 
about community or family, it includes the ancestors, called the living dead. Therefore, the 
community as the custodian of morality never sins. This makes things very complicated for 
many who come from this background since sin is not against God but rather against the 
community (Kato 42). This makes salvation to mean acceptance by the community (Adyemo 
178). This strong community or communal life makes people in this context ‘group thinkers’ 
who have a group identity.  John Mbiti captures this well: 
[i]t is only in terms of other people does the individual become conscious of his 
own being, his own duties, his privileges and responsibilities toward himself 
and towards other people. When he suffers, he does not suffer alone but with 
the corporate group; when he rejoices, he does not rejoice alone but with his 
kinsmen, his neighbors and his relatives …whatever happens to the whole 
group happens to the individual. The individual can only say: ‘I am, because 
we are; and since we are, therefore I am (108). 
 
As earlier stated, people sense an obligation to follow the voice of the Community since 
this worldview is an integral part of who they are and because that is where they find their 
identity rather than the word of God which they perceive to be new and outside of them. 
From the Biblical perspective, Community is not the custodian of morality. God is 
the one against whom people sin not community and that includes the living dead. Sin is 
not just what people do but part of human nature which includes believing a lie (Gen.2:17, 
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3:4); it is an inward disposition (Matt. 5:21-22, 27-28). Sin caused separation between 
God and human beings (spiritual dead that leads to physical dead), loss of knowledge of 
God and creates fear (Gen.3:4-13). God reserves the right to punish and to forgive sin, 
hence, salvation is found in Christ alone (Gen. 3:15 and Acts 4:12).  
The implications are that an effective ministry, communication and understanding 
of the gospel in this context requires a careful understanding of this worldview and 
especially that the voice of the community is the voice of God. The doctrine of sin and 
inadequacy of general revelation that constitutes the basis of ATR should be taught to 
Christians from the ATR background. This calls for critical contextualization which 
requires that the people are engaged in Bible studies to help examine the culture by asking 
questions about these practices and making choices guided by solid and sound Bible 
teaching rather than prescribing the "dos and don'ts" propagated by topical preaching.  The 
church and ministers in this context need to be deliberate in its outreach strategies to reach 
the elders, authority figures and family heads who are the gatekeepers. This will solve the 
problem of isolation, pressure, persecution and any kind of deprivation engendered by 
their influence. It will equally indicate respect and recognition.  
b). Ignorance in the security of the believer in Christ. 
Such ignorance of security offered by Christ often leaves Christians living in fear, which 
promotes uncritical unexamined acceptance of the gospel and ATR practices. Part of the struggle 
of this research was why so many people live in fear and easily revert to ATR practices. From 
participants’ responses, I observed that Christians are often not sure that God would protect them 
because they do not understand of their security they in Christ based on the victory Christ has 
won over principalities and authorities through his death and resurrection.  Many participants 83 
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percent cited ignorance of the security of the believer in Christ being a key reason why people 
revert to ATR. This ignorance makes believers to depend on ATR or anointed symbols. Though 
discipleship takes place in the churches, many people still live in fear because their discipleship 
does not address some of the real needs of the people, and it is not well structured and 
systematic. Instead of systemic and strategized discipleship by the church to address insecurity in 
Christian beliefs, the church’s response has been historically to address issues and combat the 
drain of Christians to charismatic churches in a more sporadic way as challenges come up.   
This ignorance is what produces fear of the spirit world as is clear from the literature 
review and data analysis. Turaki says the spirit world is the battleground of spirits and powers 
that influence the course of human life (Turaki 1-2). As a result, people live in fear of the spirit 
world because of what they do; this fear accounts for why people often lapse into ATR practices 
and encourages double tier living or what Mbiti calls religious concubinage  (19). Since ATR is a 
religion of power and mystery (Van Rheenen 6), man needs power, not a relationship, outside of 
himself to cope in life (Steyne 39, 60). This fear driven worldview needs to be understood by all 
ministering in context of the churches in Bamenda. For only then can there be meaningful 
ministry aimed at addressing this worldview through gradual transformation to remove "man" 
(human) from the center of life and replace him with Christ. This fear and the reality of a power 
struggle with spiritual forces makes signs and symbols very attractive. This explains why the use 
of symbols is rampant because they resonate with the ATR worldview. 
From the biblical foundation standpoint, fear of the spirit world is evidence of the lack of 
understanding of the gospel message. The Lordship of Jesus Christ over the life of a believer is 
clear on two counts. First, he is the creator of all things visible and invisible (Col.1:15-20). 
Secondly, he has saved those who believe through his death and has triumphed over authorities 
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and powers (Col. 2:12-15). The knowledge of God in ATR worldview is mostly general 
revelation and not adequate to lead to intimate relationship with Jesus Christ because it is tinted 
with darkness of the mind and futility of engaging human thinking. 
The ministry implication is that believers in the context of the churches in Bamenda need 
to be helped to understand and appropriate the victory Christ has won over authorities and to live 
for him. A carefully designed discipleship curriculum tailored to deal with the believer’s security 
is Christ and its practical implications should be developed and taught in the churches in 
Bamenda.   
c). Over simplicity of the Gospel Message 
The presentation of Salvation is too simple: believe in the lord, confess your sins, repent 
and you will be saved. Salvation is presented to be of the soul and in the future so people come 
to Christ as savior of their souls who will save them when they die but also in their present life 
challenges. Believe and it will be well with you. Many people have believed yet their challenges 
have persisted, therefore, they look elsewhere for help. For them, Christianity has not delivered 
on its promise. To respond to this, some Pastors have resorted to fake miracles using ungodly 
means. To the credit of many of these pastors, some argue that it is not enough to ask people to 
abandon things without providing. Some say there are biblical antecedents for the use of 
anointed oil or handkerchiefs as reported in chapter 4. Smart prophets are exploring these 
teachings and playing on the psychology of people to enrich themselves through the sale and use 
of anointed objects by simply giving them Christian names – anointed oil, stickers, crosses, holy 
water, etc. 
In the literature review, it was noted that though miracles are one way that God has 
chosen to reveal himself and authenticate his servants or work, it is warned that not all 
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supernatural events are from God (Ouedraogo 303). In ATR, being a power religion as opposed 
to a relationship religion, commitment to morality and ethics is often put aside because they 
assume whatever is empowering is right (Steyne 36,60). This is because power is needed for 
everything and as a result rather than nurture a personal relationship with the Spirit or deity 
people are seeking to use, control or appease the powers. This has been transposed into the 
church and many Christians and pastors are not careful or interested in nurturing a personal 
relationship with God but interested in using, controlling or appeasing God in exchange for 
power or fervors. This is very attractive because Africans believe in the use of means for 
protection and healing, evident in the use of charms, amulets and rings. Besides, ATR is a 
religion of power (as opposed to relationship with God) so many from the ATR background are 
attracted to power encounters and experiences that they want to replicate in Christianity. For 
these people, the anointed objects become a good alternative but the underlying belief and 
motivation is fear of the spirit world. That also explains why "strong men or women of God" are 
fast replacing the traditional doctors. One authority has lamented that very pious Christians are 
drifting to occultism and thus doubling up as magicians and miracle wonder workers for money 
and warns that Christians should be careful to ascribe every miracle to God (Mbewe). At the 
heart of all this is the quest for quick solution and an unwillingness to suffer. 
The Bible states that not everything supernatural is from God and we need to discern if 
signs are from God. The case of Pharaoh's magicians in Exodus 7:20ff is evidence that 
supernatural signs are counterfeited. Jesus warns of the deceptive power of signs in Matthew 
24:24. No doubt signs were used to confirm God's calling of Moses (Exod.4:1-5); Gideon asked 
God for a sign as proof of his assignment to fight the Midianites (Judges 6). Divine signs lead 
people to God and his word (Acts 14:8-15, 1Cor. 3:4-9) and must be sought carefully and soberly 
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so that it does not lead to the exaltation of man instead of God. Salvation from God as taught in 
the Bible pertains to the whole person: mind, heart and body/action. Helping Christians from this 
context to develop this kind of holistic view of salvation as presented by Paul in Colossian 2:6-
15 will shape the way they live and encourage them, as they understand their security in Christ 
and consequently live free of fear.  
4. Practices that show many Christians still live in fear 
Practices that show many Christians live in fear are continuous use of anointed objects 
and charms, the use of Jesus’ name as a mantra, funeral rites that appease the dead and appeasing 
memorial services and praying of imprecatory prayers to bind demons. The practices are 
presented fully in table seven in chapter four. This point to the fact that people are afraid of pain 
and suffering and are looking for quick fix solutions and not for life transformation.  
The Bible teaches that suffering is a common Christian experience or a natural part of the 
Christian life (Phil. 1:29 Bible). However, people naturally do not want to suffer and would look 
for short cuts to evade trouble or suffering. They often do not depend on the power of God but 
quickly rush to traditional doctors for quick solutions to their problems. 
The implication for ministry is that the worldview background in this context has greatly 
influenced the people and because of the fear of suffering, they are attracted to the use of 
symbols. Rather than continue to present the gospel as a simple quick fix to life problems, it is 
crucial to help people know that the Christian life calls for suffering and perseverance. Helping 
them to appropriate the theological implication of Jesus not just as savior but also as Lord is 
equally very critical. From scripture, miracles do not always lead to faith and miracles would 
deliver us from powers of darkness. It is out personal relationship with Jesus as Lord and his 
word as the infallible source of the Christian faith that would liberate us. 
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Finally, RQ # 3 focused on the ways effectively communicate gospel in an African 
context (specifically in Bamenda) without resorting to syncretism. To improve on the effective 
communication of the gospel, participants suggested the use of contextual approaches to sharing 
the gospel and the use of local languages and symbols. 
5. Contextual approaches to sharing the Gospel.  
Participants noted that one powerful way of making the Gospel transformative in order to 
rid the fear, hence ending the need to revert to ATR, is to find ways to contextualize the Gospel 
without resorting to syncretism.  Three particular ways to do this are discussed here below.  
The problem of syncretism is rift in the church in Bamenda as all participants attested to 
the fact that syncretism was a serious problem in the churches in Bamenda. To resolve this 
problem of syncretism created by the uncritical adoption of the gospel and the ATR worldview 
practices, participants suggested the need for intentional and contextual discipleship to facilitate 
effective communication.  
Intentional contextual discipleship – in spite of the evidence of transformation of the lives 
of many who clearly understood and applied the gospel to their lives, a good number of believers 
still revert to ATR when challenged by life circumstances. Hence, intentional discipleship that 
focuses on the doctrine of demons, the security of believers and the supremacy of Christ over all 
authorities would be useful and helpful as well. This kind of discipleship will curb the challenge 
brought about by emphasis of a “dos and don’ts” that lead to legalism (legalistic Christian living) 
as opposed to genuine life transformation. There is a need for the people to understand their 
culture or worldview as it is without prejudice. The impression often is that culture is bad and 
should be discarded.  
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Literature review agreed that at the heart of the problem of the church is an eclipse of 
discipleship (Hur 11-14, Obed 24-25). This kind of discipleship should be contextualized. 
Heibert calls for critical contextualization that should not deprive the gospel of its prophetic 
voice: The gospel must be contextualized, but it also must remain prophetic, standing in 
judgment on what is evil in all cultures as well as in all persons. Both the gospel and theology 
need to be contextualized in local cultural forms critically (288). It is the responsibility of the 
local Christians (church), to engage in Bible study in order to learn, decide, and implement 
together the gospel message in a new and needed way in their culture. The Pastor, theologian or 
leader’s job is helping them to focus on God’s word, examine their ATR worldview practices in 
the light of what scripture teaches and take decisions by themselves (289-290). 
Concerning possible ATR practices for Christian use, two specific suggestions came to 
the fore from 50 percent of participants, being the concepts of Sacrifices and Ancestors. The 
concept of sacrifices to gods, spirits and living dead is common in ATR. Sacrifices are made to 
appease the gods, spirits and the ancestors and to reverse ills inflicted on individuals, families or 
the community. This concept can be exploited as a bridge to help people of the ATR background 
understand God's sacrifice of his Son to appease his anger and reverse the ills of sin on humans. 
The ancestors are revered and regarded as the go between the living and the spirit world or gods. 
This concept could be another bridge to present Christ as our ancestor to people from the ATR 
worldview background. 
Testimonies of other Christians who have successfully handled similar challenges should 
be shared. Support groups created for such people to share such testimonies to encourage others. 
In addition, organize prayer and counseling sessions in the church for believers with problems to 
help them.  
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Expository preaching as opposed to topical preaching should be encouraged and 
practiced. The preaching should pay attention to the language that people easily understand 
(pidgin, mother tongue, etc.). Both discipleship and preaching should be contextualized using the 
story telling approach that is easily understood by most Africans, using good and positive ATR 
practices, using mother tongue and Bible translation and using sign language for the dumb and 
brail for the blind. 
6. Use of local Languages and Symbols to communicate the gospel  
Language and symbols communicate gospel effectively and should be used in this 
context. However, it was observed that there is a language challenge as many people in the 
churches are not highly educated enough to understand the French or English used and often the 
illustrations used are from the west. Many people have problems identifying with the illustrations 
and hence do not really understand the messages. Since the people are oral people who would 
learn best from storytelling, the storytelling approach to preaching and teaching with local 
teaching aids and drama will be more productive and was encouraged. 
The use of mother tongue and support for Bible translation including sign language and 
brail are great approaches to help in the effective communication of the gospel. This would help 
the church to be more inclusive in its ministry as many people would have access to the gospel in 
their heart language or language that they identify with. 
Ministry Implications of Findings 
This research project together with the findings provides a few implications for 
ministry in the churches in Bamenda. First is the awareness that there is an adverse effect 
of the ATR worldview on the communication and understanding of the gospel message 
which is responsible for the recent proliferation of prosperity preaching and especially the 
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use of symbols transposed from the ATR worldview background in the churches. The 
implications are that an effective ministry, communication and understanding of the 
gospel in this context requires a careful understanding of this worldview and especially 
the understanding that people have where the voice of the community is perceived as the 
voice of God. The doctrine of sin and inadequacy of general revelation on which ATR is 
based should be taught. This calls for critical contextualization that requires that the 
people be engaged in Bible studies. This would help examine the culture by asking 
questions about these practices and making choices guided by a solid and sound Bible 
teacher rather than prescribing the "dos and don'ts" propagated by the kind of topical 
preaching that sporadically address things to keep Christians in the denominational fold.  
The church and ministers in this context need to be deliberate in their outreach strategies 
to reach these elders, authority figures and family heads who are gatekeepers in their 
communities. This will solve the problem of isolation, pressure, persecution and any kind 
of deprivation engendered by their influence. It will equally indicate respect and 
recognition.  
The second ministry implication has to do with the need to develop a biblical 
worldview for Christians coming out of the ATR worldview background. For this to 
happen, churches and ministers should embark on intentional and contextual discipleship 
that utilizes expository preaching and testimonies of how the gospel has succeeded in 
transforming the ATR worldview challenges of others. The use of the storytelling 
approach and positive ATR practices like respect for elders as well as the use of mother 
tongue, Bible translation, sign language and brail to be more inclusive in the pursuit of 
stating:  
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[i]n the death, burial and resurrection of Christ, God the father achieved a great 
victory over the evil powers of this world making a public spectacle of them, 
and warns that though they still exist, they are defeated Satan's demons have 
been sentenced to be in the train of God's victory parade. Consequently, we no 
longer need to fear the outcome of the battle with evil Christ has conquered, in 
him we have conquered and will conquer (Hughes 71).  
 
The main challenge or puzzle to be resolved is fear of the spirit world. We can learn from 
what Paul wrote to the Colossians to persuade them to keep living according to the gospel they 
heard and not allow people to use previous worldview trappings to cause Christians to fall into 
the error of syncretism. A study of Colossians would encourage and strengthen churches in 
Bamenda to know that Jesus is supreme and all Christians are secured in Him. 
The text itself exhorts us to follow our Lord, warning us to watch out for deceptive 
teachings that tell us we need cultural, traditional practices in addition to Christ to be 
secured. Rather, in Christ we have complete security. For those who tend to have a guilty 
conscience and fall into the trap of feeling that we have to do good things or follow rules 
and keep a checklist to be in right standing with God or live in fear of the ATR 
worldview, Colossians has the answer, “Jesus is all sufficient. In Him you are complete.” 
For those of us who fear that we are at the mercy of principalities and ‘the ancestors,’ 
Colossians says, “Jesus is before all things. Jesus is supreme over every power and 
authority!” For those of us who cut ourselves too much slack and quickly forget that Jesus 
is Lord of our lives, Colossians teaches, “Remember what you were rescued from and be 
thankful. Live to please your Master; He is your only Lord. Now go live it, in community 
and be a change agent!” 
Following are some practical things that I believe can be helpful for pastors, 
Church leaders and Christians workers in context: 
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 Pastors and Church leaders in this context must stop assuming they know 
the culture or worldview of the people and be students of culture and 
worldview 
 Engage in sound biblical teaching or discipleship and teach on the doctrine 
of sin as well as help the Christians to understand the inadequacy of 
General Revelation on which ATR is built. 
 Seek to understand the principle and influence of community life and use it 
to reach families and communities not just be satisfied with reaching 
individuals 
 Use the critical contextualization approach as they help the Christians to 
develop a Christian worldview where people are led in Bible study without 
always prescribing to and answering all questions, telling people what they 
should do, but rather guide them in the study to find answers to cultural 
issues that are Bible based. 
 Teach on the security of believers to help Christians in context overcome 
the fear of the spirit world which is at heart of reverting to ATR 
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Limitation of the Study 
This project was designed to examine the influence of ATR worldview on the 
communication of the gospel in the specific context of Bamenda with three selected 
churches. The participants were chosen from three congregations; Jubilee Full Gospel 
Church Old Town, Presbyterian Church Musang and Gospel Baptist Church Gomgham. 
Though the participants selected represented different cultural backgrounds, it may be 
difficult to generalize these findings, as they may not be relevant to some of the churches 
except for the pervasive nature of the ATR worldview. 
The instrument used for gathering material was designed in consultation with 
various specialists and pre-tested. However, 30 percent of the participants had difficulty 
understanding what was expected so I had to explain the questions to them. In the course 
of explanation, there was the temptation of tweaking the questions and consequently the 
answers expected.  
Another limitation had to do with the fact that the participants for this study were 
pre-selected on the condition that they were aware of or had prior exposure of the ATR 
worldview. About 30 percent of them had very little knowledge or prior exposure to the 
ATR worldview and found it a little changing speaking on the core issues relating to ATR 
worldview though they did their best. In this way, I acknowledges that the study was not 
exhaustive of all possible responses for the Research Questions, which opens room for 
further studies.  
Unexpected Observations 
In the process of data collection, I paid keen attention to the interviews with participants 
in regards to what they said and what they did not say during the span of the period of the 
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interviews. I found some unexpected feedback that helped to cast light on my understanding of 
the phenomenon and people's experiences. The following is a summary of some of the 
unexpected and other observations throughout the interview 
Importance of personal stories 
Many of the people had difficulties answering the question with clarity. For many, it 
came across as if they did not know the subject matter when all they did was try to explain the 
answers. I observed that whenever I asked people to share a personal story they came alive, were 
at their best and could tell stories to illustrate or make their points. Some of the people followed 
the pattern of going on to tell stories in response to other subsequent questions even when I did 
not ask them to do so. I personally adopted this method of asking for stories in order to help the 
participants explore the question further for me to learn so that I might learn from their life 
experiences. I equally observed that while others talked freely about themselves and their life 
experiences, for some self-disclosure was a major problem; they preferred to talk in general 
terms than to talk about themselves especially concerning areas where the experiences were 
shameful or implied un-Christian practices. Therefore, I tried not being too personal with some 
of the issues when asking follow up questions.  
Learning on the part of the participants 
I observed that questions stimulate learning. A good number of the participants were 
grateful to have been chosen to participate in the interview saying they have learnt a lot by 
having to spend time thinking through the questions and answering them. For some of them, they 
said they were not conscious about the power of the influence of their worldview until they 
began thinking through the questions and sharing stories of their own life experiences. Some of 
the participants said they had to look up some words in dictionaries and would continue to study 
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on the subject for further edification. This was a rewarding surprise of the study that was not 
anticipated. 
Recommendations 
This project was intended to explore the problem of an unexamined mixture of ATR 
worldview and Christianity in order to suggest ways to effectively communicate the gospel 
without resorting to syncretism. The results were interesting and helpful but adding certain 
components would enhance the usefulness of the project. 
1. For anyone who wants to reproduce this study it may be good to extend the time of the 
study from 6 months to eight and reduce the number of participants. If the number of participants 
are to be maintained, it may be good to consider studying a single church. This may be a very 
limiting focus of study but might be rewarding in being in-depth.  
2. In the data collection for qualitative study and in order to help participants digest the 
questions for best interactions, it may be good to make provision for written answers to the 
interview question. This will help the introverts to give their own feedback well and this should 
be followed up by conducting focus groups. 
3. The number of questions for the semi-structure interviews should be fewer. It would 
allow for more time and a relaxed atmosphere in which either the interviewer or the interviewee 
is not overwhelmed the number of questions to ask or to answer. It would also be more helpful to 
frame the questions in order to evoke storytelling responses. 
Postscript 
The realization of this research work has been a tremendous blessing for which I give 
God credit. The opportunity to study at Asbury Theological Seminary has been unique as God 
has used every contact I had with my teachers, immersion trips, Coach and the DMIN team to 
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enlarge my heart, vision and passion towards heuristic learning and the importance of "Context" 
in ministry. During this research, I came to the realization that an understanding of context is 
critical for any lasting and successful ministry. I learned that the ATR worldview provides the 
pre-understanding that constitutes the basis for religious dialogue. This implies that no effective 
ministry can happen without an adequate understanding of context (ATR worldview in this case).  
Culture is a gift from God to people. There is no such thing as primitive people whose 
culture is to be despised. Therefore, Pastors, Christians, Church leaders, missionaries and 
Christian workers must be good students not only of the word but of the culture of the people 
which informs their worldview and constitutes the hermeneutical frame for making meaning out 
of life. It is only when the word of God is rightly understood, communicated and applied to 
culture that meaningful and healthy transformation of lives and societies, including the culture 
itself, can happen. 
At the end of this project and program, I have gained skills and insights to continue to 
research and think reflectively and do ministry in my present context (Bamenda) and wherever 
the Lord would lead me subsequently. The research experience and learning has transformed my 
approach to ministry from being judgmental to being more deliberate and courageous in 
engaging contextual discipleship.  
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Appendix A 
Map of Cameroon, Bemenda, North West region 
 
                         Map of Cameroon (Breton and Fohtung 2012:131), the area in red    
                         is Bamenda 
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Appendix B 
Consent Letter – Pre- Research Survey 
Date Dear _____________ 
 I am a Doctor of Ministry student at Asbury Theological Seminary. I am 
conducting research on the topic of, “The influence of African Traditional Religion 
(ATR) worldview on the communication of the gospel in the church in Bamenda, 
Cameroon” I would like to invite you to a study that seeks to address the problem of 
unexamined mixture of the gospel and ATR worldview which often leads to 
syncretism (the combination of different forms of religious beliefs or practices)
1
.  
The purpose of this research is to identify ways in which the ATR worldview 
(Traditional beliefs and practices) has adversely affected people's perception of and 
hence effective communication of the gospel. The eventual objective will be to 
suggest ways in which the gospel can be communicated without resorting to 
syncretism because the gospel is central in the survival of the church and 
transformation of lives. I would like to survey fifty people from each congregation, 
from whom 10 (for a total of 30 participants) will be selected to participate in the 
study.  The criteria for choosing the participants of the study will be those 
knowledgeable of ATR worldview. You have been selected randomly from your 
church as one invited to respond to a questionnaire.   
 
If selected to participate in the study, your input, as you will share stories and 
perspectives of your life and the results of this study will be published in a 
dissertation. I want to assure you that your responses and identity will be kept 
confidential so as to ensure it does not affect your relationships in your church. The 
contact and personal information requested here will be used solely to contact you if 
you are selected to participate in the interview or focus group. If you are selected as 
a participant, you will be given a pseudo name with which you and data collected 
from you will be categorized. The data will be collated to give a blended view rather 
than one identifiable to any one person.  
 
I believe the findings from this study will greatly contribute in helping 
congregations to resolve the problem of unexamined mixture of the gospel and ATR 
worldview and hence effectively communicate gospel in the African context. My 
hope is that churches from around the country will benefit from the research 
because you and others like you have taken the time to participate. Once the 
research is completed I will destroy all individual identifying data. I will keep the 
anonymous data electronically for about two years, after my dissertation is written 
and approved. 
 
You are not obliged to participate in this study under any circumstances.  You may 
also decline to respond to any or all of the questions on the questionnaire. Please 
know that your participation is entirely voluntary. I appreciate your willingness to 
consider being part of the study. Feel free to call or write me at any time if you need 
any more information. My number is +237 6770088198 and my e-mail is 
chiatohbi@gmail.com or have any concerns you may have about the study.  
                                                 
1
 Dictionary.com 
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If you are willing to participate in this initial survey from which participants of the 
study will be selected, please sign and date this letter in the space provided to 
indicate your voluntary participation. Thank you for your help.  
 
Sincerely Yours 
 
Godwill Ncham  
 
I volunteer to participate in the study described above and so indicate by my 
signature below: 
Please print your name: ________________________________________________ 
Contact number ________________________Age___________________________ 
Level of Education___________________________________________________  
How long have you been a Christian? _________________________ 
Position in Church______________________ 
Signature: _______________Date ______________     Church_________________ 
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Appendix C 
 
Consent Letter –Study Participants 
Date Dear _____________ 
 My name is Ncham Chiatoh and I am a Doctor of Ministry student at Asbury 
Theological Seminary.  I am conducting research on the topic of “The influence of 
African Traditional Religion (ATR) worldview on the communication of the gospel 
in the church in Bamenda, Cameroon.” I would like to invite you to a study that 
seeks to address the problem of unexamined mixture of the gospel and ATR 
worldview often leading to syncretism (the combination of different forms of 
religious beliefs or practices)
2
.  The purpose of this research is to identify ways in 
which the ATR worldview (Traditional beliefs and practices) has adversely affected 
people's perception of and hence, effective communication of the gospel. The 
eventual objective will be to suggest ways in which the gospel can be 
communicated without resorting to syncretism because the gospel is central in the 
survival of the church and transformation of lives. You were initially invited among 
150 persons from three different congregations to fill out a pre- research survey to 
help identify potential participants for this study.  Out of these, 30 were selected 
from all the three churches to participate in the study.  The criteria for choosing the 
participants of the study was their responses which demonstrated that they are 
professing Christians who have been adequately exposed to ATR over a period of 
time.   You have been selected as a potential participant for one on one interviews 
and focus groups.  
 
Your input, which you may share stories and perspectives of your life, and the 
results of this study will be published in a dissertation. I want to assure you that 
your responses and identity will be kept confidential so as to ensure it does not 
affect your relationships in your church. The contact and personal information 
requested in the initial stage used solely to contact you for participation in the 
interview or focus group. During the study, you will be given a pseudo name with 
which you and data collected from you will be categorized. The data will be 
collated to give a blended view rather than identifiable to any one person.  
 
  I believe the findings from this study will greatly contribute in helping 
congregations to resolve the problem of unexamined mixture of the gospel and ATR 
worldview and hence, effectively communicate gospel in the African context. My 
hope is that churches from around the country will benefit from the research 
because you and others like you have taken the time to participate. Once the 
research is completed I will destroy all the individual identifying data. I will keep 
the anonymous data electronically for about two years, after my dissertation is 
written and approved. 
 
  You are not obliged to participate in this study under any circumstances.  You may 
also decline to respond to any or all of the questions during the interviews and 
focus groups without any consequences. Please know that your participation is 
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entirely voluntary. I appreciate your willingness to consider being part of the study. 
Feel free to call or write me at any time if you need any more information or have 
concerns about the study. My number is +237 6770088198 and my e-mail is 
chiatohbi@gmail.com.  
If you are willing to participate in this study, please sign and date this letter in the 
space provided to indicate your voluntary participation. Thank you for your help.  
 
Sincerely Yours 
 
Godwill Ncham  
 
I volunteer to participate in the study described above and so indicate by my 
signature below: 
Please print your name: ________________________________________________ 
Contact number _____________________Age______________________________ 
Level of Education___________________________________________________  
How long have you been a Christian? _____________________________________ 
Signature: __________ Date: ____________ Position in church_____________ 
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Appendix D 
Permission Letter 
Date Dear Sir 
 
My name is Ncham Chiatoh and I am a Doctor of Ministry student at Asbury 
Theological Seminary.  As part of my doctoral dissertation, I am conducting 
research on the topic: "The influence of African Traditional Religion (ATR) 
worldview on the communication of the gospel in the church in Bamenda, 
Cameroon". This study seeks to address the problem of unexamined mixture of the 
gospel and ATR worldview often leading to syncretism that I believe is plaguing 
our churches in Bamenda. The purpose of this research is to identify ways in which 
the ATR worldview (Traditional beliefs and practices) has adversely affected 
people’s perception of and effective communication of the gospel. The eventual 
objective will be to suggest ways in which the gospel can be communicated without 
resorting to syncretism because the gospel is central in the survival of the church 
and transformation of lives. I believe the findings from this study will greatly 
contribute in helping congregations to resolve the problem of unexamined mixture 
of the gospel and ATR worldview and hence effectively communicate gospel in the 
African context. 
 
I have prayerfully decided to carry out this research in the Baptist, Presbyterian and 
Full Gospel churches in Bamenda. I would like to survey fifty people chosen 
randomly from each of these congregation. This will be the first stage of my study.  
Survey participants will fill out a questionnaire, (See Appendix E) to help me select 
the most suitable potential participants for Interviews and focus groups. The criteria 
for selecting participants will be active Christians who demonstrate that they have 
been adequately exposed to ATR over a period of time.  If all goes as planned, I 
anticipate beginning the research during the month of March 2016 and will take 
about five months to complete. 
 
My hope is that churches from around the country will greatly benefit because you 
permitted me to conduct this research in one of your churches in Bamenda. Data 
collected from members of your church will be used solely for the purpose of this 
research. The contact and personal information requested in the initial stage of the 
survey will be solely used to contact potential participants of the interview or focus 
group. During the study, participants will be given a pseudo name with which their 
data will be categorized. The data will be collated to give a blended view rather than 
identifiable to any one person. Names and any identifying information of 
participants will not be published in the dissertation. Once the research is completed 
I will destroy all the individual identifying data. I will keep the anonymous data 
electronically for about two years, after my dissertation is written and approved. 
 
 Participation at any stage of this study will be voluntary.  Any participant can 
decline to respond to any or all of the questions on the questionnaire, interview or 
focus group without any repercussions. Please feel free to call or write me at any 
time if you need any more information. My number is +237 6770088198 and my e-
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mail is chiatohbi@gmail.com. You may also contact my program director, Dr. Ellen 
Marmon, at Asbury Theological Seminary with any concerns you may have about 
this study at ellen.marmon@asburyseminary.edu. 
 
Kindly sign below to indicate your permission to allow me to do this research in 
your churches in Bamenda Cameroon.  I would also greatly appreciate a letter of 
introduction that I can take to your District pastor and church Pastor respectively. 
Thank you for your help.  
 
Sincerely Yours 
Godwill Ncham  
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Appendix E 
General Questionnaire for selection of Participants 
 This Questionnaire is tailored to ascertain ATR involvement or participation prior 
to becoming or are currently involved as a Christian. It is my opinion that those who 
have had an ATR experience would be in the best position to provide meaningful 
responses to the interview questions. This instrument is therefore a tool to identify 
potential participants who have been adequately exposed/ and are knowledgeable of 
the ATR beliefs and practices. You may therefore be invited to be a participant in 
the actual study. 
 In a scale of 1-4 where strongly agree is 4, agree is 3, disagree is 2 and strongly 
disagree is 1. Answer the following questions as best you can. Circle the answer that 
best describes your background. 
1. In my family before I became a Christian, we often turned to God in life 
threatening situations.  4. strongly agree   3. agree     2. disagree      1. strongly 
disagree 
2.  We grew up using traditional means of protection to make it in school and life 
4. strongly agree, 3. agree    2. disagree        1. Strongly disagree 
3.  When there was death in the family it was normal to do the traditional "crydie" 
(traditional ceremonies   to appease spirits of the death) and to consult a diviner 
4. Strongly Agree, 3. agree, 2. disagree 1. strongly disagree 
4.  It was normal in my family to make sacrifices to the spirits, gods, ancestors in 
times of crisis as a means to solving the problems 
4. strongly agree, 3. agree, 2. Disagree, d. strongly disagree 
5.    We often did not trust people because it was hard to know who had an evil eye 
and who did not have 
             4. strongly agree, b.agree, c.disagree, d. strongly disagree 
6.   It is not very clear to me that I am really saved since salvation in Jesus Christ is 
more a thing of the future and no one can really know now 
             4. strongly agree, 3. agree, 2. disagree 1. strongly disagree 
7.   I know I have a clear salvation testimony though I still live in fear of the spirit 
world and ancestors 
             4. strongly agree, 3.  agree, 2. disagree    1. strongly disagree 
8.   Jesus is Lord and savior of my life, I am aware of his lordship and live my life 
without fear of the powers of darkness                          
            4. strongly agree, 3. agree, 2. Disagree, d. strongly disagree  
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Appendix F 
Semi-Structure Interview Protocol 
A. Questions about African Traditional Religious worldview and how 
unexamined mixture of ATR and gospel adversely affect communication of the 
Gospel  
1. What in your opinion are some of the differences and similarities between 
Christianity and the African traditional religious worldview (ATR)?  
2. To what level do you think people carefully examine the compatibility of the ATR 
worldview with the gospel 
3. Which practices of the traditional religion do you think can be positively compatible 
with Christianity?  
4. What do you think about the use of Symbols like "anointed oil", "stickers", 
"handkerchiefs", "Holy water", "salt", "effigies or pictures of men and women of 
God" etc. for protection, healing, breakthrough, deliverance and salvation in the 
church? 
5. How does this compare with the use of "Fetishes" "Charms" and "Amulets" in 
ATR? 
6. How well do you think the gospel of Jesus Christ is communicated in your church? 
B. Questions on disparity between perceptions of the gospel and reality of 
application to life 
1. What in your words would you say are the tenets (main beliefs of) Christian faith?  
2. How has the gospel transformed your thinking, Judgement and the way you live 
your life? 
3. How is the teaching and preaching of the gospel (discipleship) in your church 
helping Christians to deal with the ATR worldview or beliefs? 
4. What in your opinion is accountable for the fact that a good number of Christians 
still turn back to ATR when faced with difficult life challenges? 
5. What are the challenges that make it difficult for some Christians to live out the 
teaching of the gospel? 
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6. In what ways do you Christians still live in the fear of the spirit world? 
 
C. Questions on how the gospel can be effectively communicated in an African 
context without resorting to syncretism 
1. What is your Understanding of syncretism? 
2. Is this a problem in your church and if so how can it be resolved? 
3. Is the Language and symbols used in the teaching and preaching of the gospel in 
your church easily understood by the Christians?  Why or why Not? 
4. What suggestions would you give to help make the communication of the gospel in 
your church more effective and free of syncretism? 
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